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Infitsence of Prophetic Truth Upon 
Character and Conduct* 


Text: "And when he had spoken unto me I was strengthened” 
(Daniel xrip). 

That is the statement of Daniel as to the effect upon him 
of a prophetic communication. Daniel knowing as he says 
“from books” (probably from the prophecies of Jeremiah 
and Ezekiel), that the time for the deliverance of Israel from 
the Babylonian captivity was near at hand, set himself, by 
confession and prayer, confessing his sins and the sins of 
his people, and seeking the face of the Lord — to know more 
definitely the things concerning the future of Israel and he 
describes, in the words of the text, the effect upon himself 
of the revelation received. An angel was sent to enlighten 
him as to the subject about which he desired to know, and 
the effect of it was that he was strengthened. There was, 
then, a direct result, an effect upon the man himself. 

Our theme then is, the influence upon character and con- 
duct of prophetic truth. 

Of course, I need not say that there is implied in the in- 
fluence of any truth, the fact that it is really believed to be 
true. Daniel was strengthened by a prophetic communica- 
tion. We may very well imagine that there might have 
stood by him a man with no faith in angels or angelic com- 
munications, with no faith in prophecy whatever, and with 
no understanding of prophecy, and he might have heard the 
same wmrds which Daniel heard, and yet they might have 
produced no effect upon him at all ; or at least, no other 
effect than to arouse a transitory and passing curiosity. He 
might have said: “Certainly I have seen a strange thing 
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to-day; a very singular looking personage, shining witli a 
radiance such as I have never seen before, came to this Dan- 
iel, and said some words to him about these Jewish people 
which seemed to concern their future.” 

There is a great deal of the study of prophetic truth, and 
a great deal of the hearing. of the exposition of prophetic 
truth which has no effect upon conduct or character, simply 
because it is heard or studied without faith. We bring to it 
a sort of vulgar curiosity. We desire to know what all 
these images, and beasts, and horns signify, believing in a 
way, that there is in them some unfolding of that wdiich is to 
come to pass, if one can but hit upon the right interpreta- 
tion: We may come to the study of prophetic truth with 
that mind and derive no profit whatever. It is therefore a 
believing understanding of prophetic truth which has an 
influence upon either character or conduct. 

I have mentioned these two words, character and conduct. 
Perhaps it would be well to make a little explanation here. 
Character is what we are. Conduct is what we do. A great 
many people seem to think that reputation and character 
are identical things. That is not so. Reputation is what is 
said about us. Character is what we are. I believe that, in 
the long run, character and reputation and conduct will all 
harmonize. For a time our reputation may be better or 
may be worse than we deserve. Very severe things may be 
said about us. If we are right with God though, we need 
not mind that. We need not greatly concern ourselves about 
it, for in due time we shall be vindicated. On the other 
hand, we may be believed to be better than we are. Now, 
conduct in the long run, springs 'from character. A bad 
man does not habitually do good actions, nor a good man 
habitually do evil actions. We all know these things ; they 
are very familiar to us. 

There are three things which form, in the long run, char- 
acter : 


First, association. Oiir intimacies, our associations, per- 
haps more powerfully than any other influence, determine, 
in the long run, what we are. Of course, there is a sense in 
which our associations disclose what we now are. There is 
a vast deal of truth in the proverb: “Birds of a feather 
flock together.” 

A second formative influence, which we all recognize and 
will admit, is knowledge. What we know forms us; it is 
impossible for us to be affected as to our character by that 
of which we remain in ignorance, but we are moulded by 
our knowledges. 

Third, :t is expectation which forms us — that which we 
look forward to : a large element of hope or of fear, which- 
ever it may be. 

I think we shall all admit that these three things have 
more to do with the making us what we are than all other 
things put together. 

I want you then to consider how these influences — asso- 
ciation, knowledge and expectation — converge with all their 
shaping power upon the believing student of prophecy. 

I. It is peculiarly the prophetic part of Scripture which 
brings us into intimacy with God. 

Let me detain your thoughts just here for a moment. I 
say, it is the study of the prophetic truths; the receiving 
from God of the revelations concerning His future purposes 
in that which concerns us and the world, that brings us into 
a peculiar intimac}?- with God Himself. Christ says, “I have 
called you friends ; I have not called you servants.” What 
is the difference? What is the proof He gives of having 
placed us in the relationship of friends? This: “For all 
things that I have heard of my father, I have made known 
unto you.” Friendship is an intimate relation, you see, and 
involves confidences. Abraham was called the friend of 
God, “And the Lord said : shall I hide from Abraham that 
which I do ?” Now when God gives a prophecy. He takes 
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US into a wonderful personal intimacy. Let us, then, accept 
God’s invitation to come unto these, His deepest counsels; 
to sit with Him in heavenly places while He unfolds to us 
the great secret of His majestic and amazing purposes. If 
we are ready to admit that there is a mighty influence in 
association, in intimacy; if we see that illustrated, and feel 
its effect in the human relationship in which we stand, need 
I argue for one moment that that part of the divine truth 
which brings us into the most intimate fellowship with 
Jehovah Himself must have the mightiest influence upon 
It our character, and so ultimately upon our conduct? 

j I confess with shame that there was a time in my Chris- 

ii tian life when I thought lightly of prophecy ; when I said to 

ii myself, if not in words, at least in fact, ^‘What has that to 

;f do with me ? What I wish to know is how I may be saved ; 

I how I may get blessings ; how I may get to heaven. Never 

I mind what God intends to do with the Jewish people; never 

I mind what His purposes are toward the world; He will in 

I , due time fulfill all these things. Why should I care particu- 

f larly what He is going to do with Israel? I am not an 

1 Israelite,” I say there was a time when that was my atti- 

f tude toward the prophecies. Do you not see that I was 

actually refusing the most intimate fellowship with the 
Lord? 

Suppose that in one of our families a father should say to 
his son or daughter : “Come with me apart, I wish to tell 
i you what my great plan of life is; to tell you toward what 

. all ray endeavors tend, that which I purpose to achieve, that 

for which I am planning and shaping this and that event; 
and I wdsh to bring you into fellowship with me in these 
things,” And suppose that child should say : “I don’t care 
3, anything about that ; it is not .a matter that concerns me ; all 

I I care about is to know you in your character of a provider ; 

f: I like to sit at your table and eat the good things which you 

have provided, and to know that you will continue to pro- 
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vide me with all the things of which I stand in need; as to 
these purposes you talk about, I don’t care anything about 
them; they don’t concern me.” Dear friends, if that child 
thus shut out all the larger part of the father’s mind, the 
father’s purpose, and the father’s thought from, his life, how 
formative upon the character of that child could that father 
be? That is just what we do when we refuse to give at- 
tention to prophetic truth ; while, on the other hand, nothing 
brings us into such moulding intimacy with God as the be- 
lieving study of prophecy. 

II. Think, again how the knowledge acquired in this 
peculiar intimacy is inconceivably large and ennobling; 
think what the prophetic student is occupied with ; think of 
the vastness of the subject with which the- prophetic word 
deals ; think what a pageant that is which passes before the 
eye of the student of prophecy. 

We open the pages of the prophetic word and we see pass- 
ing before us the magnificent panorama of the future of the 
nations. Our God unfolds to us that which He is doing 
here and there in this world; and not only that, He lifts the 
veil and shows us that which He is going to do in the 
future. Through the prophetic word, and through that 
alone, we look over into the great hereafter, and see that 
wdiich is to be. We look into an open heaven with all its 
joys and glorie.s — the goal of our own desire; and we look 
into an open hell. All this is in the prophetic word. The 
mightiest subjects, the greatest thoughts that can possibly 
fill the mind are those with which the prophetic word is oc- 
cupied. Think of it ! We are permitted to see in prophecy 
the unfolding of God’s majestic purposes as regards His 
ancient people. We are permitted to look to the end of our 
own age — ^the church age. We see the kingdom age un- 
folding beyond the church age. We are permitted to see the 
establishment upon this earth of an universal monarchy 
under the rule and reign of the Son of God Himself! Why, 
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dear friends, if it is possible for any kind of knowledge to 
lift ns above ignoble things; to give us that breadth of 
vision and of tliought which certainly are essential to all 
noble character, it is the prophetic w^ord which will do it, 
and the prophetic word only. 

III. I want you to think especially, if you will, ho\v 
prophecy lays hold upon expectation as a moulding influ- 
ence. Did you observe in your study of the Bible that more 
than three-fourths of prophecy is yet unfulfilled, and that 
there is absolutely nothing in all the purpose of God, as it 
unfolds itself in the prophetic word concerning the illimit- 
able future, with which we who are Christians do not stand 
in some way connected? 

Suppose we shut out from our hearts all that vast sum of 
expectation and hope, will you think for a moment how im- 
poverished these Christian lives of ours must inevitably be? 
You know how we are influenced in the affairs of this life 
by that which we hope for. Take hope from a man and 
what is left to him? You can do nothing wdth him. It is 
impossible to get a noble effort out of him. On the con- 
trary, the more hope you can put into his heart, the larger 
you make the man and all his desires. 

These are the great truths with which God lays hold upon 
us, who are His children. He unfolds for us the magnificent 
future, and shows us oUr relation to that future, and then 
says in effect, now let that mould you here; let that react 
upon what you are now. He tell us, for example, that in 
the age to come we are to reign with Christ. Now if we 
believe that, the inevitable effect of it is to make us, first of 
all, think what is the kingly character ; and as we think and 
meditate upon that, and get into our souls some conception 
of what it is to reign with Christ over this earth, there in- 
evitably comes into the character something of the kingly. 
In the same way, when He tells us that we are priestly by 
office, how inevitably, if we believe it, do we begin to medi- 
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tate upon priestly position; and so there comes into our 
lives and characters the priestly element. 

There is nothing- in the future, except hell, to -which the 
Christian has not a relation. Oh, think of it ! Think what 
a vast field of thought is opened up in -what we are told of 
heaven itself; of its occupations.; of its inhabitants; of its 
duration; of the condition of life there, and of all those 
things at which we are looking. Suppose all these things 
were shut out at once from the formative influences which 
go to make up our characters, 

In conclusion, permit me to dwell a few moments upon 
this question of hope. I do this because the Christian's hope 
is peculiarly the theme of New Testament prophecy. 

First of all, what is the Christian’s hope? I suppose a 
large number of my fellow believers would say : “That we 
may get to heaven at last ; that we may find, when the book 
of life is opened, that our names are written there ; that we 
may discover, before the great white throne, with wonder 
and rejoicing, that we are saved; that our sins have been 
forgiven.” My brother, my sister, it would be impossible for 
you to find in Scripture one line, one, syllable, which makes 
the believer’s hope to be salvation. How often I have asked 
Christians if they are saved, and they have replied : “Well, 
I have a hope.” It is a hope of an ultimate salvation ! it is 
a hope that somehow everything may turn out all right at 
last ; it is a hope that Christ may not let go, and that they 
may get to heaven at last. I repeat it, there is not a line of 
Scripture which makes salvation the believer’s hope. Let 
me read you a passage from Titus : “For the grace of God 
that brmc[Cth salvation hath appeared.” (Titus ii:li.) 

Dear friends, salvation is not away off yonder at the gates 
of heaven ; salvation is at the cross. The grace of God that 
bringeth salvation hath appeared, and it brings salvation all 
the way down to where the sinner is — ^right there. You 
know our Lord’s own picture of it. It is the illustration to 
9 


which iny mind recurs most instantly — that illustration of 
the good Samaritan. You know hoAV beautifully that shad- 
ows out this blessed truth; that just as the good Samaritan 
went down the Jericho road and ministered to the wretch 
who lay there half dead, pouring oil into his wounds right 
there where he lay, just so the grace of God, that brings 
salvation, has come to the sinner in the place where he lies 
in his sins. No matter how great a sinner he may be, if he 
can be persuaded to turn the eye of faith tow'^ard the cross, 
there salvation comes. 

“The grace of God that bringeth salvation hath appeared,” 
says Paul, “teaching us that, denying ungodliness and 
wotldly lusts, we should live soberl}^, righteously and godly 
in this present world.” A saved sinner ought to live soberly, 
righteously and godly because he is saved. Scripture does 
not tell an ungodly man to live godly ; it would be an impos- 
sibility. Then Paul goes on to say: “Looking for that 
blessed hope.” Ah, that is what we are after ! Let us see 
what that “blessed hope” is. Is it salvation? Oh, no! 
“The grace of God that bringeth salvation hath appeared.” 
Looking for the godly life ? The grace that saves us, teaches 
us to live godly. “Looking for that blessed hope and the 
glorious appearing of the great God and our Saviour Jesus 
Christs That is the blessed hope, dear friends. Never, 
never does the Scripture point the believer towuird heaven as 
the place w^here he is going to find out whether he is saved 
or not. In the 5tli chapter of Romans there is a wonderful 
summing up of the results of grace. Let me read it : “There- 
fore, being justified by faith, we have peace with God 
through our Lord Jesus Christ.” We are not hoping to 
have peace vvith God. If we have faith, we are justified and 
wc have peace with God through our Lord Jesus Christ. 
“By whom also w'e have access by faith into this grace 
wherein we stand.” Grace is unmerited favor. Where does 
the believer stand? In the undeserved, unmerited favor of 



God. He does not deserve to be kept, but, blessed be God, 
be is kept. Then where does hope come in “and rejoice in 
the hope of the ghny of God?” Not the salvation of God, 
but the glory of God. We find in Colossians that the glory 
of God is brought unto us at His appearing. The glorious 
appearing of the Lord is pointed to as the believer’s hope. 
It is the first to be fulfilled of all the unfulfilled prophecies. 

Suppose now you believe it. I don’t know whether 3'ou 
do or not. But suppose you believe that Jesus meant what 
He said when He told us to “watch, for ye know not what 
hour our Lord doth come;” would it have no effect upon 
3^our character and conduct? Let me turn to Colossians for 
a moment, 3rd chapter : 

“If ye then be risen with Christ, seek those things which are 
above, where Christ sittcth on the right hand of God. Set your 
affection on things above, not on things on the earth. For ye are 
dead, and your life is hid with Christ in God. When Christ, who 
is our life, shall appear, then shall ye also appear with Him in 
glory.” 

That is what we hope for. Well, you say, what has that 
to do with conduct or character; is not that a mere pro- 
phetical statement ? May we not say, well I am glad that 
when He appears I shall appear with Him? Let me say 
here, dear friends, that there is not such a thing as an ab- 
stract doctrine in Scripture, There is not a proposition of 
truth which is not intended by Almighty God to have an 
influence upon conduct. We know, and believe, and expect 
Ave shall be like Him when He shall appear; that we shall 
see Him as He is, “and ever}^ man that hath this hope in 
Him purifieth himself, even as He is pure.” True, the doc- 
trine may have no effect upon us whatever; but it is really a 
hope? If it is a hope in the Heart, then, according to the 
inspired word itself, that hope will be a purifying hope; it 
will lay hold upon conduct and character. Let me read 
James v.y-S; 
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"Be patient, therefore, brethren, unto the coining of the Lord. 
Beiiold the linsbandman waiteth for the precious fruit of the earth, 
and hath long patience for it, until he receive the early and lattcr 
rain. Be ye also patient; stablish your hearts, for the coming of the 
Lord draweth nigh.” 

You see how that hope, that expectation, is used as a 
basis for the exhortation of patience. In Philippians it is 
used ag'ain in another way. Take, for instance, this passage : 
“Let your moderation be known unto all men.” Why? 
“For the Lord is at hand.” Therefore be yielding, be mod- 
erate ; let your moderation so characterize you that it shall 
be known to all men. 

I am using these passages illustratively. What is true of 
this unfulfilled prophecy is true of all unfulfilled prophecy. 
It is designed powerfully to. affect conduct and character. 
There is no declaration in the prophetic word which, if be- 
lieved, will not begin to do its silent, effective work upon 
character, and then upon conduct. According to that which 
we believe and look for, so shall we be. Shall we then shut 
prophecy from out those formative influences which tend 
to shape our characters ? Shall we shut out this whole body 
of divine truth which brings Us into the closest intimacy 
with God, and which fills us with the holiest and happiest 
of expectations ? 
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God^s Purpose in tnis Age. 


Whoever reads the Scriptures with any conseciitiveness 
or attention cannot fail to perceive that in them may be 
traced a gradual unfolding of divine truth and purpose. 
Such a reader sees that nothing is told all at once, that 
nothing is done without preparation, without deliberation- 
intimations go before revelations; types before anti- types; 
prophecies before fulfillment. “First the blade, then the 
ear, then the full corn in the ear,” is ever the divine 
method. God always has things to tell which we are not 
able to bear. 

When this is understood, then it begins to be seen that 
there is a beautiful system in this gradiialness of unfolding. 
The past is seen to fall into periods, marked olf by distinct 
limits, and distinguishable period from period, by some- 
thing peculiar to each. Thus it comes to be understood 
that there is the doctrine of the Ages, or Dispensations, in 
the Bible. The clear perception of this doctrine of the Ages 
marks a most important step in the progress of the student 
of the divine oracles. It has the same relation to the right 
understanding of the Scriptures that correct outline work 
has to map making. Every school boy knows that when 
the outline is right, the details — rivers, mountains, cities — 
come easily into their right relative positions; whereas, if 
the outline is wrong nothing fits, and the map is mere con- 
fusion. 

Just so it is with the Bible * for lack of clearness at the 
point of the dispensationak divisions the inevitable penalty 
is some degree of confusion everywhere. Not that much 
truth, may not be apprehended-^it may be — l^ut the ma- 
jestic and beautiful synthesis of truth, is inevitably lost. 
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For this unfolding of truth and purpose hy distinct stages, 
and according to a necessary order of progress, is one of the 
seals of God upon the whole book, marking it as His own. 

Now I should be sorry to have you think that this doc- 
trine of the Ages is a deep or secret thing, in the word of 
God. It is not. Not only is it directly taught in express 
terms, but these ages constitute the .structural divisions of 
an orange. 

For an example of the direct teaching, it may suffice to 
refer to one well-known passage in Ephesians : 

“For this cause I Paul, the prisoner of Jesus Qirist for you 
Gentiles, if ye have heard of the dispensation of the grace of God 
which is given me to you-ward : how that by revelation He made 
known unto me the mystery; (as I wrote afore in few words, 
whereby, when ye read, ye may understand ray knowledge in the 
mystei-y of Christ,) which in other ages was not made known unto 
the .sons of men, as it is now revealed unto His holy apostles and 
prophets by the Spirit; that the Gentiles should be fellow heirs, and 
of the same body, and partakers of His promise in Christ by the 
gospel” (Eph. iii;i-6). 

Here, as you see, the Apostle gives the present period 
the significant title of “the dispensation of the grace of 
God,” and refers to the past as “other ages.” And not 
only so, but the very distinction of which I have been speak- 
ing, namely, that the Ages are an orderly arrangement of 
an ever unfolding purpose, is brought out in the fifth verse : 
“Which in other ages was not made known unto the sons 
of men, as it is now revealed unto his holy Apostles and 
prophets by the Spirit.” From Eph. n:y we learn tliat as 
the past has been divided into ages, so also is the future, to 
be so divided. 

It is a matter of deep regret that the direct teaching of 
the Word concerning the Ages is so often obscured hy a lack 
of consistency in the translation. The word {aion, in its 
various forms) constantly used in the original to express 
these divisions, is, in our usually excellent Authorized Ver- 
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sion, sometimes translated “world.” An illustration of this 
misleading- mistranslation is twice repeated in Matt, xii 139, 
_jO, “the harvest is the end of the world “So shall it be in 
tlie end of the world.” In both cases the original word is 
the same translated “ages” in Ephesians ii;7, and Colos- 
sians i 126. In the first of these passages the translators 
could not very well say, “worlds to come,” and yet, to be 
consistent with their rendering- in the Matthew passages, 
they must have done so. The “harvest” of Matt. xiii. is at 
the end of the age, or dispensation. There is much ‘Svorld” 
after that."'' 

As for the way in which these ages inhere in the ver}!- 
structure of Scripture itself, illustrations can scarcely be 
necessary. As you are aware, they are marked as to their 
beginning, by some new probation for man, as to their end- 
ing by some act of judgment — for man always fails at last. 
The age of innocency, for example, began with man under 
the probation of abstinence from the fruit of one tree ; it 
ended in the judgment of the expulsion from Eden. The 
ag'e of conscience, again began with man no longer inno- 
cent, but knowing good and evil, and under probation, 
therefore, to do good and eschew evil — and it ended in the 
judgment of the Flood. 

But enough ! every reader of the Bible knows how these 
judgments indicate the endings of distinct and differing 
periods ; that they are the great lines of cleavage in the 
progressive revelation of God, 

V/e have, then, to take account of this fact ; to respect 
these distinctions which God Himself made, and neither to 


■’The pa.ssages which should be rendered age, or ages, are Matt. 
xii;32; xiii;22, 39, 40, 49; xxiv:3; xXviii:20; Mark iv:l9; x;2o; 
Luke xvi:8; xviii;3o; xx:34, 35 ; Rom. xii:2; 1 Cor. 1:20; ii :6, 8; 
iiiriS; 2 Cor. iv;4; Gal. 1:4; Eph. 1:21; ii:7; vi:i2; 1 Tim. vi:i7; 
2 Tim. iv:io; Titus ii:i2; Heb. itaj vi:3; xi:3; i Cor. ii:7; x:ii; 
Heb. ix :26. 
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put asunder what God has joined together, nor join to- 
gether what God has put asunder. If Christ says ‘‘the law 
and the prophets are until John;’’ if the Scriptures put 
Moses aiul law in one age, and Christ and grace in another, 
let us be very sure that we respect the divine arrangement. 
And if God has put a difference between this present age 
of grace in which He is calling out the church, and the 
age w'hich is to follow, wherein He will set up His kingdom, 
let us respect that arrangement also. As we will not go 
back to Judaism because we are not of that age, so neither 
will we go forward into the kingdom age, seeking to imbibe 
its spirit, or to do its work. We will stand fast in our own 
age, striving by God’s grace to do the work allotted to us, 
restfully leaving the consequences and the future to the God 
of the ages. 

The question, then, of paramount importance to us is the 
question of the purpose of God in this age in which we live. 
In the degree in which we misapprehend this we shall fail, 
whatever our zeal, to do the thing God would have us do. 
Nay, the greater our zeal the more absolute and disastrous 
will be our failure. Nothing is more pathetic than the spec- 
tacle constantly repeated of a zeal, beautiful in its purity, 
and passionate in its devotedness, burning itself out in utter 
abandonment to a cause which is in no sense that of God. 

Perhaps no better illustration of this can be found than 
the Crusaders. Beyond all question, the greater part of the 
thousands who streamed across the Hellespont in the en- 
deavor to rescue the empty tomb of a risen Christ from the 
possession of the infidel, were actuated by an unselfish zeal ; 
but no one who reads the Bible believes that their enterprise 
was in any Scriptural sense Christian. And the pitifulness 
of it is that one-tenth part of that lavish cost of life and 
treasure would have done, and done completely, the only 
specific thing laid upon this Age — ^namely, the evangeliza- 
tion of the world. 


And yet, in no one of the dispensations, if we except the 
first, has the especial responsibility committed to man been 
so simple, so capable of statement in terms of transparent 
lucidit}^ Never, in any age, has there been so little excuse 
for mistake at this point. The man under law was set to 
the performance of a minute and laborious ritual, the validi- 
ty of which depended upon exactness in every part. This 
was tliat yoke of the law which Paul said neither he nor 
his fathers were able to bear. 

Likewise the kingdom age, which is to follow this, will 
have, for the man of God, the vast and complicated activi- 
ties attending the administration of an universal kingdom. 

But the saint of this dispensation 's neither set to do a 
ritual, nor to bear rule over the kingdoms of this world. 

What, then, is the purpose of God in this age, the execu- 
tion of which is committed to us ? 

I. In Matthew xvi:i8, Christ announced a purpose 
which, as Paul informs us in Eph. Hi., involved the disclos- 
ure of a mystery which had been entirely hidden from past 
ages:— “I will build my CHURCH.” 

Now, my hearers, the KINGDOM was no mystery. The 
kingdom is the great theme of the prophets. From Isaiah 
to Malachi the burden of the prophetic testimony is the 
kingdom to be set up by the Messiah, David’s great Son, 
but who was to be also ^'the mighty God, the Everlasting 
Father.” 

In the fulness of time John the Baptist first, and then 
the Christ, came preaching “the kingdom of heaven is at 
hand.” “But His own received Him not.” Israel would 
not have her King “meek and lowly” (Zech. ix: 9 ; Matt. 
xxi:i-5), and so, when His rejection by the bulk of the 
nation became manifest, the kingdom was postponed, and 
Christ announced the mystery, the Church. 

The Church, as you know, is to form the subject of a 
subsequent address in this series, when I hope fully to go 
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age, striving by God’s grace to do the work allotted to us, 
restfully leaving the consequences and the future to the God 
of the ages. 

The question, then, of paramount importance to us is the 
question of the purpose of God in this age in which we live. 
In the degree in which we misapprehend this we shall fail, 
whatever our zeal, to do the thing God would have us do. 
Nay, the greater our zeal the more absolute and disastrous 
will be our failure. Nothing is more pathetic than the spec- 
tacle constantly repeated of a zeal, beautiful in its purity, 
and passionate in its devotedness, burning itself out in utter 
abandonment to a cause which is in no sense that of God. 

Perhaps no better illustration of this can be found than 
the Crusaders. Beyond all question, the greater part of the 
thousands who streamed across the Plellespont in the en- 
deavor to rescue the empty tomb of a risen Christ from the 
possession of the infidel, were actuated by an unselfish zeal ; 
but no one who reads the Bible believes that their enterprise 
was in any Scriptural sense Christian. And the pitifulness 
of it is that one-tenth part of that lavish cost of life and 
treasure would have done, and done completely, the only 
specific thing laid upon this Age — namely, the evangeliza- 
tion of the world. 



And 3’'et, in no one of the dispensations, if we except the 
first, has the especial responsibility committed to man been 
so simple, so capable of statement in terms of transparent 
lucidity. Never, in any age, has tliere been so little excuse 
for mistake at this point. The man under law was set to 
the performance of a minute and laborious ritual, the validi- 
ty of which depended upon exactness in every part. This 
was that yoke of the law which Paul said neither he nor 
his fathers were able to bear. 

Likewise the kingdom age, which is to follow this, will 
have, for the man of God, the vast and complicated activi- 
ties attending the administration of an universal kingdom. 

But the saint of this dispensation is neither set to do a 
ritual, nor to bear rule over the kingdoms of this world. 

What, then, is the purpose of God in this age, the execu- 
tion of which is committed to us ? 

I. In Matthew xvi:i8, Christ announced a purpose 
which, as Paul informs us in Eph. iii., involved the disclos- 
ure of a mystery which had been entirely hidden from past 
ages:~‘l Will build my CHURCH.’^ 

Now, my hearers, the KINGDOM was no mystery. The 
kingdom is the great theme of the prophets. From Isaiah 
to Malachi the burden of the prophetic testimony is the 
kingdom to be set up by the Messiah, David’s great Son, 
but who was to be also “the mighty God, the Everlasting 
Father.” 

In the fulness of time John the Baptist first, and then 
the Christ, came preaching “the kingdom of heaven is at 
hand.” “But His own received Him not.” Israel would 
not have her King “meek and lowly” (Zech. ixip; Matt. 
xxi:i-5), and so, when His rejection by the bulk of the 
nation became manifest, the kingdom was postponed, and 
Christ announced the mystery, the Church. 

The Church, as you know, is to form the subject of a 
subsequent address in this series, when I hope fully to go 
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into it, and to show how the church differs from the king'- 
dom. Let it suffice now to refer to one passage only, but a 
passage which proves conclusively that the church did not 
exist, could not have existed, before the ascension of Christ, 

“According to the working of His mighty power which He 
wrought in Christ, when He raised Him from the dead, and set Him 
at His own right hand in the heavenlies, far above all principality 
and power, and might, and dominion, and every name that is named 
not only in this world, but also in that which is to come, and hath 
put all things under His feet, and gave Him to be the head over all 
things to the CHURCH, WHICH IS HIS BODY” (Eph. 1:1.9-23), 

As you know, I Cor. xii:i2, 13, tells us how this body 
is formed, by the baptism of the Holy Spirit uniting be- 
lievers to the risen Head. The baptism of the Holy Spirit 
began on the day of Pentecost, and so, naturally enough, 
we find that from that day the Church is constantly in view : 
“the Lord added to the CHURCH daily such as should be 
saved.” There were individual believers before Pentecost, 
of course, but any number of individual believers, even 
though associated under a common name, and observing 
ordinances, could not form the church. Only the baptism 
of the Holy Spirit uniting these disjecta membra into one 
living Body could do that. 

Now the word selected by our Lord for the name of this 
'new thing is singularly descrijitive of what it is, of the 
process of its formation, and, hence, of the purpose of God 
in tliis age. The word is “ecclesia,” and it means “the 
called out ones.” The church is composed of called out 
people. “I have manifested thy name unto the men which 
thou gavest me out of the world” (John xvii:6). “Simeon 
hath declared how God at the first did visit the Gentiles 
to take out of them a people for His name” (Acts xv:i4). 

11 . There is not a passage, nor a line, of Scripture which 
intimates that the world is to be converted during this age. 

It is the age of the called out ones. Paul says he was 
“made all things to all men if by. all means he might gain 
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some’’ not “all.” He declares that his apostleship was for 
‘"’obedience of the faith among (not “’of”) all nations.” 

jNay, not Paul only, but the Lord also describes the whole 
course of this age in terms which exclude the possibility of 
a converted world during its continuance. The parable of 
the tares in Matt. xiii. declares in express terms that the 
children of the devil are to be mingled with the children of 
the kingdom until the end of the age. The purpose of God 
in this age, then, is the calling out of the church. 

The method employed is the preaching of the glad tidings 
that Christ died on the cross, a vicarious oft'ering, the sav- 
ing merit of which avails for any who will believe on Him. 
The saving offer is. made to all, and this is not in mockery 
but in good faith, as expressing the desire of God for the 
salvation of all. 

The one commission with which we are invested is to 
proclaim that message to every creature, to baptize those 
who by receiving it become the disciples of Christ, and to 
instruct such baptized believers in all righteousness. 

Our character as such heralds is that of ambassadors who 
are, in Christ’s stead, to beseech sinners to be reconciled 
to God, proclaiming that Christ, the sinless One, has been 
made sin for us, that we might be made the righteousness 
of God in Him (Matt. xxviii:i8-2o; Mark xvi:i5; Acts 
i:8; 2 Cor. v:i8-2i). 

.Tn perfect harmony with this program the Ag*e began. 
The little flock called out by three years of our Lord’s per- 
sonal ministry were baptized wdth the Holy Spirit on the 
clay of Pentecost, forming thus the beginning of the “ec- 
clesia.” In the fulness of the Spirit’s powder they began 
on that day their ambas.sadorship. Out of the vast throng 
gathered for the feast three thousand were converted. A 
glorious outcalling for His name, truly, but neither then 
nor on any subsequent occasion was Jerusalem converted. 
The entire Apostolatc was gathered there, 'filled with the 
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Holy Spirit, and preadiing* a pure gospel in iiicorrnptiiess, 
“the Lord working with, them and confirming the word 
with signs following,” but still Jerusalem was not converted. 
After a time the ambassadors were scattered aljroad, and 
Philip went down to Samaria and “preached unto them.” 
There was much joy in that city, and many were saved, but 
the city was not converted. 

But I need not dwell upon the story of the apostolic 
church as it is told in the Acts, and gathered from the Epis- 
tles. In Antioch, Philippi, Athens, Rome — wherever the 
gospel was preached it proved to be the power of God unto 
salvation to every one that believed. To every believing 
hearer it rvas a savor of life unto life. But the number who 
believed was insignificant in comparison with the number 
who rejected and disbelieved. To them it was a savor of 
death unto death. Paul and the other ambassadors soon 
discovered that from some their message was “hid.” The 
God of this world had blinded their minds. This mighty 
gospel, which had in it the power of God, wdiich could in- 
stantly save the brutal jailer of Philippi, could, it was dis- 
covered, be rejected. It was foolishness to the Greek, a 
stumblingblock to the Jew. 

In the great city of Corinth “not many wise men after 
the flesh, not many mighty, not many noble” were con- 
verted. And so it was everywhere. And so, my hearers, 
has it been ever since. This world, so far as we know, has 
never seen a converted city, or town, or even village. 

Is the gospel then a failure? God forbid! The gospel 
never failed, can never fail. God’s word by the gospel is 
accomplishing precisely the mission which was foreseen and 
foretold for it, that whereunto it was sent. And w'e must 
not forget, either, that the gospel will yet bring this world 
to Christ. It is not at all a question of the ultimate triumph 
of the blessed Lord. The heathen may rage and the people 
imagine vain things, but Jehovah will yet set His King on 



His holy hill of Zion. Converted Israel, glorified saints, 
even a mighty angel shall yet proclaim the gOvSpel, and “the 
mountain of the Lord’s house shall be established in the 
top of the mountains, and shall be exalted above the hills ; 
and all nations shall flow unto it” (Isa. ii: 2 ). “The earth 
shall be full of the knowledge of the Lord as the waters 
cover the sea” (Isa. xi:9). 

All this will surely come to pass, for the Lord hath 
spoken it — but not in this age. Tliis is the age of the 
‘'eeclesia”- — of the called out ones. 

Let me just here refer you again to that great passage in 
the Acts which has been most aptly called “the divine pro- 
gram of this age and the next.” 

“Simeon hath declared how God at the first did visit the Gentiles, 
TO TAKE OUT OP THEM a people for His name. And to this agree 
the words of the prophets: as it is written, after this I will return, 
and will build again the tabernacle of David, which is fallen down; 
and I will build again the ruins thereof, and I will set it up, that 
the residue of men might seek after the Lord, and all the Gentiles 
upon whom My name is called, saith the Lord, who doeth all these 
things” (Acts xv: 14-17). 

Now let me ask, dear friends, what is God doing in this 
age of ours ? Is it not precisely the thing spoken of in that 
fourteenth verse? Is He not taking out of the Gentiles a 
people ? A few Jews are being converted, for Paul tells 
us there is always a remnant in Israel according to the elec- 
tion of grace (Rom. xi:5), but the great, the altogether 
vast majority of the Church is taken out of the Gentiles. 
This we all see. To believe this is not at all a matter of 
faith, but of observation simply. And I must again call 
attention to the words “take out.” It is exactly what we 
see. Not, anywhere, the conversion of all, but everywhere, 
the taking out of some. 

Now what, according to the prophet quoted by James, 
is to follow this out-taking? “After this I will return,” 
and then follows the conversion of the world. 
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The evangelization of the world, then, and not its con- 
version, is tile mission committed to us. To do this, to 
preach the gospel unto the uttermost parts of the earth, to 
offer salvation to every creature, is our responsibility. It 
is the divinely appointed means for the calling out a people 
for His name, the church, the “Ecclesia.” 

You perceive why I have dwelt so long upon this one 
point. It is the key to the age. It is the point of our re- 
sponsibility. So long as we persist in the error that to us is 
committed the conquest of the world, that it is our business 
to get the world converted, we shall devote to that purpose 
the resources in men and money which, in great part, ought 
to be used for evangelization. 

I shall not soon forget the statement of a beloved brother 
upon this point. For years he had felt in his soul the call 
of the Spirit to evangelize the heathen ; ‘'But,” said he, “I 
was a busy pastor in a large city full of unsaved men and 
women, and actually had upon my prayer-list more than a 
hundred names of persons who were habitual hearers of 
the gospel in my cliurch. Whenever the dreadful condition 
of the unevangelized heathen would come before me, I 

would say to myself, T cannot leave L while so many 

remain out of Christ here at my very door.’ At last it 
dawned upon me that every individual on my list had 
heard and rejected the gospel hundreds of times, and that 
my whole duty to them had been discharged years before. 
Then I devoted my remaining years to the work of evan- 
gelizing, not converting, the world.” 

Who does not know that our land is full of villages, each 
with from tlirce to seven churches, where one faithful 
preacher could easily do the w^ork of instructing the Chris- 
tians there and of keeping complete the work of evangeli- 
zation? The number of individuals in England and America 
who liave not heard, in sufficient fulness to deprive them of 
excuse, the truth of the gospel is insignificant. The only 



possible pretense for the concentration of so great a dispro- 
portion of heralds in the so-called Christian lands is that the 
mission of the church is the conversion of all the unsaved 
in those lands. Understand, it is not questioned that the nur- 
ture of believers, and the evang-efization of the ever succeed- 
ing generations require the labors of many ministers. But 
it is insisted that the mission of the church is the evangeliza- 
tion of the world, and that this must not be suspended nor 
impeded while the vain effort is making to convert the en- 
tire populations of evangelized lands. 

A country is evangelized when the gospel has been fully 
preached there. Two examples from the Scriptures must 
suffice upon this point. The first church ever gathered, 
that at Jerusalem, was scattered abroad by a persecution 
divinely permitted, as we believe, because in no other way 
could it be brought to take up Christ’s world-embracing 
purpose. But was Jerusalem a converted city when that 
scattering below fell upon the church? Not at all; it was 
a thoroughly evangelized city. The other instance is Paul’s 
statement in Romans xv: 19-24. 

Here he says that from Jerusalem, and round about unto 
Illyricum, he had fully preached the gospel. When he 
wnote, his purpose was to go, by way of Rome, into Spain. 
Did Paul mean that in his missionary labors from Jerusa- 
lem and round about unto Illyricum he had brought those 
teeming populations to Christ ? Not so ; he had fully 
preached the gospel unto them. The result, to the glory of 
God and the joy of his faithful servants, was that everywhere 
some were saved, 

in. It follows that the purpose of God in this age is not 
the establishment of the kingdom. 

I liave already said that the kingdom is the great theme 
of the prophets. They tell us in perfectly simple, tmamhigu- 
ous language how the kingdom is to be brought in, who is 
to be its ruler, and the extent and character of that rule, and 
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the result in the universal prevalence of peace and righteous- 
ness. We perceive at once that this kingdom is to regen- 
erate society, to deal directly with economic questions, to 
concern itself with the temporal as well as with the eternal 
interests of man. Indeed, so far as the prophetic testimony 
goes, the temporal so predominates that, shocked by what 
seems to us a too material conception, we are fain to read 
into the prophets the spirituality which is the very atmos- 
phere, so to speak, of the fourth Gospel, and of the Epistles. 

df we had stopped jiust there, with the importation into 
the prophetic testimony of an exotic spirituality from the 
New Testament, the result might not have been fatally in- 
jurious; but, alas, nothing would suffice but the bringing 
of the Prophets bodily over into the Church age. This is 
the irremediable disaster which the wild allegorizing of Ori- 
gen and his school has inflicted upon exegesis. Tlie inter- 
mingling of church purpose with kingdom purpose palsied 
evangelization for thirteen hundred years, and is to-day the 
heavy clog upon the feet of them who preach the glad tid- 
ings. 

See how inevitably so. The kingdom applies spiritual 
forces to the solution of material problems. How shall man 
live long and wisely? The kingdom is the answer. Plow 
shall exact justice be done in the earth? The kingdom pro- 
vides for it. When shall human butchery cease in this 
blood-saturated earth? When the kingdom is set up. When 
shall creation give up to man her potential secrets? In the 
kingdom age. When shall the human intellect achieve her 
perfect liberty? When the kingdom comes. When shall 
the earth be full of the knowledge of the Lord as the waters 
cover the sea? When the kingdom is here. 

Of all these things the prophets are full. We turn 
to the New Te.stament and find what? The birth of the 
King, the heralding of the kingdom as "‘at hand,” the an- 
nouncement in the sermon on the Mount of the principles 
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of the kingdom, the utter refusal of Israel to receive hcr 
Ivmg, the passing of the kingdom into the mixed and veiled 
condition set forth in the seven parables of the thu-teenth 
chapter ot Matthew, its full revelation being postponed till 
•‘the harvest.” which is fixed definitely “at the end of this 
age (Matt, xiii:®, 42). And then the Idngdom being 
thus postponed, what is revealed as filling and occupying 
this age? THE CHURCH. occupjmg 

Passing on to the Acts, we see the church set up. Is tliis 
all? Is the diurch left to learn her mission and dnty from 
the prophets? Ah, no. She is told that the prophets knew 
nothing whatever about her; that she was completely hid- 
den from their vision (Eph. iii:i-io; Gol. 1:26) Mv hear- 
ers, how could the church learn her duty from a body of 
teachers who lived and died in utter ignorance that such a 
thing was ever to be. 

No, with the bringing in of the new thing, the church 
came a new body of revealed truth for her enlightenment 
and guidance. Following the establishment of the diurch 
m the Acts are twenty-one Epistles directly addressed to 
churches, or to Chnstians, filled with doctrine for their 
especia instruction. To these writings, then, we naturally 
turn when we would Icani our calling and mission. 

And what is that calling and mission ? Is the church to 
take up the work of the rejected King, and to establish 
... he earth the kingdom? What, in a word, is the relation 
of the church to the world? Briefly this: to pass through 
It a pilgrim body of witnesses. 

To quote Scripture upon a proposition .so indisputable 
would be, where the New Testament is known, impertinent. 
The church IS everywhere said to be heavenly in calling and 
destiny, and exhorted as pilgrim and stranger to walk in 
holy sepanition from the world which hated Christ and will 
hate the faithful disciple of Qinst; her one mission, the 
preaching of a crucified Christ to a lost world. 


Now here are these two things, the kingdom which is 
the rule of Christ over the earth, redressing every wrong, 
establishing every right, and raising humanity to the high- 
est ideal of social order; and the church, a body called out 
from the world, and having toward it the one mission of 
heralding everywhere the glad tidings of salvation through 
the blood of the cross; watching, meanwhile, and waiting 
for the coming of the King to set up the glorious kingdom. 
What confusion, what perversion, what inevitable f»ilnre, 
what a false and indefensible exegesis seeks to turn aside 
the church from her true mission, to the impossible task of 
establishing the kingdom in the absence of the King. 

That the preaching of the gospel produces everywhere 
many of the kingdom conditions is blessedly true. Where 
the gospel and an open Bible go, the humanities and ame- 
liorations which are to have their full fruition in the king- 
dom age spring up. Even the unconverted acknowledge the 
new ethical ideal, and there is an immense quickening of the 
higher powers of man. These are gracious and beautiful, 
results in which we may legitimately rejoice. They are vin- 
dications of the truth of our blessed faith. 

But what we need to guard ourselves against is the no- 
tion — now, alas ! all but universally prevalent — that these re- 
sults are the chief object and end of our mission; that we 
are sent into the world to civilize it. No, my hearers, these 
are its incidentals. It appears that the sick in Jerusalem 
were healed when the shadow of Peter fell upon tlicm as he 
walked the streets, but Peter, my friends, was not walking 
the streets for the purpose of casting that beneficent shad- 
ow; be was going and coming in the work of his apostle- 
ship. Suppose he had turned aside to this business of shad- 
ow making? Who doubts that very speedily the shadow 
would have lost its power ? 

IV. It follows from what has been adduced that the true 
mission of the church is not the reformation of society. 
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It has been truly said that the good is a great enemy of 
the best. No one questions that reform work is good, when 
wisely directed. It seeks noble ends, and with this we all 
are in sympathy. All this is not in question. . 

The one and sufficient objection is that it is turning 
aside from the work given us to do. The world, my friends, 
was full of the very evils which afflict society to-day when 
Jesus Christ was on earth. Slavery, in its most odious 
form ; drunkenness an universal blight and curse ; the social 
evil not even disgraceful. Did Jesus organize great reform 
agencies? anti-slavery societies, temperance societies, per- 
sonal purity'- societies? He organized nothing. What He 
did was to provide for the organization of one society — ^the 
church; and to commission her to preach, not reformation 
but regeneration. 

It often seems to men that Christ’s way is circuitous 
and slow; that we shall accomplish much more, and that 
more rapidly, by some other means. Not so. The prayer, 
and faith, and personal effort and self-sacrifice, and money 
invested in any one of the great reform movements would 
have evangelized the earth. 

And, be it remembered, what Christ did not do the 
Apostles did not do. Not one of them was a reformer. 

This, then, is our mission, to preach the gospel to every 
creature. This, then, is the purpose of God in this age — 
to take out of the Gentiles a people for His name, the 
Church, the ecclesia, the called out ones. Here we stand 
fast. Wc will not attempt in this age the work which God 
has reserved for the next. , 


The Church of God, 


“And I say also unto tlicc, that thou art Peter, and upon this rock 
I -vvill build uiy church; and the gates of hell shall not prevail against 
it” (ilaU. xvi;iS}. 

You will remember that Jesus, when he came into the 
coasts of Caesarea Philippi, asked the disciples, “Whom 
do men say that I, the Son of man, am?” And they said, 
“Some say that thou art John the Baptist; some Elias; and 
others Jereraias or one of the prophets.” You will remem- 
ber there was a promise by Malachi, the prophet, that Elijah 
should come before the great and terrible day of the Lord ; 
so some were saying, this surely must be Elijah; some 
were saying it is John the Baptist come to life again ; others 
were saying it is Jeremiah or one of the prophets. 

Remember, we are well on in the ministry of the Lord 
Jesus now. There was coming into His teaching the shadow 
of the cross. Already it was evident that Israel had rejected 
the kingdom, and His testimony was taking on more and 
more the tone and coloring of the stern prophetic testimony 
of Jeremiah and the Old Testament prophets. 

After the apostles had answered Him, he put to them the 
personal question, “Whom say ye that I am?” Notice the 
answer; ■ 

“And Simon Peter answered and said. Thou art the Christ, the 
Son of the living God. And Jesus answered and said imto him: 
Blessed art thou, Simon Barjona, for flesh and blood hath not 
revealed it unto thee.” 

Thus Christ approved the quality of Peicr’s faith. ITe 
was not merely expressing an opinion, echoing statements 
which he had heard, but was ■witnessing to a divine revela- 
tion — that of the Father in heaven. It is true, iiuleed, that 
for a whole year (that which is commonly called the “year 
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of public favor”) vast multitttdcs were thronging after Christ, 
vet there was really in most of them no heartfelt faith. 
They were seeing the miracles He was doing, and were 
saying, “Surely this must he the Messiah; we shall ace after 
a while; it will develop; meanwhile, we think He is the 
Christ.” He was distinguishing Peter from that class of 
believers. “Blessed art thou, Simon Barjona, for flesh and 
blood hath not revealed it unto thee, but my Father which 
is ill heaven.” It was a true spiritual conception ; it was a 
heartfelt belief produced by the revelation of God. Jesus 
was revealed to Peter through the power of God as the 
Christ. It was a true faith produced by the power of God, 
and not a mere conviction arising out of evidence or rea- 
soning, or the sway of human opinion at the time. 

“And I say also unto thee, That thou art Peter, and upon this 
rock I will build niy church ; and the gates of hell shall not prevail 
against it.” 

It was with some hestitation that I resolved to make this 
particular text our point of departure, and my hesitation 
grew out of this fear: that straightway, the minds would 
go off upon the question of what Christ meant by the rock. 
I did not select the passage for the purpose of 
expounding that part of it, though I will say that 
I utterly reject the Roman Catholic view that He in- 
tended to build His church upon a Papacy, beginning with 
Peter. I do not find this here, neither do I find it anywhere 
else. If I found it in the Word of God, I would believe it, 
but I do not find it there ; therefore, whatever may he the 
meaning of this passage, that opinion does not seem to be 
tenable. A.s you know, there is a little play upon words 
here. literally what our Lord said w^as this : “Thou art 
Petros” — a fragment of rockr— “and upon this rock — petra 
■ — I will found my church.” You may take it in either one 
of two ways, and it will not harnl you; you may believe 
either that by the “rock” He meant Him.self (and that would 
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be in harmony with great numbers of passages in the proph- 
ets, and in the Psalms, and in the Epistles) or you may take 
it that by the “rock’' he meant the confession which Peter 
had just uttered : “Thou art the Christ, the Son of the living 
God.” 

What I desire you to notice particularly, though, is that 
rve have here the first mention in the Word of God of the 
church. You may begin at Genesis to look for the church, 
and you may turn over page after page and chapter after 
chapter, and read verse after verse, and you will never find 
the church mentioned until you come to this verse. 

Remember that when our Lord uttered these words, lie 
was well on in His earthly ministry. He had been sending 
out heralds to preach, “the kingdom of heaven is at hand/’ 
He had been offering Plimself to Israel, according to the 
prophets, as the King foretold, and now, when it is perfectly 
evident, that, nationally, Israel is not going to receive Him 
as the king. He utters for the first time the word church. 
“Upon this rock I will build my church.” 

I. I believe we have two things settled for us by this pas- 
.sage alone. First of all the church was not then in exist- 
ence. Our Lord did not say, “upon this rock I have been 
building the church through all past ages,” nor did He say, 
“Upon this rock I am htiilding my church,” hut TTe points 
forward and says “Upon this rock I rw'/rbuild my church.” 
The church then, wus, when Ghrist spoke, still a thing in 
the prophetic purpose of God, but not yet in existence. He 
announces an intention to build, and He was soon to lay the 
foundation in Plis death and ref?urrection. Meanwhile, He 
Plimself quaiTied out the first stones, and had them ready 
for the Holy Spirit on the day of Pentecost. This is a very 
essential part of Piible truth ; the church is not an 
Old Testament institution, but is a very distinct Ijody of 
believers, having a distinct mi.ssion, a definite point of be- 
ginning and a definite point of ending. It begins in the 



second chapter of the Acts, and ends (prophetically) in the 
fourdi c1uq)tcr of First Tliessaloiiiaiis. 

In further proof of this fact read only one additional pas- 
sap'e : Fphesians iii:i-io. 

“For this cause I, Paul, the prisoner of Jesus Christ for you 
Gentiles, if ye have heard of the dispensation of the grace of God 
which is given me to you-ward; how that by revelation he made 
known unto me the mystei'y (as I wrote afore in a few words 
whereby when yc. read ye may understand my knowledge in the 
mystery of Christ) which in other ages was not made known unto 
the sons of men, as it is now revealed unto his holy apostles and 
prophets by the Spirit; that the Gentiles should be fellow heirs and 
of the same body, and partakers of his promise in Christ by the 
Gospel; whereof I was made a minister, according to the gift of 
the grace of God given unto me by the effectual working of his 
power. Unto me, who am less than the least of all saints, is this 
grace given, that I should preach among the Gentiles the unsearch- 
able riches of Christ; and to make all men see what is the fellow- 
ship of the mystery which from the beginning of the world hath 
been hid in God, who created all things by Jesus Christ; to the 
intent that now unto the principalities and powers in heavenly 
places might he known by the church the manifold wisdom of 
God.”' 

Ill other word.*?, the Apostle Paul di.stiiictly tells us that 
the church was a mystery hid in God in all the ages and 
dispensations which went before, but now is revealed ; a 
.statement which harmonizes with Christ’s words speak- 
ing of Ilis cluirch as yet future: '‘Upon this rock I itnll 
build my church.” 

I suppose it is a general impression that all good peo- 
ple, in all ages — past, present and future — make up the 
church, and that heaven is to be composed, as regard its 
inhabitants, at least, of angels and church members. 

Now, if we are having some difficulty in re- 
ceiving this truth from the I.ord Jesus and from the 
Apostle Paul, that the church is a new thing which was 
never in existence until Pentecost, it may help us to re- 
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member that there was a time, for instance, when there 
were no Hebrews. Abram was the first Hebrew, There 
were no Israelites until after Jacob. But what„ then, of 
Adam, and Abel, and Seth, and Enoch, and Noah and 
Job? These men were all men of God; they were saints 
in the true sense of the word, and yet it is perfectly evi- 
dent that they did not belong' to Israel, for there was no 
Israel for them to belong to at that time. Neither did 
they belong to the church, because there was no enttreh 
at that time. After these men had passed through this 
earthly scene, and had been received into the presence of 
God, and into their eternal rest, there came the develop- 
ment of a new thing in God’s dealing with earth, namely, 
Israel. That is clear enough'. Now we need only to see 
that after Israel had run its course, God brought out of 
His storehouse another new thing, the church. Why should 
we suppose then that all good people through all ages, were 
members, and are members, of the church ? As a matter of 
fact they were nothing of the kind. 

But our very text furnishes a conclusive reason why the 
saints of past dispensations do not belong to the particular 
body of saved ones called the church. The testimony upon 
which the church is gathered is that Jesus is the Christ. (See 
ijolinv:!.) 

IL Now let us look at this word “church” a little, and 
try to find out what this body is which had its beginning 
after the words of our Lord were uttered. There is in the 
Greek language a word, kalleo, which means “I call,” and 
another, ek, meaning “out of.” Put them together, ekkalleo, 
“T call out of,” and you have the essentials of the word 
used some 350 times in the New Testament, and translated 
“church;” — the called out ones. The church is made up 
of those who are “called out” by the preaching of the gospel. 
The word, in itself, is an ordinary Greek word and is used 
in scripture for other assemblies than the church. For 



instance, the turbulent assembly at Ephesus, Acts xix:32, 
39, is called an “ekklesia.” It was an assembly called out 
of the people of E]jhesns. So Israel in the wilderness is 
called a church, Acts vii:3S. This word, however, in the 
ordinary scripture use of it, applies to the called out ones 
since the day of Pentecost. It means the whole body of the 
saved ones in this dispensation or age, and in that sense I 
shall use it 

Let us inc|uire of scripture, first of all what the church 
is in the purpose of God? We know, alas! too well, what it 
has become, but let us get the divine design concerning it. 
I believe, that the church has gone very far away 
from the divine thought and the divine purpose. 
When I say the church, I mean the body of the saved; I 
am not speaking in any sectarian or narrow sense. We 
must find out what the primary purpose of God was in the 
calling out of this church. He had a distinct purpose in 
calling out Israel. We shall find that He had another dis- 
tinct purpose in the calling out of this body called the 
church. 

First of all : the church is the body of Christ — an expres- 
sion that has its difficulties, of course, but let us look at it 
(Ephesians \ :iy to 23) : 

“That the God of oitr Lord Jesus Christ, the father of glory, may 
give unto you the spirit of wisdom and revelation in the knowledge 
of him: The eyes of your understanding being enlightened that 
ye may know what is the hope of his calling, and what the riches of 
the glory of his inheritance in the saints, and what is the exceeding 
greatness of his power to tts-ward who believe, according to the 
woi'king of his mighty power, which he wrought in Christ when he 
raised him from the dead, and set him at his own right hand in the 
heavenly places; far above all principality and power and might, 
and dominion, and every name that is named, not only in this world, 
but also in that which is to come; and hath put all things under 
his feet, and gave him to be the head over all things to the church, 
ivhkh is his body, the fulness of him that filleth all in all.” 

I would like to give the remainder of my time to the 
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exposition of this long statement, each item of which is 
exceeding-]}^ precious, but let me take these ideas: There 
was necessary the incarnation of the Son of God, the 
death of the Son of God, the resurrection of the Son of God 
and the exaltation of the Son of God to the right hand of 
the Father before he did, or could have given him to be the 
head over all things to the church; therefore, there could 
not have been any church before that time. He raised him 
to his own right hand and gave him to be head over all 
things to the church, which is his body. The church, there- 
fore, could not have been in existence before there was a 
head. It is not like God to make headless things. 

In I Corinthians xii:i2, 13 we are told how this body is 
constituted: 

“For as the body is one, and hath many members, and all the 
members of that one body being many, are one body; so also is 
Christ For by one Spirit are we all baptized into one body whether 
we be Jews or Gentiles; whether we be bond or free; and have 
been all made to drink into one Spirit.” 

It was the baptism of the Holy Spirit, according to the 
doctrine of the xii. of First Corinthians, which brought 
individual believers together into one body. The baptism 
of the Holy Spirit then is the second condition for the ex- 
istence of the church. There cannot be a church, first of 
all, without a head; nor, secondly, without the baptism of 
the Holy Spirit which began at Pentecost ; therefore we say 
that the church began with the baptism of the Holy Spirit 
at Pentecost, and since then all who have believed from the 
heart, believed sincerely and -really, in the evangelical sense 
of the word, that Jesus is the Christ, have been, by the 
Spirit baptized into that body, which is ever growing aiul 
which is still incomplete, but which will be completed in this 
age. 

The church then is the body of Christ I have said there 
!s some ditfculty in the expression. Yet, when you come 
to think of it for a moment, perhaps a large part of the 
34 



mystery of it will disappear. For instance, wliat is your 
1;iidy lor? Is it not for the manifestation of j^mrself ? Yon 
need a Ix’dy for y(mr manifestation, Y"oit might actually 
exist without your body, but it would be impossible for yon 
to make that existence manifest. The manifestation of the 
real life and being within is by means of the body. 

Then, it is your body which serves you — obeys the pur- 
poses which your intelligence — your real being — forms. 
Your feet carry you whither you would go ; your hands 
toil for you ; with your eyes you see, and with your tongue 
you speak. All these members are made to serve the real 
man which is within the body and which is greater and 
more than the body. Well now, Christ has purposes to 
carry out in this age and dispensation; it is necessary that 
he shall be manifested, and he is manifested through his 
church, which is his body. The church then exists for the 
purpose of manifesting the unseen Christ, of carrying out 
the will of the unseen Christ, of running his errands in the 
world, and of preaching his gospel in the world. 

The second relation revealed in scripture as the purpose 
of God in the church is as the bride of Christ. In 2 Cor- 
inthians xi :2, we. have this statement : 

“For I am jealous over you with godly jealousy, for I have 
espoused you to one husband, that I inay present you as a chaste 
virgin to Christ.” 

Again in Ephesians v:25 to 30: 

“.Husbands love your wives even as Christ also loved the church 
and gave himself for it; that he might sanctify and cleanse it witli 
the washing of water by the word; that he might present it to hini- 
.self a glorious clmrch, not having spot or wrinkle or any such thing, 
hut tl'iat it should be holy and without blemish. So ought men to 
love their wives as their own bodies. He- that loveth his wife 
lovelh himself. For no man ever yet hated his own flesh; but 
uourisheth and dierisheth it, even as the Lord the church. For we 
are members of his body, of his flesh and of his bones.” 

The church then is related to Christ as a bride is to a 
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liridegroGm. This relation speaks of affection, of intimacy, 
of tenderness, of nearness, and all these things arc involved 
ill diat relationship of the church to Christ. It is the unique 
and peculiar distinction of the saved of this dispensation. 
Higher than this, salvation cannot lift a sinner. Its obliga- 
tion is that the church shall be obedient, loving, chaste and 
fruitful. 

The third purpose for which 'the church is called out is 
that she may be the earthly habitation and temple of God. 

There was a time when in a jieculiar sense, the habitation, 
of God was the holy of holies in the Tabernacle in the wil- 
derness. The shekinah glory was the manifest presence of 
God, invisible Himself, but evidenced by that mysterious ra- 
diance, which was not produced by any earthly or natural 
means. That glory manifested the presence of God as dwel- 
ling among his people Israel. Afterwards when Solomon 
built the temple, it was by this shining that God took pos- 
session of it. That radiance abode in the temple. It pleased 
him to have a habitation among Israel in the temple. 

During this period, when Israel, nationally, is out of fel- 
lowship with Jehovah, the church becomes, in herself, the 
habitation of God through the Spirit. Let me refer you to 
Ephesians 11:19 to 22: 

“Now therefore ye are no more strangers and foreigners, hut 
fellow citizens with the saints and of the household of God. And 
are built upon the foundation of the apostles and prophets, Jesns 
Christ himself being the chief cornerstone; in whom all the building 
fitly framed together groweth unto an holy temple in the Lord, in 
whom ye also are builded together for a habitation of God through 
the Spirit.” ■ ■ 

The fourth reason given for the calling out of the church 
is that she may he, in the ages or dispensations to come, an 
objcct-le.sson and an illustration of the grace of God. This 
is the teaching of Ephesians ii;5 to 7: 

“Even when wm were dead in sins, hath quickened us together 
with Christ (by grace are ye saved) ; and hath raised us up io- 
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gcthcr, and made ns sit together in heavenly places in Christ Jesus; 
that in the ages to come he might show the exceeding riches of his 
grace in his kindness toward us through Christ Jesus.” 

You know, that what gives distinctive character 
to this age is grace. The age which immediately fol- 
lows this, the millennial age, the kingdom age, will, not be 
an age of grace, but an age of righteousness. What is the 
explanation of the permitted evil which we see all about us ? 
It is that God is forbearing with men; he is holding off 
judgment from the world while he is calling out the church. 
God is not now dealing in righteousness; he is dealing in 
grace. In the age of law, we Gentiles were without hope; 
we had no promise, no Christ, no God, no light, in fact, 
nothing. “Without hope and without God in the world.” 
It was Israel which had the promises of God ; it was Israel 
which had the book of God, and it was Israel who had the 
promise of the Messiah. Remember that not a promise was 
given to us Gentiles — not one. But now God deals with 
us in pure grace. We have no promise to plead — no claim 
in Old Testament covenant, but he takes us up anyway, with- 
out promise, and lifts us very high in Christ Jesus; and 
part of his purpose in so doing is that He may point to us 
in the ages to come as an object lesson in grace. 

If, for instance, I wished to show how gracious I could 
be, I would not seek out the most deserving person of my 
acquaintance upon whom to lavish my kindness; neither 
would I refer to my kindness to my own child as grace, 
because I owe a personal duty to that child; I have assumed 
a certain responsibility toward that child ; but if I wished to 
show how gracious I could be, I should seek out the most 
undeserving person I could find anywhere, and then heap 
benefit upon benefit upon that person. Now that is just 
what Christ has done for u.s who have been called out of 
tlie lowest place and put into the highest. “He raiseth up 
the poor out of the dust, and lifteth up the beggar from the 
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dungliili, to set him among- princes^ and to make them inherit 
the throne of glory” (i Samuel ii:8). 

Fifthly, the church is revealed as being, in this dispen- 
sation, and for eternal purposes, a priesthood. 

You will remember God had a priesthood on this earth 
before this ag-e began, and he will have a priesthood again 
after it is ended. The priesthood which God first established 
has passed away. It is not in existence now. There comes 
in, ill the interim, between the age of law and the kingdom 
age which follows this, the spiritual priesthood composed 
of the church. I need not read the familiar scriptures which 
assure you of that. . 

III. What the church is, its mission and business in the 
world constitutes another body of testimony. 

I believe that the failure of the church to see 
that she is a separated, a called-oiit body in the pur- 
poses of God, charged with a definite mission limited in its 
purpose and scope, and the endeavor to take from Israel 
her promises of earthly glory, and appropriate them over 
into this church period, has done more to swerve the church 
from the appointed course than all other influences put to- 
gether. 

It is not so much wealth, luxury, power, pomp, and pride 
that have served to deflect the church from her appointed 
course, as the notion, founded upon Israelitisli promises, 
that the church is of the world, and that therefore, her mis- 
sion is to improve this world. Promises which were given 
to Israel alone are quoted as justifying what -we see all about 
us. The church, therefore, has failed to follow her appointed 
pathway of separation, holinesSj heavenliness and testimony 
to an absent but coming* Christ ; she has turned aside from 
that purpose to the work of civilizing the world, building 
magnificent temples, and acquiring earibly power and 
M'-ealth, and in this way, has ceased to follow in the footsteps 
of Fliin who had not where to day His head. Did you ever 
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put side by side the promises given to the church, and to 
Israel, and see how absolutely in contrast they are? It is 
impossible to mingle them. 

The Jew was promised an earthly inheritance, earthly 
wealth, earthly honor, earthly power. The church is prom- 
ised no such thing, but is pointed always to heaven as the 
place where she is to receive her rest and her reward. 

The promise to the church is a promise of persecution, 
if faithful ill this world, but a promise of a great inherit- 
ance and reward hereafter. In the meantime, she is to be a 
pilgrim body, passing through this scene, but not abiding 
here. 

Again, the church is to be a witnessing body. In the 
1st chapter of Acts, 8th verse, we have these words: 

“But ye shall receive power, after that the Holy Ghost is come 
upon you, and ye shall be witnesses unto me both in Jerusalem, 
and in all Judea, and in Samaria, and unto the uttermost parts of 
the earth.” 

That is the commission the church received, to 
wdtness for Christ; yet to-day, there are 800,000,000 
beings on this earth who never heard of Christ. Who are 
we that we should point The finger of scorn to Israel and 
say that Israel failed? After 1900 years we are a great 
cliurch, with an open Bible, and boundless wealth, yet so 
faithless that 800,000,000 of human beings on this earth have 
never heard of Christ or the Bible ! 

In the New Testament we have the history of the church 
down to the year 96. Let us see, briefly, what that history 
is. Ill the first chapter of the Acts of the Apostles, we have 
the birth of the church, and oh, how beautiful she was in her 
first freshness of faith! It was a lovely manifestation of 
sim])licitv, unselfishness, holiness and power. We pass on 
hut a few years, and in the Epistles to the Corinthians, what 
do we find ? Paul writes, “I hear there are divisions among 
you; one saith I am of Paul; another Apollos, another 
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Cephas, another of Christ.” You see, already, before the 
apostles had departed from the scene, there had come in di- 
visions. They began then, and they have never ceased. Let 
me point you to the more than 320 sects in America to-day. 
Further on we find heresies coming in to defile the faith of 
the church. In the second and third chapters of Revelation, 
we have the condition of the church at that time; full of 
works still, but fallen from first love. In these very chapters 
of Revelation may also be found prophecies concerning the 
church which now, alas, have become, in greater part, his- 
tory. 

After Ephesus, A. D. 96, comes the period of persecu- 
tion. For 300 years the church was in awful suffering. 
Then came a great change. The Emperor Constantine pro- 
fessed conversion, and Christianity became the court re- 
ligion. Then the tables were turned and the church began 
to persecute. And, of all things she should never have 
done, she turned persecutrix of the Jews. The church, 
saved by faith in the Messiah who came from the Jews ; hav- 
ing in her hand a Bible which was written by the Jews; re- 
ceiving her teaching solely and only through Jewish sources, 
became, for 1,000 years, the bitter, relentless, bloody perse- 
cutor of Judaism. With that came worldliness and priestly 
assumption, and the Dark Ages. Then in the fifteenth cen- 
tury, came the Reformation out of which have come Protes- 
tant movements of various kinds. The Bible was put into 
the hands of the people, and has been translated into many 
tongues. With an open Bible came light and liberty 
again, but never union again. On the contrary, division fol- 
lowed division ; sect followed sect. I know, of course, that 
there is a substantial unity in doctrine amongst the churches. 
The great body of the churches believes that Jesus is tlie 
Christ, the Son of the living God, but they have turned aside 
the greater part of their resources, to the attempt to reform 
the world, to educate the world, and, in short, to anticipate 
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the next dispensation in which those things belong, and to 
do now the work that is distinctly set apart for restored and 
converted Israel. 

We shall never succeed in doing it. Oh, that 
the church might come back to her own mission, leav- 
ing to the next age that which is appointed for it. Oh, that 
we might take up the one commission which we have re- 
ceived, to “go into all the world and preach the gospel to 
every creature.” 

IV. It now remains for me to point out, in conclusion, 
the destiny — the final end — of the true church of Grod on 
earth. It is found in many places, but very distinctly and 
compactly in the first Epistle to the Thessalonians, fourth 
chapter. Here we have the end of the true church on earth. 
I do not say the end of the vast mass of profession that calls 
itself Christian but is not. 

“For this we say imto you by the word of the Lord, that we 
which are alive and remain unto the coming of the Lord shall not 
prevent them which are asleep. For the Lord himself shall descend 
from heaven with a shout, with the voice of the archangel and with 
the trump of God; and the dead in Christ shall rise first; then we 
which are alive and remain shall be caught up together with them 
in the clouds, to meet the Lord in the air; and so shall we ever be 
with the Lord.” 

I believe that that day is drawing very near. 
Oh that in the last remnant of time, before we hear 
the shout of our descending Lord and rise to meet 
him in the air, we might come back with holiness of heart 
to the simplicity of our mission, the evangelization of the 
world! Dear friends, let us leave the government of the 
world till the King comes ; let us leave the civilizing* of the 
world to be the incidental effect of the presence there of the 
go.spel of Christ, and let tis give our time, our strength, our 
money, our days to the mission distinctively committed to 
the church, namely ; to make Christ known “to every crea- 
ture/’ 
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The Israel of God. 


I. PAST. 

“He hath not dealt so with any nation” (Psalm clxvii :2o). 

These words, as you know, are spoken of Israel, (Sod’s 
chosen nation, and they state that which, to the most care- 
less reader of history, is a self-evident fact. The Jew is 
the miracle of history, and can no more be understood apart 
from God than the universe can. There are indeed four 
mysteries which, apart from God, are insoluble. 

One of them is the Bible itself. It is impossible to ac- 
count for the Bible and for the influence it has had in the 
world unless you assume that it is God’s book. It is im- 
possible to account for it on the theory of human origin 
merely. The question arises, wdiy has no other book like 
this ever been produced by man in all the long ages of his 
history? The Bible stands alone; it is not like any other 
book, nor has its influence in the w'orld been paralleled by 
any other book or number of books. 

The second uisoluble mystery apart from the thought 
of God and the truth of God is that which concerns us 
now— the problem of the Jew. 

The third mystery not to be understood apart from God 
is the outward universe which we see. No theory of 
science can escape, finally, the need for a great first cause. 
If you reduce all tliat now is back to one primordial germ 
you arc still compelled to account for the existence of that 
germ, and you liave simply crowded God that far back. 
Toil cannot do without Him there, at that point. 

The other insoluble mystery apart from God is the unique 
personality of Jesus. But when God is brought into these 
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problems, all these things, though they may remain in some 
degree mysteries, arc accounted for. The reason rests satis- 
fied, because God is felt to be an adequate explanation. 

I. I have said that the Jew is the miracle of history. 
Consider for a moment the elements of the problem pre- 
sented to the thoughtful student of Jewish history. The 
Jew is the most ancient of peoples; so ancient that Dis- 
raeli could reply to the lord who taunted him with his 
Jewish birth; “Sir, you are proud of your ancient de- 
scent; but in the veins of the meanest Jew there Hows 
blood compared to which the blood of the proudest noble 
is ditch water.’’ Yet this Jew, the most ancient of men, 
is the most modern of men. No man of modern times is 
more intensely modern. He liA^es prominently and practically 
in the present, and enters victoriously into all the ways and 
thoughts of modern life. Dispersed for centuries among 
all nations, without any national center, without a national 
capital, national government, a national flag — with no na- 
tional rallying- point whatever, secular or religious, yet en- 
tering always eagerly into the life about him wherever per- 
mitted to do so ; becoming prime minister here, banker there, 
merchant, author, composer, always in the front rank of his 
time, he has never been absorbed into that life, never effaced. 

For ages the object of infamous, unreasoning and dev- 
ilish hatred; plundered, persecuted and outraged in every 
natural right, every tenderest sensibility; unique in his 
sufferings no less than in every other respect, he has never 
been driven into hatred, never into conspiracy, never into 
disloyalty. Wherever the Jew lives he is loyal to the gov- 
ernment under which he lives; and even in the infamous 
persecutions and provocations which he is enduring in 
Russia to-day, the Jew is never found among the nihilists, 
is never found among the conspirators who threaten the life 
of the emperor and the stability of his throne. To go back 
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of the present, the Jew, shut up m his wretched ghetto, 
enduring as he did the unspeakable brutalities of the dark 
ages, always keener, always subtler, and always stronger 
with the strength of indomitable and unconquerable perse- 
verance than those who persecuted him, kept alive the ideals 
of the civic and family virtues, as he kept alive learning. 

All other ancient peoples, again, have gone down under 
the law of degeneracy. That inflexible law, inexorable 
in its effect upon the Gentile, never touches the Jew, The 
Jew has seen the conquerors of his people, two or three 
thousand years ago, descend steadily in the scale of national 
influence and of personal character until they have become 
objects of pity or contempt, yet he abides in undiminished 
vigor of mind and body. The fellahin of Egypt, the peas- 
antry of Syria, and the fever-smitten inhabitants of the 
Euphrates valley, remain the representatives to our own 
time of the great conquering nations that overran the Holy 
Land; but the Jew never was more virile, aggressive and 
capable, nor ever stronger in position in the affairs of the 
world than he is to-day. He is in the very forefront of a 
civilization so relentlessly material that it crushes beneath 
its chariot wheels everything that is weak. The Jew not 
only stands before it to-day, but guides it. No wonder the 
sceptical Renan said: “The philosophy of history fails 
utterly to account for the Jew.” 

11. But suppose for one moment, my hearers, that the 
history of this people is designedly exceptional. Suppose 
it pleased God away back in the ages to detach from the 
peoples of the earth one man ; to make of him first a family, 
then a tribe, then tribes, and then a nation ; and to entrust 
to this man, this family, this tribe, these tribes and this 
nation a unique mission to the world. Suppose, in short, 
that Israel is set apart of God a representative people, a 
teaching nation, whose sublime mission is to make Him 



known among all the nations of the earth; then the phe- 
nomena of Jewish, history at once become luminous with 
meaning, and all that is strange and all that is inexplicable 
in the light of mere philosophy is explained. The mind at 
once responds to that explanation of these phenomena — at 
once pronounces it adequate. 

And why should this be thought a violent supposition? 
We all believe that individuals, through all ages, have been 
raised up of God for special ministries ; we believe that God 
has again and again interfered beneficently in human af- 
fairs, sending deliverers, teachers, leaders — special men with 
special ministries to their own time, or to their own nations. 
Why, then, should it be thought incredible that God should 
raise up a nation to have a special and unique ministry to 
all the nations, and to all times? And then, because en- 
trusted with a perpetual ministry, that they should be pre- 
served through all mutations and dangers ? 

If we say that a man is immortal till his work is done, 
wdiy should it not be true of a people ? That in Israel God 
did this thing is an explanation of the whole mystery of 
Jewish history; that is precisety the place which the Bible 
gives to the Jew in human history and human affairs. 

When Frederick the Great asked the court preacher for 
an unanswerable proof of the inspiration of the Bible, he 
answered, “The Jew, your Majesty, the Jew.” When 
Napoleon asked the archbishop of Milan for the briefest 
possible argument in support of revealed religion, the arch- 
bishop pointed silently to Marshal Massena, a Jew. You 
know what the Protestant preacher meant. You know 
what the Roman Catholic archbishop meant. You know 
that the Scriptures contained in prophetic form the history 
of the Jews, written before it wa,s enacted ; that the Scrip- 
tures contained predictions concerning the Jews uttered so 
long before the events occurred that no human foresight 
could have anticipated them ; and that these predictions 
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were fulfilled with absolute literalnes^.s, thus authenticating 
the book \\ hicli contained them as of God. 

Wc may, by long observation, of the sources of human 
action and motive, forecast with some degree of correctness 
the immediate future; we may be able to form a correct 
judgment of what is likely to occur within the next year in 
the movement of human affairs; but the Jewish Scriptures 
contain predictions concerning that people written centuries 
before the fulfillment of them, so that it wtmld simply be 
impossible for human foresight to have anticipated them. 
Furthermore, these predictions arc so minute, detailed and 
specific that they could not possibly be fortunate guesses. 
You know that in proportion as a prediction is detailed, 
minute and specific, there is excluded the possibility of an 
accidental fulfillment. If I should predict that a man 
would be murdered here to-morrow, and a man was mur- 
dered, that would not necessarily prove that I am a prophet, 
as it is alas ! no uncommon thing for a man to be murdered 
in these days. But if I should say that the man would 
be murdered on the corner of Main and some other street; 
that he would be a Chinaman ; that he would he murdered 
with a certain weapon ; that the wound would he inflicted in 
a certain place; that he would live so many minutes, and 
that his assailant would be another man, whose name and 
peculiarities I gave, you would he warranted in saying 
either that I was in the secret of the slayer’s purpose, or else 
that I had the prophetic vision. Now the Jev^^ish Scriptures 
contain predictions concerning the people of Israel so an- 
cient, so minute and specific that the fulfillment is no less 
miraculous than the prophecy. 

It comes to this, and this is what the court preacher and 
the archbishop of Milan meant when they pointed to the 
Jew as the unanswerable proof on the one hand of the in- 
spiration of Scripture, and on the other hand of the truth 
of revealed religion, that the Jew verifies the Scriptures in 
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his history, and that the Scriptures in their foreview ex- 
plain the mystery of that history. In other words, Jewish 
history authenticates the Bible and the Bible explains, as it 
foretells, Jewish history. 

III. Let us, before we review swiftly that magnificent 
epic of the Jew, gather np from Scripture the declared pur- 
pose of God in establishing on the soil of Palestine, a pecu- 
liar people to be in a unique sense His own, bound to Him 
in a peculiar covenant, and charged by Him witli a world- 
ministry. 

I read very briefly the passages which define the fourfold 
trust committed to the people of Israel, and the reason, 
upon God’s part, for thus selecting these people and for 
bringing them into such a relation to Himself. 

I. First, then, Israel was raised up to be a witness to 
the unity of God in the midst of universal idolatry, pan- 
theism, polytheism. 

“Hear, O, Israel; the Lord our God is one Lord’’ (Deuteronomy 
vi:4). 

To the. Jew was committed the preservation of that primal 
truth, once the common possession of the race, that (dod 
is one. We are now so familiar with that fact; it is, so to 
speak, a part of our very consciousness, that it is very dif- 
ficult for us to consider how absolutely it was lost by all 
nations except this one. For centuries no other people be- 
lieved that truth, or taught it ; Israel alone was a witness to 
the unity, the oneness of God. 

That Israel, previous to the Babylonian captivity (hut 
never since then), often fell into idolatry is most true; but 
equally true is it that, under God, the Jew has been the 
teacher of monotheism to the earth. No Gentile nation, 
untouched by Jewish influence, ever became monotheistic. 
I will read again from Isaiah xliii:io — 

are My witnesses, saith the Lord, and My servant whom 
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I have chosen; that ye may know and believe Me, and understand 
that I am He; before Me there was no God formed, neither shall 
there be after Me.” 

This, then, first of all, was the mi.ssiou coniniittcd to 
Israel ; to know God, and to be a witness to the great truth 
that God is one. And I ask you to consider the immense 
significance of that fact. Consider the bearing of it upon 
the necessity for a revelation from God if men are ever to 
know God, Consider the bearing of it upon the mission of 
Israel to the race. 

2. Then secondly, Israel was separated from the*nations 
that she might illustrate to them the blessedness of serving 
and obeying the one true God. 

“Happy art thou, 0 Israel ; who is like unto thee, 0 people saved 
by Jehovah?” (Deut, xxxiii rag), 

“Happy is that people whose God is Jehovah” (Psalms cxiiv.is). 

The history of Israel obedient, is an unanswerable vindi- 
cation of the truth of these texts. Did you ever think that 
this earth never saw a world-monarchy, a power like Baby- 
lon or Medo-Persia, or Greece or Rome so long as that little 
nation of Israelites kept its covenant with Jehovah? Think 
of it. Surrounded by warlike peoples, each mightier than 
herself, that little Jewish commonwealth dwelt in perfect 
safety under the shadow of the Almighty. So perfect did 
God balance nation against nation that no one of them could 
permit another to acquire the Holy Land. Just as Belgium 
or Switzerland keep their national existence in Europe, not 
by numbers or military prowess, but by the watchful j ealou.sy 
of the greater nations surrounding them, so Israel abode in 
prosperity and peace in the olden time — an object lesson 
to the idolatrous heathen. . Pastor Oberlin led his peasant 
parish in the Vosges mountains to adopt a better agricul- 
ture by fertilizing one acre in a large field. When the wheat 
came up that acre was greener and more prolific than the 
rest of the field. Just so the peace, prosperity and splendor 
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of ancient Israel was GocVs object lesson to the nations. 
Rcinein1)er there never was a workl-conqueror or a world- 
monarchy until Israel had broken her covenant with Jeho- 
vah. 

Tliere is a very remarkable Scripture bearing upon the 
relation of the national Israel to the Gentile nations which 
I will read: 

“When the Most High divided to the nations their inheritance, 
■when he separated the sons of Adam, he set the bounds of the 
people according to the number of the children of Israel” (Dent, 
xxxii :8) . 

Could anything be more explicit? The very distribution 
of the earth among the nations was with careful reference 
to the children of Israel. 

3 , The third purpose of God in creating this people was 
that they might be the writers, preservers and transmitters 
of His inspired w^ords : 

“Behold I have taught you statutes and judgments * * * for 
this is your wisdom and your understanding in the sight of the 
nations, which hear all these statutes, and say surely this great 
nation is a wise and understanding people” (Deut. iv:5, 6). 

This passage scarcely requires comment. No one ques- 
tions that the Bible came to us from the Jew, nor that the 
whole vast fabric of modern civilization — of any civiliza- 
tion which is characterized by liberty, regulated by law — 
rests upon the statutes of God revealed to and preserved 
by the children of Israel. The Jew has not only brought 
to us the sublime truth that God is one, but he has brought 
to us from God the decalogue. Do you doubt that? Will 
you, then, kindly tell me where Moses got the law? He 
was learned in all the wisdom of the Egyptians — did he 
get the decalogue from them ? Nay, verily, Egyptian learn- 
ing is open to our study to-day, but it neither contains the 
law of Moses nor anything in the remotest degree like it 
But I read farther under this head, this time from the New 
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Testament. Ah! I wish the. Gentile church really believed 
what the New Testament tells it concerning the place of 
the Jew in the counsels of God, past and future. I read 
from Romans iii:i, 2: — 

“What advantage then hath the Jew, or what profit is there of 
circumcision? Much every way, chiefly because that unto them 
were committed the oracles of God.” 

This, then, is part of the mission of Israel, to receive 
Divine communications, that through them these commu- 
nications may reach the rest of the world, and none of 
them have ever come to the world but through the Jew — 
none of them. It is the Jew’s Bible I hold in my hand, 
and it is God’s Bible back of that, and it is the Chris- 
tian’s Bible, because God has sent it to us through the 
Jew. 

4. The fourth purpose of God in calling out and sep- 
arating this people was that to them might be committed 
the Messianic promise; that is, it was ordained of God 
that out of this nation should come the supreme Prophet 
and Priest and King and Redeemer for the whole earth. 

I do not raise the Messianic question — whether Jesus 
of Nazareth was the Messiah. I believe with every 
fiber of my being He was, but this question will be taken 
up, if the Lord will, two weeks from to-night. 

To recapitulate: The fourfold purpose of God in con- 
stituting the people of Israel was — First, that they might 
be a witness to the unity of God; second, to illustrate 
the blessedness of serving the one true God; third, to re- 
ceive the revelations and communications that God might 
make to this world; fourth, to produce the Prophet of the 
world, the Priest of the world, the King of the world, and 
the Saviour of the world. 

IV. It remains now to sketch as briefly as possible the 
past history of this wonderful people. That history, as 
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know, falls into distinct epochs. There is, first of 
all, Lhe genesis, or origin of the people, in the call of Abra- 
liarn. 

‘‘Now the Lord had said unto Abram, get thee out of thy country, 
and from thy kindred, and from thy father’s house, unto a land 
(hat I will show thee. And I will make thee a great nation, and I 
will bless thee, and make thy name great, and thou shalt be a 
blessing. And I will bless them that bless thee, and curse them 
that curse thee” (Gen. xii:i-3). 

Can 3?oii point to me a passage in this Bible which re- 
vokes that last promise? Can you bring me one single 
illustration from history of a nation that has persecuted 
the Jew and escaped chastisement? If I had no other 
proof that this Bible is inspired the literal fulfillment in 
human history of that last promise would be to me the 
convincing, unanswerable demonstration that this hook is 
from God. Never, never, has that statement been revoked. 
No nation ever persecuted the Jew and escaped national 
retribution. Hainan is always hanged ultimately on the 
gallows prepared for Mordecai. 

Here, too, we have the Messianic promise: “And in 
thee .shall all families of the earth be blessed.” 

And so Abraham, called from an idolatrous nation, be- 
comes the fir.st Hebrew. Here begins the patriarchal period 
which extends to the Egyptian captivity. I need not dwell 
upon that. The stories of the patriarchs were learned at 
our mothers’ knee. We know the whole story of Abra- 
ham and Isaac and Jacob and Joseph, .and of how, in the 
lifetime of the patriarch Jacob, the descendants of this man 
Abraham, all went down into Egypt. 

The next great event in Jewish history was the Exo- 
dus. God sent that wonderful man, Moses, authenticating 
him by mighty works, to deliver his people. You remem- 
ber tlie story of the Exodus, how he brought the tribes out 
from under the despotism of the mighty Pharaoh; how he 
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brought them into the wilderness, where they wandered 
forty years in tlie school of God, and of how, finally, Joshua 
led them into the land, promised to Abraham and his seed in 
an everlasting' covenant. 

There is, in the purpose of God, an inseparable con- 
nection between the Jew and that land. Always bear that 
in mind. It is the key which •unlocks many prophetic se- 
crets. Remember that it was Jesus who said the holy city 
should be trodden down of the Gentiles only till the times 
of the Gentiles should be fulfilled. 

Established in the covenanted land under the leadership 
of Joshua, there followed the third distinct phase of na- 
tional life — the times of the Judges. The government was 
a theocracy, administered at first through elders, and after- 
ward, when declension had set in, by special deliverers 
and rulers known as judges. Becoming dissatisfied with 
the government of an invisible King, the people went to 
Samuel, the Prophet, and asked him that a king like the 
kings of the nations be given them. God’s ominous answer 
was: “They have rejected me from being their king,” and 
they chose Saul because he was the largest and strongest 
man among them. Plere began the fourth or monarchical 
period, 

I need not dwell upon these things; they are perfectly 
familiar to all readers of the Bible. You will remember 
that after Saul’s failure God chose a king — ^Davicl, “a man 
after his own heart.” With David he entered into that 
wonderful covenant which secures to Messiah his earthly 
throne. Under David, and Solomon his splendid son, the 
kingdom came to its greatest wealth and power. After 
Solomon’s death the kingdom was divided, ten tribes going 
off with Jeroboam to set up the kingdom of Samaria, and 
two tribes — ^Judah and Benjamin — -retaining possession of 
Jerusalem and the temple. Then follov\^ed the long history 
of the divided monarchy, a history of deadly wars and 
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liatrecl They all again and again fell into idolatry, and at 
last Israel, and (some 200 ytzrs after) Judah, were carried 
into captivity. 

The period of the divided monarchy was made illus- 
trious by the mighty ministry of the prophets. 

With the destruction of Jerusalem and the temple and 
the captivity of Judah, began that long period which still 
continues, known to Scripture as “the times of the Gen- 
tiles.” Ill the book of Daniel, who was a prophet of the 
captivity, we have this period described. The image-vision 
of Nebuchadnezzar gives the Gentile view of it; the wild- 
beast vision of Daniel the Divine view. The sum of both 
is that Gentile dominion will continue until the Ancient of 
days shall come and set up His kingdom. Remember, the 
end of Gentileism is not brought about by peaceful means — 
the stone smites the image and it falls into ruin. 

After seventy years a remnant of Jews, some 40,000 in 
number, were permitted to return and rebuild the holy 
city, Jerusalem, and the temple, thus beginning the fifth 
historic period. There, but never wholly free from Gentile 
domination, except for a moment under the Maccabees, 
they remained until the destruction of Jerusalem and the 
final dispersion of the Jews in the year 70 by the Romans 
under Titus. 

And yet this period is, even to the mere historian, the 
most momentous and significant in any in all the long, 
checkered history of the Israel of God, for sixty-five years 
before its tragic close, there was born in Bethlehem the 
Man of Nazareth and of Calvary, revered by thoughtful 
Jews as the greatest of their teachers, worshipped by us 
Christians as the Son of God, Into this question I do 
not, however, now enter; reserving the discussion of the 
unique claims and personality of Jesus to a subsequent oc- 
casion. 

And now with the dispersion of the year A. D. 70, be- 
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g'lns the sixth and in manj'' respects, the saddest, period 
of the whole lonji- history of the Jews. As a Gentile, I 
would veil it if I could. Nothing, in all the history of 
the Gentile nations, is so infamous, so inexcusable, so ut- 
terly without reason, as the treatment of the Jews in their 
dispersion during 1400 long years by those who called 
themselves “Christians.” If the Jew does not hate the 
name, it is because he is the most forgiving as he is the 
most patient of men. And yet I stand here to deny that 
the Jew was ever persecuted by any true Christian. The 
time of his infamy synchronizes with the time of su- 
premacy of the great apostate church, which held the minds 
and the consciences of men as in a vise for centuries. Then 
and under that influence, the so-called Christian persecutions 
took place. It is simply a fact of history that with the 
return to purer Christianity — in other words, to essential 
Christianity — there came, gradually at first, but with ever 
increasing rapidity, the removal of the sore burdens that 
rested upon the poor dispersed Jew, until to-day he stands, 
in all the Protestant nations, our brother man. 

In England he has been prime minister, and in the United 
States there is not, nor has there ever been, an anti-Jewish 
statute. There are probably about 9,000,000 Jews at the 
present time. Where are they ? They are dispersed among 
all nations of the earth. You cannot go anywhere without 
finding the Jew. 

In the beginning of this discourse I said that the Scrip- 
tures account for the Jew, and that the Jew, in turn, is 
the ever-living every where-present, verification of the Scrip- 
tures. Now just here, in this fact of his w'-orld-wide dis- 
persion, is an illustration of that two-fold truth. 

I turn for a moment to the xxviii, xxix and xxx chap- 
ters of Deuteronomy. Written more than three thousand 
years ago, in the wilderness of Moab, before the tribes had 
gone into the laud, before the nation had been constituted, 
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these chapters contain in a prophetic foi'm a synopsis of the 
entire history of the chosen people from that day to this — 
closing- with such a prophecy as might be taken bodily for 
a description of the present-day Israel, 

See how true to subsequent history this most ancient 
prophecy is. First there is the promise of blessing conse- 
quent upon obedience : 

“And it shall come to pass, if thou shalt hearken diligently unto 
the voice of the Lord thy God, to observe and to do all Id. is com- 
mandments which I command thee this day, that the Lord thy God 
will set thee on high above all nations of the earth” (Dent. 
xxviiiM'). 

Then follow the warnings of the judgments -which were 
to follow disobedience (Read Dcut. xxviii':58-66). 

How wonderfully, with what exact literalness, this pas- 
sage has been fulfilled. It is literally true this day of the 
Jews in Russia, where the largest body of Jews is gathered. 
You will find, if you trace the dispersion through the his- 
tory of the last i8do years, that wherever the great body 
of the Jewish people are gathered there, invariably, they 
are ■ persecuted. Here and there in every age they are 
persecuted. In Russia there are 4,cx)O,000 Jews, possibly 
4,500,000, and surely every generous and kindly heart is 
touched with the story that comes to us of their cruel suf- 
ferings. 

Another thing has always been true; wherever the Jew 
is persecuted he is orthodox ; he believes that the prophecies 
wdll be literally fulfilled in him. Wherever the Jew has 
rest, wherever he is protected by the law equally with all 
other men, his immense capacity brings him wealth and 
power, and gradually he ceases to believe in the literal ful- 
fillment of his prophecies as he loses all desire to go back to 
the Holy Land or to have his national life reconstituted. 

May they bide Jehovah’s time in peace and honor, but 
may they also remember that Jehovah’s time for Israel’s 
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restoration will surely come, for he has sworn it. Rest 
here, O Israel ! but do not forget to say : ‘This year here ; 
the next at home.’* 

Such, briefly and most inadequately sketched, is the pa.st 
history of the Jews. 

11 . FUTURE. 

“For I would not, brethren, that ye should be ignorant of this 
mystery, lest ye should be wise in your own conceits; that blind- 
ness in part is happened to Israel, until the fulness of the Gentiles 
be come in. And so all Israel shall be saved” (Rom. xi;2S, 26). 

Had the proposal been that he should discuss the future 
of any other people than Israel I, for one, would not at- 
tempt it. And for this sufficient reason: our task in that 
case would be purely a speculative one. At the best our 
conclusions be but plausible probabilities, having worth 
and weight in the precise degree of the breadth of fact upon 
which our generalizations were based, and of the soundness 
of our reasoning upon them ; and sure at last to be upset by 
the constant intrusion into human afifairs of the unforeseen. 
Who, for example, forecasting the course of European af- 
fairs from the point of view of 1793, could have foreseen 
the overthrow of probabilities by the tremendous appari- 
tion of Napoleon Bonaparte? 

But, it is the unique distinction of Israel that she has 
for a historian the Holy Spirit of God. Speaking by many 
voices, through many ages, it has invariably been His 
method to make the record anticipate the event; and, since 
to Him past and future are one eternal present, He has been 
pleased always to publish the story of Israel’s destiny in 
advance of its accomplishment. 

We are not, then, to indulge in idle and profitless specu- 
lations, but to study the inspired and therefore inerrant his- 
tory of Israel’s future. My task is but to gather up into or- 
derly sequence the testimony of the Holy Spirit, through 
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the prophets. The method is as simple as the result is sure. 
The testimony is ample and unambiguous, and we shall 
have only ourselves to blame if we do not know 
with absolute certainty, in all its broader outlines, 
at least, the future toward which Israel is hastening. 
It matters nothing that to many this future is unwelcome; 
each of the nations of earth, and every unit of those nations, 
is moving irresistibly towards a rendezvous which God has 
fixed, and when the hour strikes, nations and individuals 
will be thei'e. 

If, therefore, God has decreed the reconstitution of the 
nation of Israel upon the sacred soil of Palestine, no re- 
luctance of the people will avail to delay it an hour. May 
I be permitted to say that it is to me an inscrutable mys- 
tery that any should feel this reluctance; that any Jew 
should willingly turn from the magnificent picture of Israel’s 
beneficent primacy among the nations which the prophets 
declare to be her destiny. 

Permit me also a prefatory word as to the true law of 
prophetic interpretation. I am of course perfectly aware 
that there is a school of interpretation, having disciples 
among both Jews and Christians, which insists that, un- 
like all other writings, unfulfilled prophecy is to be inter- 
preted, not in the natural and unforced sense of the words 
themselves, but in an allegorical, or so-called '"spiritual” 
sense. Christian exegetes of this school follow the simple 
plan of literalizing all the curses and bestowing them upon 
the Jews; while spiritualizing all the blessings and claiming 
them for the church. Thus all difficulties in prophetical in- 
terpretation are neatly avoided and Gentile conceit goes im- 
wounded. 

Our Jewish brethren of the spiritualizing school apply the 
allegorical method to the Messianic predictions, interpret- 
ing tliem of the nation, and not of a personal Messiah. In 
this way the Messianic element, properly speaking, is elim- 
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inatcd from the prophetic writings. Passages whidi seem 
to speak of Messiah’s hnniiliation and suffering's are said 
to refer to the sorrow and sore travail of dispersed and per- 
secuted Judah. The glowing strains in which the spirit of 
prophecy describes Messiah’s reign over the redeemed and 
delivered earth, with restored Israel at the head of the na- 
tions, and the word of the Lord going out from Jerusalem, 
are interpreted of the present prosperit}?- of the Jews in some 
lands. Ah, my hearers, I do not wonder that Russian 
Jews are orthodox! Suppose we were to go to the sorrow- 
ful victims of the persecution in that land and tell them that 
“the nineteentli century is the Messiah?” 

Of this allegorical or spiritualizing method whether em- 
ployed by Christian or Jew it is enough to say that God 
himself has, for thousands of years, been disprovisig it. 
He has been expounding prophecy by fulfilling it. It would 
be difficult to point out a chapter in the prophetic writings 
of which a part has not been reduced from foresight to fact, 
from, prediction to history. The question, therefore, is a 
simple question of fact, “How does God fulfill prophecy?” 
Does the event answer to the prediction in some figurative, 
allegorical or “spiritual” sense, or in literal and exact de- 
tail? When, for example, Jehovah said to Abram (Genesis 
xv:i3-i4), “Know of a surety that thy seed shall be a 
stranger in a land that is not theirs, and shall serve them ; 
and they shall afflict them four hundred years ; and after- 
wards they shall come out with great substance,” what did 
He mean? Did He mean that Abram’s seed should enlcr 
another phase of spiritual experience which would cause 
them mental disquietude and heart searching, out of which 
they would emerge richer in spirituality; or did he mean 
what the words naturally imply? Let the monuments of 
Egypt and the ruins of the treasure cities answer. There 
was nothing allegorical in the whips of the Egyptian task- 
masters, nor spiritual in the double tale of bricks. When 



Jehovah warned Israel that the effect of disohedieiicc in j. 

the land would be a world-wide dispersion, with terrible \ 

and unremitting persecutions, what did He mean? Put the ; 

twenty-eighth chapter of Deuteronomy by the side of Jew- : 

ish history and find your answer. Pie meant precisely w^hat 
He-'Said. • 

And so I might go on taking up one after another of i 

the prophecies wdiich have been fulfilled, and find in every 
instance the same truth, that prophecy invariably receives a 
literal fulfillment. Not one exception can be found. Ing- ■■ 

tires and visions, of course, abound in these tvritiiigs, but 
when the thing signified by the figure is ascertained we may 
be sure that thing will come to pass. Plistory answers to 
prediction as the wax to the seal. 

We have then a divine law of prophetical interpretation. 

It is not open to dispute. Please observe that it is estab- 
lished by the identical processes employed in the exact | 

sciences for the discovery of natural law. Natural law rests 
upon unvarying phenomena. The law of gravitation rests 
upon the fact that ponderable substances always fall to the 
earth. The law of prophetic interpretation rests upon the 
immutability of the divine counsels. We turn, then, to the i 

prophets, not as those about to decipher hieroglyphics or | 

force a sphinx to speak, but as to an open and unambigu- i 

oils word, which an apostle of Jesus declared to be “a light 
that shineth ill a dark place.” “Surely,” says Amos, “the I 

Lord will do nothing, but he revealeth his secrets unto his 
servants, the prophets.” > I 

The first of the prophetic passages which I shall quote is | 

Deut. xxx:i-8. | 

It wdll be remembered that these ivcre among the last ^ a 

words of Moses before he went up into Nebo to receive i 

the kiss of death from God. In chapters xxviii and xxix the Ji 

people were solemnly warned that the consequence of dis- I 

obedience in the land which they were about to enter ivonld I 
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be (lispcjsscssiorij di.’^persioii among all iiatiuns, and unex- 
ampled sufferings. 

“Arid among these nations shalt thou finri no ease, neither shall 
the sole of thy foot have rest; but the Lord shall give thee there 
a trembling heart, and failing of eyes, and sorrow of mind; and 
thy life shall hang in doubt before thee, and thou shalt fear da}’’ 
and night and shalt have none assurance of thy life; in the morning 
thou shalt say, ‘Would God it were even,’ and at even thou shalt 
s;iy, ‘Would God it were morning,’ for the fear of thy heart where- 
wiih thou shalt fear, and for the sight of thine eyes which thou 
shalt see.”' 

Now against tliis dark background there flashes out the 
glorious promise to which I refer: 

“And it shall come to pass, when all these things arc come upon 
thee, the blessing and the curse, which I have set before thee, and 
thou shalt call them to mind among all the nations whither the 
Lord thy God hath driven thee, and shalt return unto the Lord 
thy God, and shalt obey His voice according to all that I com- 
mand thee this day, thou and thy children, with all thine heart and 
with all thy soul ; that then the Lord thy God will turn thy captivity, 
and have compassion upon thee, and will return and gather thee 
from all nations, whither the Lord thy God hath scattered thee. 
* * * And the Lord thy God will bring thee into the land which 
thy fathers possessed, and thou shalt possess it, and He will do 
thee good and multiply thee above thy fathers. And the Lord thy 
God will circumcise thine heart and the heart of thy seed, to love 
the Lord thy God with all thine heart, and with all thy soul, that 
thou mayest live. And the Lord thy God will put all these curses 
upon thine enemies, and on them that hate thee, wliich persecuted 
thee. And thou shalt return and obey the voice of the Lord, and 
do all his commandments which I command thee this day.” 

Ob.servc in this passage three points: 

1. It does not refer to the Babylonian captivity, for the 
dispersion here spoken of is “among all nations.” 

2. Jehovah gathers His people “from all the nations.” 

3. He brings them into the land which their fathers pos- 
sessed.. 

Every one knows what that, laud is. Here, then, if there 
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were no other passage, is a plain declaration of the purpose 
of God to plant again His ancient people in their own land. 

Passing- wholly by the Psalms, so many of which are un- 
deniably iiiillcnnial and prophetic of the same event, we come, 
to Isaiah. Here, and in the remaining- prophetic books, 
we shall be simply embarrassed what part of the copious 
testimony to select for quotation. Leaving out the history 
of the times, and those utterances of the prophets which 
had a local and near fulfillraeiit, it may be said that of the 
remaining predictive parts, fully five-sixths relate in some 
way to the restoration. Take as an example of the testi- 
mony of Isaiah such passages as Isaiah ii: I -4. 

As is well known, the “'spiritualizers” interpret this pas- 
sage of the Church. The sufficient reply is that Isaiah ex- 
pressly says that it concerns Judah and Jerusalem. 

In chapter xi:ii, 12, the prediction becomes more defi- 
nite. 

“And it shall come to pass in that that the Lord shall set 
His hand again the second time to recover the remnant of His 
people, which shall be left, from Assyria, and from Egypt, and from 
Pathros, and from Cush, and from Elam, and from Shinar, and 
from Elamath, and from the islands of the sea. And he shall set 
up an ensign for the nations, and shall assemble the outcasts of 
Israel, and gather together the dispersed of Judah from the four 
corners of the earth.” 

Comment upon a passage so explicit should be superflu- 
ous. I will ask you only to note that the prophet declares 
the restoration here predicted to be the “second that it 
cannot refer to the partial restoration under Ezra and Neh- 
emiali, from the Babylonian captivity, because, first, it is 
not a deliverance from Assyria merely, but the regathering 
of a world-wide dispersion, and second, because both Israel 
(the ten tribes) and Judah are gathered. Ezra and Nelie- 
miah, as is well known, led back only a remnant oE Judah 
with a few Levites. 

In chapter xvi :i-3, a very important point of detail, hence- 
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forth always insisted on, is added, viz., that the restoration 
is to be to “their own land.” 

Observe, also, the exaltation which is in this passage pre- 
dicted for long dispersed and persecuted Israel. B}- no accom- 
modation of language can this be interpreted of the res- 
toration at the end of the seventy years of Babylonian cap- 
tivity. So far from the house of Israel ruling over their 
oppressors then, or having rest from fear, Neliemiah de- 
.scribes the condition of the remnant as most miserable : 

“Behold we are servants this daj'-; and for the land that thou 
gavest unto our fathers, to cat the fruit thereof and the good 
thereof, behold, we are servants in it” (Nehemiah ix:36). 

Turning- now to Jeremiah, and passing over much that 
is pertinent, I quote from his prophecy, xvi:i4, 15: 

“Therefore, behold, the days come, saith the Lord, that k shall 
no more be said, the Lord liveth that brought up the children of 
Israel out of the land of Egypt, but the Lord liveth that brought up 
the children of Israel from the land of the north, and from all the 
lands whither He had driven them; and I will bring them again 
into their land that I gave unto their fathers.” 

An advance will be noted here. The restoration i.s now 
compared with the deliverance out of Egypt, and the as- 
sertion is made that, marvelous as was the exodus, this 
final work of God for Israel will so transcend it in majes- 
tic power that “it shall no more be said, the Lord liveth 
that brought up the children of Israel out of the land of 
Egypt.” Here again, also, I must ask you to note that the 
restoration is from a world-wide dispersion, and the “land” 
is identified beyond peradventure as “their land that I gave, 
unto their fathers.” Not the United States, not England, 
not any land where the Jews may have temporary peace 
and prosperity, hut Palestine. 

It is impossible seriously to pretend that this prediction 
has been fulfilled in any sense. Who, for example, ever re- 
ferred to the return to Palestine under sufferance of a 
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hcatlien king of less than thousand men of Judah as an 
CA'ent so snpreincly wonderful as to efface by its greater 
splendor the amazing events of the exodus? 

The same comparison is repeated in Jer. xxiii :7, 8. 

The restoration is repeatedly the theme of Jeremiah, tlie 
"prophet of tears,” It would seem that, called to a most 
sorrowful ministry, it pleased Jehovah to comfort him by 
oft repeated visions of the final glory of Israel. 

I can but refer, without pausing for comment, to the 
magnificent visions of Ezekiel, of which this event was the 
theme. Characteristically he often sees it associated with 
Jehovah’s purifying judgments, and to him was committed 
the prophetic picture of Israel restored, and in the land, 
rather than of the process of the re-gathering. 

“And I will bring out from the people, and will gather you 
out of the countries wherein ye are scattered, with a mighty hand, 
and with a stretched out arm, and with ftn-y poured out. And I will 
bring you into the wilderness of the people, and there will ! plead 
with you face to face. Like as I pleaded with j-our fathers in the 
wilderness of the land of Egypt, so will I plead with you, saith the 
Lord God. And I will cause you to pass under the rod, and I will 
bring you into the bond of the covenant. And I will purge out from 
among 3-011 the rebels, and them that transgress against Me: I will 
bring them forth out of the country where they sojourn, and they 
shall not enter into the land of Israel; and ye shall know that I am 
the Lord. For in mine holy mountain, in the mountain of the height 
of Israel, saith the Lord, there shall all the house of Israel, all of 
them in the land, serve Me; there will I accept them, and there will I 
require I'oiir offerings, and the first fruits of 3xmr obligations, with 
all 3xnir holy things. I w'ill accept 3'ou with 3, -our sweet savor, 
W'heu T bring 3-011 out from the people and gather yon out of the 
countries wherein ye have been scattered; and T will be sanctified 
in you before the heathen. And ye shall know that T am the Lord, 
when I shall bring 3''ou into the land of T.srael, into the country for 
the -ivhich I lifted up mine hand to give it to 3'Gnr fathers” (Ezk. 
xx :34-38, 4^-44)- 

The vision of the valley of dry bones is self-explanatory, if 
the context be noted. The bones are expressly declared 
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to be t1i.e "whole house of Israel/’ at the precise time when 
they shall sa}--: "Our hope is lost,” Do you wonclcr that 
I think of this vision when I hear some of my Jewish 
friends sa}- "we no longer look for the Alcssiah !” What is 
it i)Ut tlie fuHillmeiit of Ezekiel’s prediction that before the 
wonderful restoration the national hope would be given 
up — “our hope is lost !” The vision closes with this ex- 
plicit promise : 

“And David My servant shall be king over them; and they all 
shall have one shepherd; they shall also walk in my judgments, 
and observe My statutes, and do them. And shall dwell in the 
land that I have given unto Jacob My servant, wherein your fathers 
have dwelt; and they shall dwell therein, even they and their 
children, and their children’s children forever; and My servant 
David shall he their prince forever, 

“Moreover I will make a covenant of peace with them; it shall 
be an everlasting covenant with them, and I will place them and 
multiply them, and will set My sanctuary in the midst of them for 
evermore. 

“My tabernacle also shall be with them ; yea, I will be their God, 
and they shall be My people. 

“And the heathen shall know that I the Lord do sanctify Israel, 
when My sanctuary shall be in the midst of them for evermore” 
(Ezk. xxxvii : ig-28} . 

Here you will not fail to observe the reference to the 
restoration of the Davidic monarchy; the promise that the 
ten tribes and the two shall no longer be divided into two 
kingdoms, and that the earthly center of the worship of 
God shall be in Jerusalem. Rome is in a very real sense the 
religious capital of the world now. When Israel is restored 
Jerusalem will be that center. 

Passing now to the book of Daniel we find, appropri- 
ately in a prophet whose ministry was among Gentiles (and 
in some sense to Gentiles), a view of the whole course of 
"the times of the Gentiles.” Indeed, we have in this book 
two views, both in vision form. Nebuchadnezzar, the Gen- 
tile monarch with whom the "times of the Gentiles” began, 
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j the history of Gentileism in the vision of the great im- 

i age, the monarchy colossus. Daniel interprets the vision, 

j The head of gold is Nebuchadnezzar himself; tlie breast 

I and arms of silver represent the ]\Iedo-Persian ctti])ire which 

followed Nebuchadnezzar’s ilabylonian kingdom; the thighs 
. and body of brass, the Grecian empire of Alexander; the 

legs of iron, the Roman world-empire. The feet and toes, 

; “part of iron and part of clay,” are explained to mean “ten 

kings that shall arise,” who shall be confederated under an 
! imperial head (the “Beast” of Revelation xiii), and the 

statement follows that “in the days of these kings shall the 
,! God of heaven set up a kingdom.” That, as we shall see in 

the address on the millennium, is the Davidic kingdom of 
1 Ezekiel and the other prophets. Gentile domination, then, 

begins with Nebuchadnezzar and goes on until Israel is re- 
stored. 

The second monarchy vision was that of Daniel. To him 
i Gentile domination over the world in these four successive 

1: forms was revealed in four wild beasts. That gives the 

i character of the Gentile power, as the monarchy colossus; 

gives its duration and outward magnificence. What is that 
, character? What, it may be asked in answer, is the charac- 

^ ter of wild beasts ? Rapacious, selfish, bloodthirst 3 \ Did you 

ever think how, unconsciously, we have accepted God’s 
mark ? Every Gentile power has for its symbol a beast or 
bird of prey! The lion, leopard, eagle. Never the lamb 
or the clove. Ah ! ray hearers, when God puts his mark on 
a thing it sticks. 

This is Daniel’s story. It is only in his la.st chapter 
(xii:i) that Daniel sees full national deliverance, and then 
in connection with the “Great Tribulation 

“And at that time .shall Michael stand up, the great prince which 
standelh for the children of thy people* and there shall be a time 
f of trouble, such as never was since there was a nation, even to that 

same time: and at that time thy people shall be delivered, every one H' 

that shall be found written in the book.” §■ 
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In the other prophets please rear! Joel iii;T, 2 , 17-21, and 
Amos ix:ri-i5; IVlicah iv:i-7; Zcphamah iii; 16-20. 

Zechariah'*' i.)resents the result rather than the fact of the 
restoration, though this is explicitly stated. He teaches 
clearly what is elsewhere in the prophets abundantly inti- 
mated, viz. : that not until after the restoration of Israel will 
the Gentile nations be converted to God, Read Zechariah 
viii 120-23. 

It now remains to show that the restoration of Israel is 
a New Testament as well as an Old Testament doctrine. 

In the lament of Jesus Christ over Jerusalem (Matt. 
xxiii:37-39), he expressly limits the time of her treading 
down till she shall say: “Blessed is he that cometh in the 
name of the Lord.” In Liike xxi:24, he uses the following 
language : 

“And they shall fall by the edge of the sword and they shall be 
led away captive into all nations; and Jerusalem shall be trodden 
down of the Gentiles until the time of the Gentiles be fulfilled.” 

This is not a mere implication, but an explicit assertion, 
which limits the time of the treading down of Jerusalem. 

In Acts XV ; 14- 1 7, the apostle James, speaking* for the 
church, declared the divine program for this dispensation 
and the beginning of the next. 

The order of events is clear. God is now taking out 
of the Gentiles a people. After that, according to James’ 
quotation from, Anms, the Messiah will return, and re-es- 
tablish in his own person the Davidic dynasty, after which 
will occur the conversion of the Gentiles. Zechariah shows 
us that this conversion will be through Jewish agency. 

The eleventh chapter of Romans is an elaborate discus- 
sion of the relation of Israel to this dispensation in view of 
the promises to the fathers. It is expressly asserted that God 
“hath not cast away his people,” that “blindness in part 

*For a complete exposition of Israel’s coming restoration a.s re- 
vealed through Zechariah, see “Studies in Zechariah,” by A. C, G. 
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hatli happened to Israel until the fulness of the Gentiles be 
come in/’ ami that “all Israel shall be saved’’ by the appear- 
ance of the Deliverer out of Zion. 

Tl vrould be interesting- to trace in connection with this fas- 
cinating theme the time indications, thus demonstrating, as 
I could easily do, that all the signs indicate the solemn near- 
ness of the regathering. I would like, also, to show the in- 
dissoluble connection of this restoration with the presence 
and direct agency of David’s divine Son, the jMessiah ; but 
here I will stop, not adding the prophetic proofs that this 
people, so long “scattered and peeled,” “afflicted and tossed 
with tempest,” the true “Niobe of nations,” shall yet be the 
first of nations and not the last, majestic and holy, the chan- 
nel, as always, of light and blessing from God to the na- 
tions of the millennial earth. 

III. THE MESSIANIC QUESTION. 

We are to consider next what is called the Messianic 
Question. I greatly desire for the sake of clearness of 
thought, to keep this Messianic question distinct from the 
other questions to which it stands related, but you cer- 
tainly will recall from the previous articles that I found 
it utterly impossible to do so. And for this reason; the fu- 
ture of Israel stands so intimately connected with the prom- 
ise of a iMessiah that it is impossible to consider it entirely 
apart from tliat promise, and therefore, in reading to yon 
the ])assages from the prophets which foretell the restora- 
tion of (he jmeient people of God to their own land, and 
their establishment at the head of the nations, I was not 
aide to liide tb.e fact that this restoration cannot be wliolly 
disconnected from that personage. We are now to face 
that question directly— the question of Messiah. 

It is unnecessary to say that “Messiah” and “Christ” are 
exactly equivalent terms ; that they mean, in themselves, no 
more than anointed. This word, though, has conie to have 
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n special application to that personage upon whom the cnitn- 
scls of Gind as unfolded in the Scriptures converge. Really 
the i\.res.sianic question, when we come to look at it closely, 
resolves itself into several questions. 

First of all, is it correct to say that there is any Alessianic 
cj[iiestion? In other words, do the Scriptures contain a doc- 
trine of the Alessiah? There arc some persons (not by any 
ineans destitute of learning) who deny that rightly under- 
stood, the Old Testament contains any Messianic doctrine. 
The}' claim that it has been altogether read into these Scrip- 
tures, first, by rabbis of olden time, the scribes and rulers, 
and then taken up, amplified, and made central in evangeli- 
cal tlieology by Christian exegetes. So there is, as you see, 
really a question as to whether there is a Messianic question. 

I do not regard this contention as very important for 
the reason, if for no other, that it is not raised by any con- 
siderable number of persons. A little group of Jewish 
scholars, and a little group of Gentile scholars, very '‘ad- 
vanced” as they call themselves, do raise the question, but 
the gi-eat body of Jewish, as of Christian exegetes, maintain 
that there is a doctrine of the Messiah. Of course, they 
disagree on the one point of the identity of Messiah; the 
Jews denying the Messiahship of Jesus of Nazareth, the 
Christian exegetes affirming it. . 

If we answer this question in the affirmative, and say 
that there is a doctrine of the Messiah, we, of course, come 
to another question: Who and what is Messiah? In other 
words, what marks of identity are attached to this personage 
in the Scriptures so, that the world may be perfectly sure 
it is not deceived by an impostor; so that it will not be 
open to any one not the Messiah, to maintain a claim to the 
character, and thus falsely secure to himself the rights that 
properly belong to the true Messiah. 

Of course, if there h any prophetic testimony concerning 
such a coming one, the object of that testimony must be 



two-fold: First, to furnish these vcr}- marks of identity of 
v/hich I speak; and secondly, to prepare tlie Jews and 
througii them the world, to receive this personage when 
he should come. These two things are evident : God would 
not send into the world one having such rights as we shall 
find to belong to Messiah, without in some efficient way 
providing for his authentication. To illustrate, I understand 
there is somewhere a y^’ornig man who claims to be, not 
merely the Messiah of the Old Testament, but the actual 
historic Christ of the New Testament, and ho has gathered 
a number of deluded people who believe in him, and upon 
whose credulity he is living. Now how do we know that 
he is an impostor? Because he does not answer to the 
prophetic portrait of Messiah. 

We come, then, to our second question: How may we 
know the Messiah? What kind of person rvill he be? Of 
what country? Of wh0t ancestry? What works will he 
do ? 

Thirdly, we come to the question of fundamental interest 
to us, as Christians, and surely, of no less interest to the 
candid Jew: Was Jesus the Messiah? A vast number of 
people (and no inconsiderable number of Jews) have, 
through all the ages, believed, with the Scriptures in their 
hands, that Jesus was the Messiah ; and, surely, our Jewish 
friends who do not so receive Him, will admit that it is a 
question of supreme natioiial and personal import to them 
whether he be indeed that personage. 

Now it is evident that an inquiry as to the second of these 
questions will indirectly answer the first. If we can find in 
Scripture certain marks of identity put upon and about a 
certain Coming One, that answers the question as to whether 
there is a doctrine of the Messiah. We shall not of course, 
find the pro[)lietic portrait there unless there is coming or 
already come, the original from whom the portrait was 
painted. If there is no doctrine of the Messiah in Scripture, 
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we shall fail to iiiid the portrait. If, on the other hand, Ave 
do find the portrait, then we must say that there is a 
ifessianic doctrine, whoever the JMessiah may turn out to be. 

It is also evident that the answer to the second question 
as to the marks of identity amd of the conditions which 
must be fulfilled by the Alessiah wh.en He comes, will guide, 
aud must guide us, in the answer to the third question: 
Is Jesus of Nazareth the Messiah? If He is the Miessiah, 
we shall know Him to be so because He answers exactly 
to every one of the Scriptural marks of identity given by 
the prophets. That must be the test. If, in even one of 
them — as many and as minute as they are — we find that 
Jesus fails, then we must say however great the cost may 
be to our hearts and thoughts and opinions that he is not 
the Messiah. If, on the other hand, he fills out in every 
detail the prophetic picture of Messiah, without one ex- 
ception, then, it seems to me that, by the same reasoning-, 
and by the same logical necessity, we are forced to say that 
Jesus is the Messiah. 

I. This is a Biblical question; it is not a question to be 
settled by appeal to theologians or rabbis. For it is per- 
fectly evident that a Jewdsh scholar, for instance, might 
marshal as many and as eminent authorities from among 
his own intellectual and thoughtful people against the Mns- 
siahship of Jesus, as a Christian could bring to its support. 
That would be simply a cla.sh of human and therefore fallible 
opinion. The question is not to be determined by a show of 
Iiands. We must go back to the Old Testament and see for 
ourselves what doctrine of Messiah is there unfolded, and 
then test the claims of Jesus by that doctrine. 

Like all other parts of God’s revelation we shall find it 
to proceed from the simple to the complex — from outline to 
detail. It is the divine method of revelation to begin with 
some outline truth, and then gradually, with stroke upon 
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stroke of tlie brush to put hi the details until we have the 
fulness. ‘‘First the blade; then the ear; then the full corn 
in tlie ear” is the divine rule. We do not get the oak first, 
but the acorn, and afterward the oak. 

Just so it is with all Scripture. We shall find it true of 
this Messianic doctrine. It will begin with a germ-truth 
and proceed with increasing detail from simplicity to com- 
plexity. Let me turn now to Genesis iii : 14, 15; 

1 -And the Lord God said unto the serpent, because thou hast done 

this, thou art cursed above all cattle, and above every beast of the 
; field; upon thy belly shalt thou go, and dust shall thou eat all the 

\ days of thy life. And T will put enmity betrveen thee and the wo- 

j man, and between thy seed and her seed ; it shall bruise thy head and 

I Ihou shalt bruise his heel.” 

I Here lies in germ all redemptive and Messianic truth. 

I The woman’s seed is to inflict upon Satan, finally, a fatal 

i wound, but in so doing, is to suffer. It does not tell us 

much, and we will not read into it a word from subsequent 
revelation, but it does set us looking for a descendant of 
that woman who shall be victorious over Satan. 

Let us turn now to Genesis xii:i-3: 

; "Now the Lord had said tinlo Abram: Get thee out of thy coimtrj'' 

i . and from thy kindred, and from thy father’s house, unto a land 

that I will shew thee. And I will make of thee a great nation, and I 
will bless thee and make thy name great; and tlion shall be a blessing: 
And I will bless them that bless thee, and curse him that cursetfi 
thee; and in thee shall all families of the earth be blessed.” 

Now let us not treat these words unfairly. They are 
luminous in the light of what is to follow, but, certainly 
are not in themselves a promise that of the descendants of 
Abraham there should arise a Messiah. I want you only 
to notice here that a blessing is promised to this man 
Abraham for all the families of the earth. That is all, bnt 
hold that much firmly in mind. , I will read now from 
Genesis xv:i-4; 

n 


“After these tilings the word of the Lord came unto Abram in a 
vision, saj'ing, Fear not, Abram : I am thy shield, and thy exceeding 
great reward. And Abram said. Lord God, what wilt thou give me, 
seeing I go childless, and the steward of my house is this Eliczer of 
Damascus? And Abram said. Behold, to me thou hast given no 
seed; and, lo, one born in my house is mine heir. And, behold, the 
word of the Lord came unto him, saying. This shall not be thine 
heir * but he that .shall come forth out of thine own bowels shall be 
thine heir.” 

Again in the i8th chapter, 1 8th verse: 

“Seeing that Abraham shall surely become a great and mighty 
nation, and all the nations of the earth shall be blessed in him.” 

Again, be .sure to keep within the limits of the text. This 
is no promise of a personal Messiah; so far we have only 
a nation in which all nations are to be blessed. Let me, 
however, anticipate enough to say that I am going to con- 
nect by an indisputable chain of evidence, the Messiah with 
this promise. 

Of course, I am assuming that the Genesis story is fa- 
miliar to every one of you. You know that Abram had a 
son born in his house named Ishmael. At this time he was 
the only son, and Abram besought God to fulfil in Ishmael 
the promises which I have quoted, and this is God’s answer : 

“And God said, Sarah thy wife shall bear thee a son indeed ; and 
thou shalt call his name Isaac: and I will establish my covenant 
with him for an everlasting covenant, and with his seed after him” 
(Gen. xvii; 19). 

Here, you see, the principle of selection, of limitation, 
enters. And, of course, you see the bearing of it upon the 
identification of Messiah. Suppose an Ishmaelite comes to 
me and says : “I am the Messiah,” I am ready to say “No, 
whoever the M essiah may be, yon are not the Messiah, you 
are a descendant of Ishmael, and not of Isaac. The Messiah 
must come through Isaac.” In this way, as we shall see, 
God narrows the possibilities of deception until they are 
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wholh- excluded. Ishmael and all his descendants are ex- 
cluded. The Messiah must come through Isaac. Let us 
now turn to Gen. xxviii :i3, 14: 

“And, behold, the Lord stood above it, and said, I am the Lord 
God of Abraham thy father, and the God of Isaac; the land whereon 
thou liest, to thee will I give it, and to thy seed; and thy seed shall 
be as the dust of the earth, and thou shalt spread abroad to the 
west, and to the east, and to the north, and to the south : and in 
thee and in thy seed shall all the families of the earth he blessed.” 

We have here, a.s you know, the scene at Bethel, where 
God entered into covenant with Jacob, the son of Isaac. 
And here again the principle of exclusion is seen. There 
had been another son, Esau, remember that ; and that the 
Abrahamic promise passes over Esau to Jacob, No de- 
scendant of Esau may claim the Messianic title. 

And now we are to see eleven of the twelve tribes of 
Israel excluded : 

“Judah, thou art he whom thy brethren shall praise: thy hand 
shall be in the neck of thine enemies; thy father’s cnildren shall 
bow down before thee. Judah is a lion’s whelp; from the prey, my 
son, thou art gone up ; he stoopeth down, he couched as a lion, and 
as an old lion; who shall rouse him up? The scepter shall not de- 
part from Judah, nor a lawgiver from between his feet, until Shiloh 
come; and unto him shall the gathering of the people be’’ (Gen. 
xlix:S-io). 

You see how immensely the slender line of promise here 
gains in definiteness. Out of twelve tribes, one tribe is 
chosen, the tribe of Judah, From henceforth we look ex- 
pectantly to Judah only. It is not enough that the claim- 
ant of the Messiahship shall be an Israelite merely; he must 
establish a Judaic descent 

Here, for tlie first time, we have the word “sceptre" in- 
dicating kingly power. We also have the word “Shiloh." 
The old Rabbis all agree that this is the description of Mes- 
siah as tile Prince of Peace. The word Shiloh implies that, 
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Notice another significant thing here. ‘'To him • shall the 
gatliering- of the people be.” A Messianic mark. The 
people are to gather to him as a center. 

In Numbers xxiii., xxiv. we have the successive pro- 
phetic visions of Balaam. I will read but one of them : 

“I shall see him, but not now; I shall behold him, but not nigli« 
there shall come a star out of Jacob, and a Sceptre shall rise out of 
Israel, and shall smite the corners of Moab, and destroy all the 
children of Sheth. And Edom shall be a possession, Seir also shall 
be a possession for his enemies; and Israel shall do valiantly. Out 
of Jacob shall come he that shall have dominion’^ (Num. xxiv:i7- 
39 )- 

Here we have “sceptre” again. When God has added a 
detail He never leaves it behind any more ; it is always car- 
ried on. You are to note, too, that in these passages, we 
get, not only the idea of dominion, of rule, but also the idea 
oi personality — ‘T shall see /imt, but not now.” 

Let me anticipate an objection right here. Does not this 
mean the whole people of Israel? Does not the Messianic 
doctrine really concern a people, rather than a person, and 
is it not true that the promises which we Christians are apt 
to make personal, are after all, rather indefinite ? That ques- 
tion is raised by some. But notice the words: “There 
shall come a Star out of Jacob, and a Sceptre shall rise out 
of Israel.” And to this we may add another statement con- 
temporary with it: 

The Lord thy God will raise up unto thee a Prophet from the 
midst of thee, of thy brethren like unto me; unto him ye shall 
hearken” (Deuteronomy xviii:i 5 ). 

This passage, from the lips of Moses, adds one of the 
official titles of IMessiah. The Sceptered One out of Israel is 
to be a Prophet also. 

Now we come to another limitation of the promise. It 
is the promise made to David, concerning Solomon : 

“And when thy days be fulfilled, and thou shalt sleep with thy 
fathers, I will set up thy seed after thee, which shall proceed out 
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oi thy iiowelfi, and I will establish his kingdom. He shall build 
a lioiisc for iny name, and 1 will establish the throne of his king- 
dom for ever. I will be his father and he shall be my son. If he 
commit iniquity, I will chasten him with the rod of men, and with 
the stripes of the children of men; but my mercy shall not depart 
away from him, as I took it from Saul, whom I put aw'ay before 
thee. And thine house and thy kingdom shall be established for 
ever before thee; thy throne shall be established for ever’' (2 Sam, 
vii:i4-i6). 


Let Its see how David understood this covenant We 
have his last words in the 23d chapter of 2 Samuel, verses 
I to 5 : 

“Now these be the last words of David. David, the son of Jesse 
said, and the man who was raised up on high, the anointed of the 
God of Jacob, and the sweet Psalmist of Israel said: The Spirit 
of the Lord spake by me and his word was in my tongue. The God 
of Israel said, the Rock of Israel spake to me: He that ruleth over 
men must he just, ruling in the fear of God. And he shall be as the 
light .of the morning when the sun riseth, even a morning without 
clouds ; as the tender grass springing out of the earth by clear shin- 
ing after rain. Although m.y house be not so with God; yet he 
hath made with me an everlasting covenant, ordered in all things, 
and sure.” 

Here are the last words of David, the sweet Psalmist of 
Israel ; his life, stained with many sins, yet a man who loved 
God supremely. As he lay there dying, his last thoughts 
turned to that promise which God made concerning his 
seed. 

Let ns sec now how the prophets interpreted that promise ; 

“And there shall come forth a rod out of the stem of Jesse, and 
a Branch shall grow out of his roots; and the spirit of the Lord 
.shall rest upon him; the spirit of wisdom and understanding; the 
spirit of counsel and might; the spirit of knowledge, and of the fear 
of the Lord” (Isaiah xi:i, 2 ). 

Well, but some one says, this might have referred to any 
descendant of David. It might have referred to the line 
of King Josiah, for in.stance, who yvas of the Davidic line. 
Let us see. I will read the tenth verse : 
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‘‘And m that da}- there shall be a root of Jesse, which shall stand 
for an ensign of the people, to it shall the Gentiles seek, and his rest 
shall be glorious.” 

“In that day.” What day? A day which has not yet 
dawned. Hear verse two : 

“And it shall come to pass in that day that the Lord shall set his 
hand again the second time to recover the remnant of his people, 
which shall be left from Assyria, and from Egypt, and from Pathros, 
and from Cush, and from Elam, and from Sbinar, and from Hamath, 
and from the islands of the sea. And he shall set up an ensign for 
the nations, and shall assemble the outcasts of Israel, and gather to- 
gether the dispersed of Judah from the four corners of the earth.” 

When Isaiah wrote these words, the people had not gone 
into Assyria, and this prophecy has never been fulfilled 
down to this day. 

Let us now turn to the prophecy of Jeremiah. Of course, 
I pass over chapter after chapter in Isaiah which might 
be quoted. I want you to notice the word “Branch” as a 
mark of identification. 

“Behold the days come, saith the Lord, that I will raise unto 
David a righteous Branch, and a King shall reign and prosper, and 
shall execute judgment and justice in the earth” (Jeremiah xxiii:5). 
“For thus saith the Lord, David shall never want a man to sit 
upon the throne of the house of Israel; neither shall the priests 
the Levites want a man before me to offer burnt offerings, and 
to kindle meat offerings, and to do sacrifice continually. And the 
word of tlie Lord came unto Jeremiah, saying, Thus saith the Loi'd, 
If ye can break my covenant of the day and iny covenant of the 
night, and that there should not be day and night in their season; 
then may also my covenant he broken with David, my servant, that 
he should not have a son to reign upon his throne” (Jeremiah xxxiij; 
17-ai). 

Here again is a narrowing of the whole Messianic out- 
look. We began with a promise that might have been ful- 
filled in any man born of woman; it was narrow'ed first i'nco 
the man, Abram; then Ishmael and his posterity were ex- 
cluded and Isaac chosen; then Esau and his descendants 
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were cxcliulcrl and Jacob chosen ; then out of the twelve 
sons of Jacob Judah was chosen* and now, out of all Judah, 
David and his line. Whoever the Messiah is, he must come 
from the kingly house of David, and therefore must be of 
Judah — a Jew. Do you not see how the marks of identity 
are accumulating? It would not do even for a Jew to say 
“I am the Messiah,” unless he could establish his Davidic 
descent. 

II. It seems to me that we are getting a very positive 
sort of Messianic doctrine, and very definite sort of Mes- 
sianic doctrine as well. 

And so far it has been perfectly simple and quite within 
the limits of the natural. But now we come to something in 
this line of descent which is miraculous. Turn back with 
me to the prophecy of Isaiah. I will read the 13th and 14th 
verses of the vii chapter. 

“And he said, Hear ye now, O house of David; Is it a small 
thing for you to weary men, but will ye weary my God also? 
Therefore the Lord Himself shall give you a sign; Behold a vir- 
gin shall conceive and bear a son, and shall call His name Im- 
manuel." 

You know the meaning of that word — “Qod with us.” I 
want you to observe that these words are addressed to the 
house of David. You know we .speak sometimes of this or 
that part of Scripture as difficult to understand. Students 
have come to me with the ix chapter of Romans 
to say that they could not understand it; and people 
say that the passage I have just read is a difficult passage. 
The fact is, that the difficulty is not in understanding it, 
bat in believing it. It is all plain enough. There could not 
be a simpler statement put into words. God promised to 
give the house of David a sign by which it might know the 
long promised One when He should appear. The sign would 
be that, in that house and family, a virgin .should conceive 
and hear a son; therefore, of course, supernaturally and 
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miraculously conceived. The explanation of so strange an 
event is in the name — Immanuel. 

Remember, I am reading now from tlie prophecy of Isaiah 
— ^Jewish scripture — and not from the New Testament. Tiie 
immaculate conception and Deity of Messiah is, therefore, 
an Old Testament doctrine. The New Testament merely 
confirms it. - 

And that doctrine, equally with all others, is to be re- 
ceived by faith. God makes the revelation clear enough ; 
then it is to be believed. We know zvhai it is — not always 
/mw it is. And how should it be other wise ? “My tiiougkts 
are not your thoughts, neither are my ways your ways, 
saith the Lord. For as the heavens are higher than the 
earth, so are my ways higher than your ways, and my 
thoughts than your thoughts.” And that is an absolutely 
necessary corollary to the postulate of a God. If His 
thoughts were no higher than ray thoughts, He would be 
precisely of my dimensions, and I would not worship Him ; 
neither would I give any heed to His book. 

Twill now turn to Isaiah ix;6, 7: 

“For unto us a child is born, unto us a Son is given, and the 
government shall be upon His shoulder; and His name shall he 
called Wonderful, Counsellor, the mighty God, The everlasting 
Father, The Prince of Peace.” 

This is the same Davidic. personage, marked b}’' his pecu- 
liar kingly right, for the passage proceeds: 

“Of the increase of His government and peace there shall be 
no end, upon the throne of David and upon his kingdom, to 
order it, and to establish it with judgment and with justice, from 
henceforth, even for ever. The zeal of the Lord of Hosts xvill 
perform this.” 

Let me recapitulate for a moment; 

(i). Messiah must be of the seed of Eve ; that is to say, 
he must be human, a man. An angel cannot be M’esstal'i. 
One of the Cherubim or Seraphim cannot be Messiah. 
Whatsoever else Messiah is, he is human. 
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(2) . He must be the seed of Abraham; a Hebrew, not a 
Gentile. , 

(3) . He must be of the line of Isaac and Jacob; not an 
j.slimaelite, nor an Edomite. 

(4) . He must be of the tribe of Judah — a Jew. 

(5) . I~Ie must be of the royal family of David, among 
the families of Judah. Even in Judah only David’s family 
can produce him. 

(6) . Ele must be miraculously born of a virgin mother. 

(7) . He must be ‘‘Immanuel” — God with us ; the mighty 
God, the everlasting Father. 

But how can the mighty God, the everlasting Father, be 
also a man? 

Where do these ideas ever come together again ? In one 
of the four Gospels of the New Testament. There we find 
this statement. Understand me, I do not say an explanation, 
but a statement. God is not greatly concerned to explain 
Himself to us. This is the statement: “In the begining 
was the Word, and the Word was with God, and the Word 
was God. And the Word became flesh and dwelt among 
us.” Johni;i, 14. 

And I subinit that the statement is adequate and satisfy- 
ing. If the mighty God chose to become “flesh,” and to 
tabernacle among us it was, most evidently, within His 
power to do it. 

III. Is there nothing in addition to this? Nothing, for 
instance, as to the time when Messiah should appear? It is 
evident that the time of the birth of Messiah is, if revealed, 
a very important mark of identification. I think if we look 
at tlie prophecy of Daniel, we shall find there a very clear 
revelation as to the time Messiah should appear. Daniel 
ix:2i~23. 

“Yea, while T was speaking in prayer, even the man Gabriel, 
whom I had seen in the vision at the beginning, being caused to 
fly swiftly, touched me about the time of the evening oblation. 
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And he informed me, and talked with me, and said O Daniel, I 
am now come forth to give thee skill and understanding. At Ihe 
beginning of thy supplications the commandment came forth, and 
I am come to shew thee; for thou are greatly beloved; thcic- 
fore understand the matter and consider the vision. Seventy weeks 
are determined upon thy people, and upon thy holy city, to finish the 
transgression, and to make an end of sins.” 

Remember Israel was now under punishment from God — 
not cast off, but punished by captivity for national sins. 

“And to make reconciliation for iniquity, and to bring in ever- 
lasting righteousness, and to seal up the vision and prophecy, and 
to anoint the Most Holy.” 

That is, to finally bring in the time, of which I shall speak 
when the subject of the millennium is before us, when a re- 
stored Israel, in full fellowship with the God of their fathers, 
shall be the channel of His blessings to the earth. 

“Know, therefore, and understand, that from the going forth 
of the commandment to restore and to build Jerusalem, unto the 
Messiah the Prince, shall be seven weeks and three score and two 
weeks ; the street shall be built again, and the wall, even in troublous 
times. And after three score and two weeks shall Messiah be cut 
off, but not for Plimself; and the people of the prince that shall 
come shall destroy the city and the sanctuary.” 

Now observe, between the time when Daniel was seeing 
visions and prophesying in Babylon, and the destruction of 
Jerusalem in the year 70 A. D., the whole thing is limited. 
The coming of Messiah, and the cutting off of Messiah, 
must take place before the sweeping destruction of Jerusa- 
lem and the sanctuary. Whatever this seventy weeks means, 
it is a period (except the last week) that must fall between 
Daniel’s time and the year A. D. 70, for since the year 70, 
there has been no sanctuary in Jerusalem. There the temple 
was destroyed in that year, and has never been rebuilt. 
Here then, is another vastly important condition. The Mes- 
siah must not only possess the unique personality which we 
have been considering, but He must appear between tlie 
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tune when Daniel prophesied, say B. C. 538, and the time 
when Jerusalem tvas destroyed, A. D. 70. So much for 
the time-limit. 

And now we come to another condition which Messiah 
must meet. The prophet Micah foretells the very place of 
his nativity : 

But thou, Betlilehem-Ephratah, though thou be little among the 
thousands of Judah, yet out of thee shall he come forth unto me 
that is to be ruler in Israel; whose goings forth have been from of 
old, from everlasting (Micah v:2). 

Here we have the Divine again. These words are plain 
and simple enough. Who is this ruler who is to come out 
of Bethlehem ? It is He whose goings forth have been from 
everlasting. 

Bear in mind now, that, to the seven marks of identity 
in our recapitulation of a few minutes ago, w«> must now 
add that Messiah must appear between B. C. 538, and A. D. 
70, and that He must have Bethlehem-Ephratah for His 
birth place. So far all is clear. 

IV. But the very passage from Daniel which furnished 
us with the time-limit sugge.sted also a difficulty. Up to 
that point we have been reading about a sceptred one, a 
mighty king of David’s line who was also the mighty God. 
But Daniel tolls us distinctly that after a certain time “shall 
Messiah be cut off.” 

That raises a difficulty. What is this about a Divine King 
wdio is reigning victoriously over everything, being cut off, 
“but not for himself?” Now this difficulty is not to be ex- 
plained away, for if we turn to Isaiah and the Psalms, we 
shall find a great deal of the same sort. See, for example, 
Isaiah Hi :i3 : 

“Behold my servant shall deal prudently, he shall be exalted and 
extolled, and be very high. As many were astonished at thee; his 
visage was so marred more than any man, and his form more than 
the sons of men.” 


But is it Messiah of whom Isaiah is talking-? Compare 
Zechariah iii :8 : 

“Hear now, 0 Joshua the high priest, thou and thy fellows that 
sit before thee; for they are men wondered at; for behold I will 
bring forth my servant, the Branch.” 

What do we find David’s son called throughout the 
prophets? Just these two names, ‘"Branch” and “my ser- 
vant.” This certainly seems mysterious; here is Jehovah’s 
Servant who is going to be extolled, exalted and very high, 
and yet his visage is to be more marred than any man. And 
the difficulty apparently gets more difficult as we go on. To 
return to Isaiah, read the liii. chapter 1-9. 

Then we have the 22nd Psalm, which most commentators 
— Christian and some Jewish — agree is Messianic, with its 
despairing cry, “My God, my God, why hast thou forsaken 
me !” and its tragic burden of pierced hands and feet. Here 
we have then, on the one hand, a glorious king, in Himself 
Deity, so that He has all power, whose very name is Imman- 
uel — “G^d with us yet, on the other hand, with His visage 
more marred than any man, His bones out of joint, dying 
with thirst, while His vesture is parted and lots cast for it. 
How can Messiah be a mighty King, and yet be such an ab- 
ject sufferer? How can He be the great Davidic. monarch 
restoring again the glory of Solomon’s house, and also a 
sacrifice bearing the sins and iniquities of Israel and all the 
people? How can it be? Clearly, destinies so strongly con- 
trasted could not be accomplished simultaneously. There is 
only one answer possible. There is but one word which can 
link the glorious reigning with the suffering and the death, 
and that word is “resurrection.” Suppose that, in the divine 
purpose, the mighty drama is to be in two acts? Suppose 
the suffering Messiah and the glorious Messiah to be one, 
divided by death, reunited by resurrection? Suppose Mes- 
siah came, and was “cut off” as Daniel predicted, and sup- 
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pose that His life came again ; then all the other and glorions 
side of the picture is still possible, is it not? If He did not 
conic before A. D. 70, He can never come, and the prophets 
arc false witnesses. If He came and died, and went into the 
grave and remained there, then God promised Israel and 
David something- that He cannot perform; but if He came 
forth out of the grave, the earthly glory is all possible yet. 

Well, you say, but is not the doctrine of the resurrection 
a New Testament doctrine? Is it not something that Chris- 
tians invented to bridge this very difficulty, and make it 
possible to reconcile the prediction of Messiah’s earthly 
greatness, with the predictions of His humiliation and death ? 
No, indeed ; resurrection is an Old Testament doctrine, as 
we shall presently see. 

As a matter of belief you Christians — the great mass of 
you — practically reject the voluminous testimony of the 
prophets concerning the earthly glory and power of the 
Messiah “upon the throne of David” (Isa. ixry) ; while you 
Jews — the great mass of you- — will not receive the abundant 
testimony of your own prophets as to Messiah’s humiliation 
and death. Against both of you there is levelled the re- 
proach of Jesus : “O fools, and slow of heart to believe all 
that the prophets have spoken.” The truth is that resurrec- 
tion is the bridge from Messiali’s death to Messiah’s glory, 
and that the Second Advent supplements and completes the 
first. 

Now I want 3’ou to notice with me just two or three Old 
Te.stamcnt ][)assages upon the question of resurrection. 
Take, for instance, Job xix:25 : 

“For I know that my Redeemer liveth, and that He shall stand 
at the latter day upon the earth ; and though, after my skin, worms 
destroy this body, yet in my flesh shall I see God,” 

Job lived before the law, before the Pentateuch -was writ- 
ten. Did not Job believe in resurrection? There was his 
body which was going to he food ior worms, yet, said lie. 


'‘Ill my flcsli shall I see God; wlioin I shall see for myself, 
and mine eyes shall behold, and not another/’ 

III the xvii. Psalm and 15th verse, we have David's faith 
in the resurrection ; 

“As for me,” says David, “I will behold thy face in right- 
eousness : I shall be satisfied when I awake with thy like- 
ness.” 

The resurrection is not a new doctrine ; it is as old as Job, 
and was David’s hope. Now let us turn to the xvi. Psalm 
and see a promise concerning the Messiah. Many of the 
old rabbis, as well as commentators, interpret the xvi. Psalm 
of Messiah. I will read the eighth verse : 

“I have set the Lord always before me ; because He Is at my 
right hand 1 shall not be moved. Therefore my heart is glad and 
my glory rejoiceth; my flesh also shall rest in hope. For thou wilt 
not leave my soul in sheol; neither wilt thou suffer thine Holy 
One to see corruption.” 

Here is not only the doctrine of the resurrection, but a 
definite promise that Alessiah should be raised from the 
dead. 

In Daniel xii:2, the matter becomes, if possible, more 
definite still : 

“And many of them that sleep in the dust of the earth shall 
awake, some to everlasting life, and some to shame and everlasting 
contempt.” 

Daniel went to the grave with the promise that he should 
.stand in his lot at the end of the days. Resurrection then 
is the word that bridges the whole difficulty, which recon- 
ciles the apparent contradiction of so many scriptures. In 
other words, Messiah comes ; Messiah accomplishes all that 
is predicted of Him concerning suffering, humiliation and 
death; Pie rises from the grave, and comes again to set up 
the kingdom, and to complete the fulfillment of prophecy. 
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V. But, it may fairly be asked, is not this doctrine of a 
second advent of Messiah to restore the Davidic monarchy 
and make good the multitudinous unfulfilled promises to 
Israel a mere invention to bolster the Messianic claims of 
Jesus? In other words, is it clearly taught in Scripture? 

Every Jew familiar with the words of the Prophets 
is aware that whatever else Messiah does He must restore 
Israel or leave the great mass of prediction concerning Him 
unfulfilled. 

I turn to the first chapter of the Acts of the Apostles, and 
begin at the sixth vei'se ; 

‘‘When they, therefore, were come together, they asked of Him, 
saying, Lord, wilt thou at this time restore again the kingdom to 
Israel?” 

Observe, the question was not at all as to whether He 
was going to restore the kingdom to Israel, but simply and 
only as to when He would do it. 

Remember, before you begin to say “how carnal, how 
material, how unspiritual are these men! Will they never 
understand Jesus,” that, indwelt by the Holy Spirit (John 
xx:22), with understandings opened to understand the 
Scriptures (Luke xxiv:45) they had been sitting forty days 
at the feet of the risen Lord while He taught them con- 
cerning kingdom truth (Acts 1:3). I think they had some 
advantages over our commentators in the matter of pro- 
phetic study. Evidently they felt their understanding* of 
kingdom truth to be complete except at one point — the time 
of the restoration. Here is Jesus’ answer : 

“And lie said unto them, it is not for you to know the times or 
the seasons, which the Father hath put in His own power.” 

Suppose one agent after another, fully authorized to speak 
for me, had promised in my behalf that at some time I would 
perform a certain action, and that, finally interrogated in 
person as to the when I would perform that action I 


should say: “I decline to speak upon that point," would it 
not be a monstrous perversion to say that I thereby discred- 
ited my agents, and that my words must be understood as 
announcing that I intended never to perform the act ? 

In the fifteenth chapter of the Acts of the Apostles it is 
distinctly stated that after gathering , out of the Gentiles a 
people for His name, He will return. Sixteenth verse : 

“After this I will return, and will build again the tabernacle of 
David, which is fallen down ; and I will build again the ruins thereof, 
and 1 will set it up; that the residue of men might seek after the 
Lord, and ail the Gentiles, upon whom My name is called, saith the 
Lord, who doeth all these things,” 

Such is the Messianic doctrine. 

And now we come to our final question, Was Jesus that 
Messiah? 

No one questions that Jesus was of the family of David. 
In all the record of His life, where He was brought into 
sharpest controversy with those who rejected utterly His 
Messianic claims, that objection never was made that He 
was not of the line of David. No one ever denied that 
He was a descendant of xAbraham, or of the tribe of Judah, 
or born in Bethlehem of Judea. Don’t you see that the sure 
and simple way to settle forever the claims of Jesus to be^ 
the Messiah, if he were indeed an impostor, was in the 
power of those who were rigidly examining those claims? 
A disproof of his Davidic descent, or a disproof of his 
birth at Bethlehem, and every disciple would have left him 
at once. 

Then again: Immediately — certainly within fifty days — 
after Jesus’ death was accomplished, men went through 
Jerusalem and Judea preaching that He was risen from the 
dead. There, again, was an opportunity to end His cult by 
simply disproving the fact. Indeed, it never could have sur- 
vived the disproof of even one of the eleven points of identi- 
fication. 
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At tile present time no man can either CvStablish or dis- 
prove a claim to Davidic ancestry. For that reason alone, 
Messiah must have come before the genealogical registers 
were destroyed. In Christ’s day the genealogical registers 
were open to all, and a Jewish man could prove his descent, 
but at present he cannot do so, therefore, the Messiah cannot 
appear for the first time now, ' Either the whole Messianic 
prophecy falls to the ground, or the Messiah has already 
appeared. 

The historic facts concerning Jesus of Nazareth are noto- 
rious, simple, undisputed. See how the lines of proof, of 
identity, converge upon Jesus, and upon no one else. 

1. He is a descendant of Eve — a Man. 

2. He is the seed of Abraham, nay the very seed. 

3. He derives His Abrahamic ancestry through Jacob, 
not Esau ; Isaac, not Ishmael, 

4. He is of the Tribe of Judah. 

5. tic is David’s Son, and heir of the Davidic covenant. 

6. He was miraculously conceived in the womb of a 
virgin. 

7. He proved His Deity by works be5fond the power of 
man ; by superhuman holiness ; by the resurrection from the 
dead, and by His influence upon the world. 

8. He appeared at precisely the xdght time according to 
Daniel’s prophecy. 

9. He was bom, against all human probability, in Beth- 
lehem-Ephratah. 

10. He fulfilled the prophecies of Isaiah concerning His 
vicarious sacrifice. 

11. He died in precisely the manner foretold in Psalm 
xxii. His hands and feet were pierced, and His executioners 
cast lois upon His raiment, . 

It is evident, (i) that no one could bring these signs upon 
himself ; ( 2) that they are too numerous, specific and minute 
to leave an accidental fulfiillment among the possibilities ; 
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(3) that, therefore, the being in whom they all centre is the 
Messiah ; and (4) that, since they all centre upon Jesus, it 
follows that He is Messiah. 

And now, a closing word to you, my Jewish readers. 
Some of you are looking for Messiah. Weil He is coming. 
That is the “blessed hope” of Jew, and Christian. Believe 
this, hold it fast, whatever betides. But I implore you by 
everything that you hold dear, believe also that He has 
come. The humiliation, the sacrificial death is accomplished ; 
the glory is coming. Between now and that time when 
Messiah shall come in glory, how unspeakably solemn and 
important is the question of our personal relation to Him. 
My friends — ^Jew and Gentile alike — “there is no other name 
given under heaven whereby we must be saved.” The 
thought of a sinner ever reaching God’s presence apart 
from sacrifice, is foreign to the whole of Scripture. What 
sacrifice can we offer? The temple is gone, the priesthood 
is gone, is there no sacrifice for us? Yes, there is; there is 
the sacrifice of Messiah. I claim it and need no other. 
Having believed in that sacrifice, and received Him as the 
Messiah, the Son of the Blessed — I await, in perfect peace, 
the time when He shall gloriously return to receive me to 
Himself, and to reign on the earth, I may die before that 
time comes; even so I shall go to Him by virtue of that 
sacrifice, trusting in His shed blood. 

How is it with you? God has given you this chain of 
evidence, has affixed to that one person, among all the sons 
of men and sons of God, the marks of Messiah, will you 
now turn away from Him? Receive Him now. ‘"He came 
unto His own, and His own received Him not, but as 
many as received Him, to them gave he power to become 
the sons of God.” Will you not say, and with heartfelt 
conviction; “Thou art the Christ, the son of the living 
God.” 



The Great TfJbuktfon. 


The next prophetic period we are to consider is the “great 
tribulation,” I am not aware that the theme is unusual — 
possibly unwelcome. Of late years two words have become 
naturalized in our English speech which express the two 
opposite ways men have of looking out upon the world and 
its problems; the words, are optimist and pessimist. The 
former expresses the hopeful, expectant, cheerful attitude 
towards life; the latter has come to stand for fear, discour- 
agement, timidity. The optimist is sure things will turn out 
right, however gloomy the immediate future may seem to 
be; the pessimist is sure things are bad, but not by any 
means so bad as they are going to be. You see, these are 
good and useful words. They are capable, however, of 
wrong uses. No Christian ought ever to be a pessimist. 
He is not of the night or of the darkness, but is a child 
of the day. To him belong the exceeding great and 
precious promises of God. He has a “blessed hope” and 
is an heir of glory. He is, therefore, by very necessity, an 
optimist. 

But there is a shallow and senseless optimism which is 
not less unworthy the Christian than the gloomiest pessi- 
mism. To refuse to take due account of serious and men- 
acing perils ; to deliberately close the ears to the warnings 
of the sure word of prophecy; to say “peace and safety,” 
when sudden destruction is impending over a guilty world, 
is worse than childish — it is criminal. And there is very 
much of that shallow and thoughtless optimism in the pul- 
pit and religious press of our day. 
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From the point o£ view of this school Isaiah, and Jere- 
miah, and Ezekiel; nay even Christ and the apostles, must 
be accounted pessimists. 

The instructed Christian is an optimist, not because he 
shuts his eyes to evident perils, and to the warnings of the 
scriptures, but because, as a believer in those scriptures, he 
looks through and beyond the judgments which are swift- 
ly coming upon the earth, to the sure triumph of Christ 
which lies beyond. 

I invite your attention first of all to the following words 
of our Lord which form part of that discourse called, from 
the place where it was spoken, ‘The Olivet Discourse 

“For there shall be great tribulation, such as was not since the 
beginning of the world to this time, no, nor ever shall be. And ex- 
cept those days should be shortened, there should no flesh be 
saved, but for the elect’s sake those days shall be shortened” (Matt. 
xxiv:2i, 22). 

Many other references to this period of unexampled woe 
are found in the prophecies. The following may serve as 
examples : 

“Alas! for that day is great, so that none is like it; it is even 
the time of Jacob’s trouble; but he shall be saved out of it For 
it shall come to pass in that day, saith the Lord of hosts, that I will 
break his 3'oke off thy neck, and will burst thy bonds, and strangers 
shall no more serve themselves of him ; but they shall serve the Lord 
their God, and David their king, whom I will raise up unto them” 
(Jer. XXX 7, 8). 

Exposition is scarcely needed here. There cannot be two 
periods of unexampled tribulation. Jeremiah and Jesus, 
therefore, speak of the same period. The passages can- 
not refer to the last destruction of Jerusalem, for, while that 
was a time of Jewish trouble, the Jews were not saved out of 
it, but were slain by thousands and the remnants carried 
away into slavery.' Neither was the Davidic monarchy re- 
stored at that time. Jesus says it is the “elect’' who are in 
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the tribulation. Jeremiah tells tis of whom Jesus speaks, 
namely, elect Jews,. It is the time of Jacob’s trouble. The 
period, then, is yet future. 

To this period belong- such passages as Isaiah xxxiv :i, 2. 

“Come near, ye nations, to hear, and hearken, ye people; let the 
earth hear, and all that is therein; the world, and all things that 
come forth of it. For the indignation of the Lord is upon all nations, 
and His fury upon all their armies: He hath utterly destroyed them, 
He hath delivered them to the slaughter.” 

The mere reading of these verses has, I doubt not, recalled 
to your minds many others of like import. The prophets, 
one and all, bear testimony to this time. It is the “yom 
Jehovah,” the “clay of the Lord” so frecpiently mentioned 
in all the prophets. Of such mention the following pas- 
sages may serve as examples ; 

“Blow ye the trumpet in Zion, and sound an alarm in my holy 
mountain : let all the inhabitants of the land tremble ; for the day of 
the Lord conieth, for it is nigh at hand: a day of darkness and of 
gloominess, a day of clouds and of thick darkness, as the morning 
spread upon the mountains” (Joel ii :i, 2). 

“Behold, the day of the Lord cometh, and thy spoil shall be divided 
in the midst of thee. For I will gather all nations against Jerusalem 
to battle; and the city shall be taken, and the houses rifled, and the 
women ravished ; and half of the city shall go forth into captivity, 
and the residue of the people shall not be cut off from the city. 
Then shall the Lord go forth, and fight against those nations, as 
when He fought in the day of battle” (Zech. xiv:i, 3). 

Now, before I enter upon this special subject, permit me, 
first of all, to recall to those of you who have been follow- 
ing thi.s series of addresses on prophetical truth the two or 
three things which have been established, I trust, by what 
has been said previously, so that we may have a point of 
connection and of departure. . 

The first proposition was that this age ends in catastro- 
phe; fills age ends in judgment; this age ends in w^oe; not, 
as some w'ould have us believe, by the gradual process of 
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evolution, Hftin,y- the race higher and higher until it passes J 

by insensible gradations, into a state of blessedness and f 

peace, but in sudden and awful ruin, making necessary a 
complete reconstruction of human government, and of the 1 

whole social economy of the earth. 

As to the events in which this present dispensation ends, 
you will remember that we saw from the First Epistle to 
the Thessalonians, chapter iv:i6-i8, that the first in the 
succession of these events is the taking away from the earth 
of all who are Christ’s, that is to say, of the real church 
composed of true believers since the crucifixion. 

“The Lord himself,” says Paul, “shall descend from Heav- 
en with a shout, with the voice of the archangel and with 
the trump of God, and the dead in Christ shall rise first.” 

You will remember that the notion, somewhat prevalent 
in these days, that the resurrection is the simultaneous com- 
ing forth of all who have gone into the grave, is, from the 
standpoint of the Scripture, a mistake. “As in Adam all 
die, even so in Christ shall all be made alive, but every man 
in his own order; first, Christ the first fruits; afterwards 
they that are Christ’s at His coming.” 

Not “all the dead,” but “they that are Christ’s.” Now I 
proceed with the quotation from I. Thessalonians: “Then 
we which are alive and remain shall be caught up together 
with them in the clouds to meet the Lord in the air ; and so 
shall we ever be with the Lord; wherefore, comfort one 
another with these words.” 

And truly, dear friends, when we come, as I trust we 
shall in a few minutes, to look over into that awful period 
which immediately follows the taking away of the church 
from the earth, we ought to find comfort in the promise 
that we shall be kept “out of the hour of temptation which 
shall come upon the earth to try those that dwell therein.” 

(Rev, iii:io.) 

If only true Christians are taken it follows that enormous 
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numbers, not only In heathendom, but in what we call Christ- 
endom — that is, the part of the earth where Christianity is 
the predominant religion — would be left behind. It is evi- 
dent, too, that many who would be thus left are counted 
by the statisticians among Christians. When some optimist 
of the shallow sort tells you that Protestant Christians num- 
ber 200,000,000, you will do well to remember that in coun- 
tries where Protestantism is the established religion — the 
state church — all the inhabitants are counted as Protestants, 

Every soul in infidel Germany figures as a Protestant 
Christian in these lists ; and so does every Englishman, even 
every Irishman, because Ireland is part of a Protestant 
kingdom. Similarly every Frenchman, Italian and Spaniard 
is counted as a Catholic. 

Out of Protestantism, Romanism, the Greek church, those 
who are Christ’s are taken — all others remain to pass 
through the great tribulation. 

The second point which I trust has been established by 
that which has gone before, and of which I will remind you 
so that we may have the ground clear, is that the end of 
this age is not the end of the world. I pointed out to you 
that the two passages where the end of this age seems to 
synchronize with the end of the world are badly translated 
in our version. I refer to the passages in the 13th of Mat- 
thew. And here let me say: when I make corrections in the 
rendering of passages I make only those which are admitted 
by all scholars, of all schools, of all denominations — ^not 
something I think necessary to prove my point. If I call a 
rendering in the King James version incorrect, I do it on 
the authority of all critical scholars. I will not treat you 
disingenuously, nor ask you to accept my opinions about 
renderings. 

The world, then, does not end for more than 1000 years 
after this age ends. The tribulation and the millennium 
must run their course first 
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One more prefatory remark. We shall not understand the 
prophetic testimony concerning the period which is before 
us unless we understand that after the end of tiie church 
age — after the true believers, according to the doctrine oi' 
the 15th of First Corinthians and 4th of First Thessalon- 
ians, are taken away from the earth — God takes up Israel 
again. Indeed, to understand that is fundamental to the 
understanding of all unfulfilled prophecy. There is a wide- 
spread impression that Israel is cut off forever. We have 
fallen into an evil habit of so called “spiritualizing” the 
prophecies. 

In proof of the truth that when the church age is ended 
by the taking aw-ay of those who are Christ’s, God again 
takes up the Jew and begins to deal with Israel, let me read 
but two or three passages, I turn to the prophecy of our 
Lord from Mount Olivet speaking of the destruction of Je- 
rusalem (Luke xxi:24): “And Jerusalem shall be trodden 
down of the Gentiles until the times of the Gentiles be ful- 
filled.” Romans xi:25: “I would not, brethren, that ye 
should be ignorant of this mystery, lest ye should be wise 
in your own conceits ; that blindness in part is happened to 
Israel until the fulness of the Gentiles be come in ; and so 
all Israel shall be saved. As it is written, there shall come 
out of Zion the deliverer, and shall turn away ungodliness 
from Jacob.” 

Then, again, in the fifteenth chapter of the Acts of the 
Apostles, verses 14-17 — that great passage which settles so 
many difficulties: “Simeon hath declared how God at the 
first did visit the Gentiles to take out of them a people for 
his name.” A statement which answers precisely to the fact, 
for He has never yet converted every Gentile anywhere. 
Not, needless to say, because Fle does not want to ; nor 
because Flis heart does not yearn for every Gentile, but be- 
cause every Getitile will not have Christ. But He is taking- 
out of the Gentiles, by the preaching of the Gospel, a people 
for His name. 
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What follows? ‘\4fter this, I ivill return and will 'binld 
again the tabernacle of David which is fallen down, and 
1 will build again the ruins thereof, and I will set it up.” 

I trust you now see these three things as clearing the 
ground ; perhaps I have taken unnecessary time to get the 
ground clear: 

1. This age ends in disaster. 

2 . The end of this age is not the end of the world. 

3 . When this age ends God takes up Israel once more. 

We come now to our Lord’s prediction of a time of un- 
exampled tribulation. 

Think for a moment. There was present to His mind all 
that had taken place on the earth — all the desolation, caused 
by all the wars ; the downfall of cities and the butchering of 
the inhabitants, the famines and pestilences, the cruelties^, 
the tears and anguish that had been in the world up to that 
time, and, looking back upon it all, He says in effect: “The 
time of trouble I tell you about will be greater than anything 
that has ever occurred.” Then looking forward to the his- 
tory of the world since then — a time filled with anger and 
strife — looking forward upon that time, He declares that 
the time of trouble of which He speaks shall be a time of 
greater trouble than anything which the earth will see until 
it comes to pass. We have, then, in our Lord’s prediction 
alone a fearful prophecy even if we were unable to fill in the 
details from portions of scripture elsewhere. 

But our Lord’s prediction does not stand alone. Not to 
speak of the abundant testimony of the Old Testament proph- 
ets, out of wdiich I have already given citations, we have in. 
the New Testament considerably more than half of the last 
of its books devoted to the details of this period. And not 
only so, but many of the epistles have references to the same 
epoch. 

The entire period is described in the Revelation, chap- 
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ters vi-xix. As you know these chapters descril^e three 
series of judgments unfolding successively: the seals, the 
trumpets and the vials; each succeeding judgment increas- 
ing in severity. Of what do these seals, trumpets, vials — 
twenty-one in number — consist? 

Let me swiftly summarize the events. The period begins 
with the taking away of the church and the removal of all 
divine restraint upon man. Already in the Apcstle’s time, 
there was a working of iniquity and lawlessness. “The mys- 
tery of iniquity doth already w’ork, but there is one that 
hindereth” (2 Thess. ii,). There is restraint, divinely in- 
terposed. 

We never see fully here what is latent in the human 
heart, because we live under vast systems of repression, 
but after the taking away of the church all restraint is 
removed. God withdraws His hindering hand and permits 
this thing which we call human nature, and think so 
magnificent, to show what it really is. I am very tired of 
pulpit laudations of human nature. When I turn to God’s 
book I find no single commendatory word regarding it. 
It is always spoken of in sadness, because of its weakness 
and folly, and always with stern warning of the evil that 
lies latent in the heart of man. 

Instantly, when the restraint is removed, there is universal 
war. Rev, vi :i-4. If you were to ask me what I think hin- 
ders, strangely and mysteriously, the breaking out of the 
awful war which Europe has been expecting for the past 
seven years, the armies there ever growing larger, coming 
more and more into perfect training and perfect equipment, 
the very sovereigns, themselves, not knowing why the war 
does not break out, I would say that I believe God is re- 
straining the war until He is ready to take His own out of 
the world. However that may be, the first thing that trans- 
pires after the church is taken away is the breaking out of 
universal war, and then “peace is taken from the earth,” so 
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tliat any man who has a private grudge against another 
man kills him. 

Suppose that all restraint were removed from the 
city of Paris while I am speaking. Before to-morrow's 
sun sets her streets would run red with blood, and be piled 
high with corpses. And what is true of Paris is true of 
every cit}' and town and village. Men hate each other 
enough now to kill each other, but for various reasons they 
% do not think it expedient. 

What follows the war is famine following that, pestilence ; 
•i'hen anarchy. 

In the midst of “this beginning of sorrows,” as Christ calls 
it in the xxiv chapter of Matthew, a vast number of Jews 
turn to Jesus as their Messiah. That is the key to all that 
follows. From that moment, God’s eye is upon those suf- 
fering Jews who have turned to Him and are receiving Jesus, 
though unseen yet, as their Messiah. Pie was rejected away 
back yonder by their fathers, but now in the awful trouble 
that has come upon the earth, they turn to Him. These 
believing Jews are the “brethren” of Matt. xxv:40. 

Did you ever notice that in Matthew xxiv, after speaking 
of the tribulation and His own second coming, our Lord 
gives the parable of the fig tree ? “When its branch is yet 
tender and putteth forth leaves, ye know that summer is 
nigh.” The fig tree is everywhere and always a symbol of 
Israel. According to that parable we are to watch the fig 
tree, not for the fullness of leaves but for the first starting 
buds ; the first indications of renewed life in Israel, relig- 
iously and nationally. Are there any buds upon the fig tree 
to-day? Note that a large and ever increasing number of 
Jew.s in Russia and elsewdiere have alread}'^ received Jesus 
as Messiah. What else? They are flocking back to the 
Ploly Land, where, according to prophecy, a remnant mirst 
be at the beginning of the great tribulation. Only to-day I 
saw in a newspaper the statement that increasing numbers 
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of Jews are g'oing to the Levant, to Joppa, to Conslanf.ino- 
ple — feeling their way back, blindly, to their own land. I\l}' 
readers, watch the fig tree I When you see these first buds, 
you know that the time is at hand. 

In the vii of Revelation.s, immediately following this 
beginning of sorrows, there is an interlude ; there is a kind of 
pause in the movement of things. A command is sent to 
the angels who have power to hurt the earth, .saying ; “Hurt 
not the earth until I have sealed the servants of my God in 
their forehead.s,” I never think of that vii of Revelation 
without joy in my heart. 

Let me read one or two passages. After describing the 
‘'elect” of Israel (verses 4-8) we read : 

“After this, I beheld, and lo a great multitude, which no man 
could number, of all nations and kindred, aiid people, and tongues, 
stood before the throne and before the Lamb, clothed with white 
robes and palms in their hands.” 

I was brought up to believe that if I ever. got to be a 
Christian I would some day be one in that multitude. 
Not so; this is a great mistake. 

The chapter contains an explicit statement on that very 
point. The identity of the 144,000 out of every tribe of 
Israel is, of course, indisputable. As for the innumerable 
multitude of Gentiles, here is the statement: 

“And one of the elder.s answered, saying unto me, What are 
these which are arrayed in wdiite robes, and whence came they? 
And I said unto him, Sir, thou knowest. And he said unto me. 
These are they wdiich came out of the great tribulation” (Rev. vii : 
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Observe, it is not "great tribulation.” Look at the pas- 
sage in the Greek, or in the Revised Version, and you will 
find it "the” great tribulation. 

But how blessed to know that even after the church period 
ends an innumerable host will be saved! They must go 
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tiirongh llse tribulation, but they will be saved. Tliey can- 
not belong to the. bride and body of Christ, but they will be 
'‘before his throne, and serve him day and night in his tem- 
ple." This is not “second probation,” That is the nnscrip- 
tural notion that the gospel will be offered to men in hades. 

Then follow the series of events called the trumpet judg- 
ments. There is a significant thing about these. Divine 
wrath is mingled with the outworking of human wickedness. 
Up to this time, all through the opening of the seals, as they 
are called, it is simply the unrestrained manifestation of that 
which is already latent in human nature. Now the Divine 
wrath is manifested and the distress and anguish become un- 
speakable (Rev. viii :ix) . It would be impossible to pack in- 
to words symbols of more intense woe and of more absolute 
anguish than are used in connection with the trumpets and 
vials. Through it all a world-wide preaching is carried on, 
mainly by the Jews. 

Did you ever think how well prepared that magnificent 
people is for world-wide preaching? If you and I were to 
endeavor to organize a force to carry a certain message in- 
to all the world we would have a great deal of preparation 
to go through. There would be innumerable languages to 
learn and various other things. My friends, the Jew is 
everywhere now ; the Jew knows every language now ; the 
Jew is acclimated in every country now; the Jew knows the 
habits of every people now, and not only is he the ablest, 
most sagacious man in the world, but the Jew lias the money 
to do it with. 

How long would it take Israel to evangelize the earth? 
A sober and very conservative estimate which has been made 
shows that it would be possible for the living Israelites to 
carry any particular message to every creature on this earth 
in three years if they wanted to. I have always loved God’s 
ancient people, and I rejoice to know from the prophets that 
this mission is a part of their glorious future. 
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While this world-wkle preaching is going on the "‘'two 
witnesses" — IMoses and Elijah probably — are testifying at 
Jerusalem. 

Just here, according to Revelation xii; 10-12, Satan, him- 
self, appears upon the scene, “having great wrath because 
he knows his time is short.” The first effect of his appear- 
ance is singular : instantly there is order. There is a sudden 
transformation from turbulence, disorder and anarchy to set- 
tled government once more. There is instantly a reconstruc- 
tion of civil order over the whole prophetic earth under a 
monarchial form, ten confederated kings selecting or choos- 
ing one of their number as the supreme king or emperor, 
with his capital at Rome, Then we have the revived Roman 
empire. 

I If w^e turn now to Revelation xiii., we find two beasts 
mentioned — the beast out of the sea, and the beast out of the 
earth. The first is the head of civil power : the other the head 
of ecclesiastical power. After this — the inevitable reaction 
from anarchy — follows the most absolute despotism over 
the whole earth — ecclesiastical tyranny, civil tyranny — and 
the civil head of it all demanding to be worshipped as God ! 

In the meantime the disjecta membra of apostate Chris- 
tendom have gathered into a confederacy which is nomin- 
ally Christian, but which God calls “Babylon” — Babel 
meaning ""confusion” — a greater parliament of religions. 
And now comes the last great tragedy. The civil power, 
the restored Roman empire in its final ten-kingdom form, 
turns at last upon ""Babylon,” the intolerable mass of mock- 
religious worldliness and corruption, and utterly destroys it. 

The beast out of the sea (the emperor-despot), the beast 
out of the earth (the ""anti-Christ,” ""man of sin,” ‘"false pro- 
phet”), left alone, turns savagely Upon Israel. Jerusalem 
is once more beleaguered and in utter extremity when Mes- 
siah appears in power and great glory with saints and angels. 
He delivers liis ancient people, casts the beast and false 
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])roplicl alive ii'ito the lake of fire, chains Satan for one thoU" 
sand years, holds the great assize of living nations (Matt. 
xxiv:3i-46), judging them according to their treatment of 
Israel in all her long wanderings, and sets up His millennial 
kingdom. 

It remains to ask: What will be the duration of this 
period ? 

I think seven years. If you will follow the line of proof 
I think this can be made clear. The ninth chapter of Daniel 
contains a prediction that seventy periods of time called 
‘‘weeks” must elapse after the King pf Babylon gives com- 
mandment to rebuild Jerusalem (the Jews, remember, were 
then in captivity under Babylon), before the final estab- 
lishment of Israel under the holy anointed one. Then fol- 
lows the announcement that after sixty-nine “weeks” Mes- 
siah shall be cut oif. Now from the date of the command- 
ment to rebuild Jerusalem to the crucifixion was exactly 
sixty-nine weeks of years. Each of the sixty-nine “weeks” 
up to the crucifixion was seven years long. 

Here, then, are sixty-nine weeks fulfilled and another 
week cut off — left in the air, as it were. Now there is a 
great principle concerning prophetic chronology. God 
never reckons time with the Jews when they are out of their 
own land. Then there is always an interlude. With Israel 
out of the land, God’s Jewish clock stops. It begins again 
when Israel is back where Israel ought to be. Now, at the 
end of the sixty-ninth week, Messiah was cut off and the 
destruction of Jerusalem and the deportation of the Jews 
followed. Just then, between the sixty-ninth and seven- 
tieth weeks of Daniel, comes in this age — the church period. 

There are scriptures after scriptures to wdiich I might 
refer you wdiich show that this whole church period is a 
parenthesis, as it were. 

In God’s purpose ahvays, but hidden, as Paul tells ns, 
from the prophets of old time. There is a very notable illus- 
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tratioii of that in Isaiah. It is the passage from which our 
Lord quoted in the synagogue.at Nazareth, Isaiah Ixi :i. 

“The Spirit of the Lord God is upon me because He hath 
anointed me to preach good tidings unto the meek; He hath sent 
me to bind up the broken-hearted, to proclaim liberty to the cap- 
tives and the opening of the prison to them that are bound.” 

You will remember how our Lord at the beginning of 
His ministry quoted this very passage (Luke iv:i6-2i), and 
went on to proclaim the “acceptable year of the Lord.’” 
There He closed the book and sat down and began to say, 
“This day is this scripture fulfilled in your midst.” Did 
you ever notice where He closed the book? He closed 
the book at a comma. .The whole church period comes 
in right where that little comma is — between “the acceptable 
year of the Lord,” and “the day of vengeance of God” — 
between the cutting off of Messiah at the end of the sixty- 
ninth week of Daniel and the taking up of Israel again, 
when “the day of vengeance” — ^the great tribulation — ^begins. 

When the church period has been finished and God, ac- 
cording to the passages I have read, begins again to deal 
with Israel, namely at the beginning of the great tribula- 
tion, then the clock of prophecy begins to run again and the 
seventieth week has its fulfillment. The sixty-nine weeks 
were weeks of years. We are sure then that the seventieth 
week will be a week of years. We want to remember, 
though, that it is shortened somewhat — it will not be a full 
week. Our Lord says : “Except those days should be short- 
ened, no flesh should be saved.” Not “no soul” should be 
saved ; it is not a question of soul-saving. It is shortened be- 
cause there will then be in the world those whom He calls 
the “elect,” Israel beloved for the fathers' sakes. 

Such, swiftly and most inadequately generalized, is the 
“great tribulation.” A.s the next and neare.st of the great 
prophetic period.s — possibly so near that the larger part of 
the present population of the earth will perish in its nn- 
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speakable and indescribable, horrors — it should claim from 
all of you immediate and. most serious consideration. 

If you are Christ’s, surely there should be in the nearness 
of this awful period an added incentive to untiring-, unspar- 
ing effort to bring Christ savingly to the inhabitants of the 
earth. Surely no missionary motive can be more impera- 
tive, more insistent than this. 

If an)'- of you. who read these words are out of Christ, 
may I not implore yon to make haste into that blessed ark 
of safety ? Be sure of this, dear friends, “God hath appointed 
a day in which He will judge the world in righteousness 
by that man whom He hath ordained and remem- 
ber that “that day comelh as a share upon all them that 
dwell upon the earth.” I beseech you, count me not as an 
alarmist. I do solemnly warn you that that great and ter- 
rible day is impending over you. If prophets of smooth 
things are saying to you “peace and safety,” remember that 
it is precisely then “when sudden destruction cometh.” Re- 
member the warning of our Lord : 

"For as in the days that were before the flood, they were eating 
and drinking, marrying and giving in marriage, until the day that 
Noe entered into the ark, and knew not until the flood came, and 
took them all away; so shall also the coming of the Son of man be.” 

May the Spirit of God help you to accept Christ now. 










The Millennium, 


We are to look now at the teachings of the Scriptures 
concerning the millennium. The word signifies simply a 
period of one thousand years. In itself it means no more 
than that, and is derived from the repeated measure of time 
given to this period in the xx:i-6 chapter of Revela- 
tion. 

In this we have a period of one thousand years mentioned 
four times, coinciding in the prophetic order with the time 
of blessedness on this earth under the personal reign of 
Messiah long ago foretold by the Old Testament prophets. 

So much for the word. It is to be regretted, however, 
that this word '‘millennium” ever supplanted the old Biblic- 
al word “kingdom.” A great many misconceptions that are 
in the minds of people might, perhaps, never have been 
there if we had always referred to this period as the king- 
dom period — the time when the kingdom of heaven foretold 
by the prophets will have its manifestation. 

I have no doubt that most of us when we pray “thy king- 
dom come” really have in our minds the wish that there 
may be more people converted. Some perhaps, mean the 
bringing in of that time of which we have been told (but 
not by Scripture) when all the people in the world will 
be members of the church. Scripture, as we have abund- 
antly seen in the ijrevious articles, never speaks of a 
time in this age when the whole \vorld would be a con- 
verted world ; it is always in the kingdom age that every 
intelligence is to be subject to God; and that is what onr 
Lord had in mind wdien He told us to pray “thy kingdom 
come” — the kingdom foretold by the prophets ; the time 
when the earth “shall be full of the knowledge of the Lord.” 
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Remember that the Scriptures always distinguish between 
the church and the kingdom. Let me, just rapidly, give 
some distinctions which you yourselves may verify by re- 
course to your Bibles. 

In the first place, then, we have in Scripture the expres- 
sion "the kingdom of God,” and indeed, we may say that 
the expression gives its own definition. It includes what- 
ever God rules over; whatever intelligences, in any world 
or in any sphere, are willingly subject to the rule of God. 
If there are to-night, in the most distant star, intelligent 
beings who submit themselves to the rule and will of God, 
there the kingdom of God is established, there the king- 
dom of God exists. 

Then, secondly, we have ‘"'the kingdom of heaven” men- 
tioned in Scripture. That is, so to speak, a more limited 
term; it refers to this period which we have come to call 
the millennium. The "kingdom of God” is a great inclusive 
expression, which takes in the whole sphere where God 
rules. The "kingdom of heaven” is the establishment, 
through Christ, of God’s righteous reign on the earth ; it is 
always limited to the earth, that is its sphere — ^though glori- 
fied saints of this and past ages are concerned with it. 

Thirdly, we have the church. The church is composed 
of those who are saved, mostly out of the Gentiles, between 
the first and second advents of the Lord Jesus Christ; more 
strictly speaking, between the day of Pentecost and that 
day when "the Lord himself shall descend from heaven with 
a shout, with the voice of the archangel and with the trump 
of God, and the dead in Christ shall rise first ; then we, which 
are alive and remain, shall be caught up together with them 
in the clouds to meet the Lord in the air” (i Thess. iv:i6, 
17). Between those two points, the day of Pentecost and 
the descent of the Lord into the air for the saints of this 
dispensation, the church is gathered out. 

The Apostle Paul says, you remember, that the church 
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was a mystery hidden from the Old Testament writers. To 
him was given the unfolding of that mystery, and he tells 
us that the Church is the body of Christ and the bride of 
Christ, The saints who compose it are kings and priests, 
and to them is reserved the unique distinction of reigning 
with Him /'over the earth.” 

“Thou wast slain, and hast redeemed us to God by thy blood 
out of every kindred, and tongue, and people, and nation; and 
hast made us unto our God kings and priests; and we shall reign 
over the earth” (Rev. v:9, lo). 

Notice the limitation of the reigning of the saints. We 
shall not reign in heaven; we shall not reign in that wide 
sphere which is called the kingdom of God, but we shall 
reign over the earth. 

Pardon , me if I dwell yet a moment upon these distinc- 
tions, for they are fundamental to any clear understanding 
of the Scriptures. The kingdom of God is the great inclu- 
sive term. The kingdom of heaven has its full manifesta- 
tion in the thousand years’ reign of (Hirist over the earth. 
The church is a distinct body of saved ones between Pen- 
tecost and the descent of the Lord into the air just before 
the great tribulation, who are to be associated with Him in 
the rule when the kingdom of heaven is set up. 

The kingdom of heaven is in the kingdom of God, but 
it does not follow that the two terms are sjmonymous. For 
example, the State of Texas is in the United States, but it 
is not the United States. Because it is in the United States 
it has much in common with the United States. It has the 
same president; the same constitution is the supreme law, 
the same language is .spoken, but it would be mere con- 
fusion to speak of the State of Texas and the United 
States interchangeably. The kingdom of Scotland is in 
Great Britain, but it is not Great Britain. 

The kingdom of heaven is in the kingdom of God. There- 
fore, we may expect to find in the Scriptures a great many 
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things which are coinmon to the kingdom of heaven and 
we cannot make apply inter cha«igeably to both. 

The church is in the kingdom of God, but the church is 
not the kingdom of God; neither is the church the king- 
douxi of heaven, although for a time the church is to be in 
the kingdom of heaven. The church is in the kingdom of 
heaven Vvhich is in the kingdom of God, just as the royal 
family of Great Britain, for instance, may be said to be in 
the kingdom of Great Britain. The cliurch is a body of royal 
priests called out during this dispensation to be co-rulers 
with the King over the millennial earth during a period of 
1,000 years and to be forever with Him after that period is 
ended. I trust the ground is now clear so we may come to 
some questions. 

I. First of all, when does the millennium begin? The 
answer is tlmt it begins immediately after the great tribu- 
lation has rim its course — that period of time -which was 
the subject of the last article. Immediately after the great 
tribulation the Lord Jesus returns in power and glory to 
this earth and sets up the millennial kingdom. Let me read 
one or two passages upon that point : 

“Immediately after the tribulation of those days shall the sun 
be darkened, and the moon shall not give her light, and the stars 
shall fall from heaven, and the powers of the heavens shall be 
shaken; and then shall appear the sign of the Son of man in heav- 
en ; and then shall all the tribes of the earth mourn, and they shall 
see the Son of man coming in the clouds of heaven with power and 
great glory” (Matt, xxiv.sp, 30). 

When ? 'Tmmediately after the tribulation of those days.” 

You perceive the distinction between this coming of the 
Lord in power and great glory to the earth, after the period 
called the “great tribulation,” and that other coming of the 
L.ord into llic air to take away His oivn before the tribula- 
tion. That coming is immediately after the tribulation. One 
is visible only to those who are caught up to meet the Lord 
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in the air. It will be known to the dwellers on the earth 
only by the absence of those who have been taken. The 
other coming shall be '"as the lightning cometh out of the 
east and shineth even unto the west;” it will be witnessed 
by all tongues and nations and will be for them an awful 
event. That, certainly, is clearly established by the words of 
the Lord Himself. 

n. In the second place let us trace from Scripture the 
order of events in the establishment of this millennial king- 
dom. 

Here I shall confine myself almost entirely to the inspired 
words, and I am sure I need make no apology for reading 
upon such a subject as this exclusively from Scripture. 
It would be mere impertinence for me or any other man to 
ask his fellow-mortals to hear his theories about the future. 
We do not know, except as God has revealed it, what may 
occur one hour hence : To Scripture, then, we turn to learn 
how the millennium will be introduced. 

^'And I saw heaven opened, and behold a white horse; and He 
that sat upon him was called faithful and true, and in righteous- 
ness He doth judge and make war. His eyes were as a flame of 
hre, aiid on His head were many crowns ; and He had a name 
written that no one knew but Himself. jVnd He was clothed in 
a vesture dipped in blood; and His name is called the Word of 
God” (Rev. xix:ii-i3). 

Who is this personage ? 

You know that in the first chapter of the Gospel of John 
we have precisely this name, “the Word,” applied to the 
Lord Jesus Christ, the eternal Son of God: ‘Tn the begin- 
ning v/as the Word, and the Word was with God, and the 
Word was God.” A little later we read; “And tlie Word 
was made flesh, and dwelt among us, and we beheld His 
glory.” 

Where is Jesus now ? In heaven, at the right hand of the 
Father. In the passage read we see, prophetically, through 
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the vision of the apocalyptic seer, the moment when, lieav- 
en is opened, and Jesus Christ, “the Word” issues hwth, 
not now to become the babe of Bethlehem, the man of Cah 
vary, but armed as for war, ‘‘.His vesture dipped in blood.” 

And next the prophets describe the arrival of the Lord 
Jesus with the “armies of heaven’’ (Rev. xxix:i4) upon the 
earth. It is the time when the seventieth week of Daniel, 
anti-Christ’s week, the “great tribulation,” ends. Against 
the Jewish remnant in Jerusalem is gathered the host of the 
beast and false prophet. 

“Proclaim ye this among the Gentiles; prepare war, wake up 
the mighty men, let all the men of war draw near; let them come 
up; beat your plowshares into swords and your pruning-hooks 
into spears. Assemble yourselves, and come, all ye heathen, and 
gather yourselves together round about” (Joel iiirp-ll). 

“For I will gather all nations against Jerusalem to battle,” etc. 
(Zech. xiv:3). 

“And I saw the beast, and the kings of the earth, and their ar- 
mies, gathered together to make war against Him that sat on the 
horse and against His army” (Rev. xi.K rig). 

Just at this crisis the Lord appears in glory and delivers 
the beleaguered Jewdsh saints. 

“And I beheld, and the same horn made war with the saints, 
and prevailed against them until the Ancient of days came” (Dan. 
viirsr, 22). 

“Then shall the Lord go forth and fight against these nations 
as when He fought in the day of battle. And His feet shall stand 
in that day upon the Mount of Olives, which is before Jerusalem 
on the east, * * * and the Lord shall be king over all the 
earth” (Zech. xiv:3, 4, 9)„ 

“And the beast was taken, and with him the false prophet that 
wrought miracles before him, with which he deceived them that had 
received the mark of the beast, and them that worshipped his 
image” (Rev. xix:2o). 

“And I sav/ an angel come down from heaven, having the key 
of the bottomless pit and a great chain m his hand. And he laid 
hold on the dragon, that old serpent, which is the Devil, and Satan, 
and bound him a thousand years” (Rev. xx:i, 2). 
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Now keep the connection. We have seen in the vision 
of John on the Isle of Patmos, heaven opened and the Lord 
descending with His mighty ones to the earLli. He comes 
at a time of crisis on the earth, when the saints who have 
turned to Him during the tribulation are at their utmost ex- 
tremity, and delivers them. He wins the great final victory. 

The next act in the mighty drama is the re-gathering of 
dispersed Israel. A remnant has been in the land through 
the tribulation, but now the nation is to be brought back. 
Observe, as I read the Scriptures, how this follows the com- 
ing of the king : 

“Behold the days come, saith the Lord, that I will raise unto 
David a righteous branch, and a king shall reign and prosper, and 
shall execute judgment and justice in the earth” (Jer. xxiii:5). 

Not in Heaven. It is not a question of the reigning of 
God in heaven. His throne is in the heavens, and it has 
never been shaken and never can be; but here we have the 
promise that in David’s great Son there shall be one who 
will reign and execute judgment and justice in the earth. 
Let me ask: Did He do anything of that kind when He 
came before? Was there any reigning in prosperity of the 
one of whom, it is said. He was crucified through weakness ; 
that He had ‘‘not where to lay His head,” so that the very 
fowls of the air and the foxes of the earth were better off 
than He? Was there any fulfillment of this promise then? 
Do you not see that the fulfillment of this prediction im- 
peratively requires the return of David’s Son to this earth? 

III. In Matthew xxv:3i to 34, we have the next event 
in order; “When the Son of man shall come in Plis glory, 
and all the holy angels with Him; then shall He sit upon 
the throne of His glory and before Him shall be gathered 
all nations, and He shall separate them one from another 
as a shepherd dividetli his sheep from the goats, and He shall 



set the sheep on his right hand, but the goats on the left. 
Then shall the king say unto them on his right liaiid, ‘'Come 
ye blessed of my Father, inherit the kingdom prepared for 
you from tlie foundation of the world.” 

So it is that class upon His right hand which forms the 
Gentile nucleus of the population of the millennial earth. 
Those upon His left hand go away into eternal punishment. 
The basis of judgment is the treatment they have accorded 
liis “brethren,” the believing Jewish remnant during the 
tribulation just closed. 

I am perfectly well aware that this judgment of the xxv. 
of Matthew-~th.e judgment that our Lord liimself declares 
to be the judgment of the “nations” — ^lias been confound- 
ed in the minds of many with the: judgment of the great 
white throne recorded in the xx. of Revelation. But sure- 
ly no one need make that confusion. Note, first, the dif- 
ference in time of the two judgments. The judgment of the 
living nations takes place when Christ comes in glory. The 
judgment of the great white throne takes place after a thou- 
sand years of Flis presence on the earth. Note again, that 
in the judgment of the great white throne only “the dead” 
are raised and stand before God. In the judgment of the 
XXV, of Matthew there is no resurrection at all; it is simply 
a judgment of the “nations.” 

It should ever be borne in mind that these prophecies deal 
with the nations of Christendom, to whom the gospel has 
gone. 

What follows? “In His days Judah shall be saved, and 
Israel shall dwell safely” (Jer xxiii :6), 

Did that happen when the Lord was here before ? On the 
contrary we know that almost immediately after his final 
rejection and crucifixion, the Roman armies came up to Je- 
rusalem and destroyed the city with nearly half of the in- 
habitants and carried away into captivity the remainder. 
Nothing in all the calamitous history of this wonderful city 
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was so terrible as was the destruction of Jerusalem by Ti- 
tus, But read again Jerem. xxiii :7-8. 

Is not that explicit enough ? Has that ever been fulfilled ? 
Remember a remnant of the Jews are to be in the land dur- 
ing the great tribulation when they turn to the Lord Jesus 
as their Messiah. When He comes back, it is first of all for 
their deliverance; then, for the judgment of the Gentiles, 
according to their treatment of Israel, 

It is such a wonderful regathering ! 

"It shall no more be said, The Lord liveth which brought up the 
children of Israel out of the land of Egypt,” 

That was a wonderful deliverance. To an old shepherd, 
an old Jewish man eighty years old, with just a shepherd’s 
staff, without a soldier or a spear, to bring those millions 
of slaves out from under the power of the mightiest monarch 
of those times was wonderful. You remember the divided 
waters of the Red Sea and Israel passing through and into 
the wilderness dry-shod ; and how, forty years after, the wa- 
ters of Jordan were parted asunder and they passed into their 
own land dry-shod. I repeat that these were wonderful de- 
liverances, yet so much greater and more marvellous will be 
the coming deliverance of Israel that, so to speak, the won- 
ders of the first exodus and deliverance will be forgotten. 

Then, in “the wilderness of the people,” Jesus meets them 
and they receive Him as the Christ. 

That introduces the millennium. 

Now remember that nearly a thousand million of the souls 
now living have never heard the gospel. To them, or to so 
many as may at that time be unevangelized, Israel becomes 
a missionary nation. 

“And it shall come to pass that as ye were a curse among 
heathen, O house of Judah, and house of Israel; so will I save 
you, and ye shall be a blessing. Thus saith the Lord of hosts, 
in those days it shall come to pass that ten men shall take hold, 
out of all languages of the nations, even shall take hold of the 
skirt of him that is a Jew, saying, we will go with you, for we have 
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heard that God is with you. Yea, many people and strong nations 
sliall come to r=eok the Lord of hosts in Jerusalem and io pra.y 
before 1 he Lord” (Zcch. viii:i 3 - 23 ). 

And so, at last, there is a converted world, hut it is in 
the kingdom of heaven, not in the church. 

You know how wonderfully the whole period from the 
rejection of our Lord at His first coming, to the full 
blessing of the earth at His second coming, is bridged in 
Acts XV : 1 4- 1 7. 

IV. Vv^hat will be the form of government, and what 
the order of society during the millennium ? 

The government will be a theocracy. It will be the 
ruling of God Himself in the person of Jesus Girist, the 
Son of David, over the earth : 

“Behold, the days come, saith the Lord, that I \vill raise unto 
David a righteous branch, and a king shall reign and prosper, and 
shall execute judgment and justice in the earth” (Jer. xxHi'.s). 

“And the angel said unto her. Fear not, Mary, for thou hast 
found favor with God. And, behold, thou shalt conceive in thy 
womb, and bring forth a son, and shalt call His name Jesus. He 
shall be great, and shall be called the Son of the Highest, and 
the Lord God shall give unto Him the throne of His father, 
David; and He shall reign over the house of Jacob forever” 
(Luke i:30-33)- 

Here the question is answered as to the form of gov- 
ernment — a theocracy. 

Where will be the seat of that government? I will 
read from Isaiah ii:i-4, “The word that Isaiah the son 
of Amos saw concerning Judah and Jerusalem.” (Not 
concerning Washington, or London, or Paris, or Vienna, 
or Berlin, but concerning Judah and Jerusalem. Let us, 
at least, take it for granted that the Spirit of God knew 
how to dictate His messages) : 

“And it shall come to pass in the last days, that the mountain 
of the Lord’s house shall be established in the top of the mountains, 
and shall be exalted above the hills; and all nations shall flow 
unto it. And many people shall go and say, Come ye, and let us go 


up to the mountain of the Lord, to the house of the God of Jacob; 
and he will teach us of His v/ays, and we will walk in His paths; 
for out of Zion shall go forth the law, and the word of the Lord 
from Jerusalem. And He shall judge among the nations, and shall 
rebuke many people; and they shall beat their swords into plow- 
shares, and their spears into pruning-hooks ; nation shall not lift 
up sword against nation, neither shall they learn war any more.” 

Jerusalem then is to be the seat of the government. 

As to the national order, I will not weary you with 
quotations. Suffice it to say that Israel has the first 
place among nations during the millennium. Did you 
ever think that at the present time the nations are a head- 
less body; that there is no chief nation now? We can- 
not point to one nation and say, that is the head. The 
claim would instantly be contested. To-day Gentileism, 
the whole sphere of the Gentile world, is divided up, localized, 
with no nation at the head ; and there never will be any na- 
tion at the head again until Israel is the head. We could 
abundantly prove that from the prophets. 

The theocracy, or the rule of Christ over the whole 
earth during the millennium, is made effective in this 
way: First, He says in Isaiah i:26 of Israel; “And I 
will restore thy judges as at the first, and thy counselors 
as at the beginning; afterward, thou slialt be called the 
City of Righteousness, the Faithful City;” and to the 
apostles He said: “When the Son of man shall sit upon 
the throne of His glory, ye shall sit upon twelve thrones, 
judging the twelve tribes of Israel” (Matt. xix:2S). The 
office of judge in Israel, as you know, was not a judicial 
office, as we have it, but an administrative office. 

As to the manner of the governing of Gentile nations 
during the millennium, we gather a hint from the xix. 
chapter of Luke. We read that a certain nobleman goes 
into a far country to receive a kingdom, and to return, 
etc. After a long time the nobleman, having received 
the kingdom, returns and then he reckons with his ser- 
114 



vants. To one who had received ten pounds and had 
«ained other ten pounds, the king- says: “Well done, 
good and faithful servant, have thou authority over ten 
cities.’’ Do you catch the idea? Where is this authority 
to be exercised? Up in heaven! Are there a great many 
cities in heaven ? On the contrary, heaven is one city. 
Jt could not be anywhere but on the earth. Then we 
have in Hebrews the distinct statement that “Unto the 
angels hath He not xmt in subjection the world — or age — 
to come, but unto us.’^ We have, in short, this thought: 
The administration of the kingly authority of Christ over 
the earth during the millennium is through restoration 
of the administrative office of judge over Israel, and 
through the personal service of saints in their glorified 
bodies over the Gentiles; the heavens and the earth, so 
to speak, come together during that period of one thou- 
sand years. 

V. What will be the condition of the earth during 
that jperiod? 

Wlien the prophets paint the picture of the miiienniai 
earth, they clip their pencils in the rainbow. You know 
how'' incomparably beautiful their descriptions are, con- 
sidered simply as poetry. 

Hear Isaiah : “For there shall come forth a rod out of 
the stem of Jesse and a branch shall grow out of his roots; 
and the Spirit of the Lord shall rest upon him, the Spirit 
of wisdom and understanding, the Spirit of counsel and 
might, the Spirit of knowledge and fear of the Lord. 
And shall make him of cjuick understanding; and he shall 
not judge after the sight of his eyes; neither reprove after 
the hearing of his ears, but with righteousness shall he 
judge the poor,” 

Dear friends, it is a very hard thing for the poor to get 
judgment with righteousness now. Just as difficult a 
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tiling as it is to give judgment with righteousness to a 
millionaire. What a blessed time it will be when the 
poor get their rights ; 

“And reprove with equity for the meek of the earth, and He 
shall smite the earth with the rod of His mouth, and wath the 
breath of His lips shall He slay the v/icked.” 

That is to say, while on the one hand it is a condition 
of tranquillity, blessedness and peacel on the other hand 
it is instant destruction of the insubordinate' or rebellious. 
We are living in a time when God is forbearing with 
wicked men; it is the time of His patience. The millen- 
nium is the ‘'kingdom and the power of the Lord Jesus 
Christ,” and whatever wickedness shows itself is instantly 
judged. 

Even the nature of the animal kingdom is to be changed. 
“The wolf also shall dwell with the Iamb, and the leopard 
shall lie down with the kief, and the calf and the young lion 
and the fatling together, and a little child shall lead them.” 

There was no ferocity among what we call wild beasts 
in the garden of Eden. Ferocity has come in with the 
fall; all creation fell with man. We learn that from the 
viii. of Romans. We learn, too, that it is going to be 
delivered out of the bondage or corruption into the glori- 
ous liberty of the children of God. 

“And the cow and the bear shall feed; and their young ones 
shall lie down together and the lion shall eat straw like the ox. 
And the suckling child shall play on the hole of the asp, and the 
weaned child shall put his hand on the cockatrice den. They 
shall not hurt or destroy in all my holy mountain; for the earth 
shall be full of the knowledge of the Lord as the waters cover 
the sea.” 

Is not that beautiful? 

“And in that day there shalTbe a root of Jesse, which shall 
stand for an ensign of the people; to it shall the Gentiles seek, 
and his rest shall be glorious.” 

That is just one of the little prophetic pictures of the 
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condition of things during the millennium. Of this age 
of blessedness the prophets give picture after picture. I 
will let you look them up for yourselves. Let me turn 
only to Romans viii : 1 9-21 : ' 

“For the earnest expectation of the creation waiteth for the 
manifestation of the sons of God. For the creation was made 
subject to vanity, not willingly, but by reason of Him who hath 
subjected the same in hope. Because the creation itself shall also 
be delivered from the bondage of corruption into the glorious lib- 
erty of the sons of God.” 

Creation delivered! Creation set free! All the forces 
that we feel somehow, vaguely, all about us, which we cannot 
grasp, mighty energies of nature, all are to be put to 
the service of man. 

You ask what will be the manner of worship on 
the millennial earth? Ezekiel describes to us, not 
only the distribution of the Holy Land to the tribes 
of Israel, but the erection of the magnificent millennial 
temple. There are to be offerings, memorial sac- 
rifices, not expiatory sacrifices. Zechariah adds an- 
other significant truth with regard to the Gentile nations: 
“And it shall come to pass that every one that is left 
of all the nations which come against Jerusalem shall 
even go up from, year to year to worship the King, the 
Lord of Hosts, and to keep the feast of tabernacles” 
(Zech. xiv:i6). 

Pilgrimages out of all the nations of the earth wending 
their way annually to that most magnificent city, as it 
will then be, the centre of the millennial earth’s splen- 
dor, civilization and worship. Every eye directed there to 
the worship of the King, the Lord of Hmfj. 

Now, in conclusion, are you asking me to tell you what 
is to be the end of all this? Alas, dear friends, one shrinks 
from opening that page, but it must be. Is it then to he 
ever true that man, tried in every way, is a failure ? It 
has been true, has it not ? Man, put in the garden of Eden, 
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in a paradise where every right wish was anticipated, 
disobeyed the only command God gave him, and his life 
there closed in judgment; he was expelled. That man’s 
descendants became so wicked that it was mercy to blot 
them out by the great judgment of the flood. 

Again there was the dispersion caused by the confu- 
sion of tongues at Babel. Was it not judgment that sent 
them forth wanderers over the whole earth? Then,. the 
Lord finally sent His Son — perfect loveliness — into the 
world. He was spiked to a cross. The world had that 
as a deathbed for the Son of God. The picture which 
the prophets give to the close of this present age repeats 
the same story of apostasy, turning finally to the anti- 
Christ, the man of sin; all the world wondering after the 
beast, and judgment closing this age. And so will dose 
the millennial age, '‘And when the thousand years are 
expired Satan shall be loosed out of prison, and shall 
go out to deceive the nations which are in the four quar- 
ters of the earth, Gog and Magog, to gather them to- 
gether to battle; the number of whom is as the sand of 
the sea” (Rev. XX : 7 , 8). 

No sooner is Satan loosed than he finds a vast multitude 
ready, as now, to obey him and to believe his lie rather 
than God’s truth. After a thousand years of the mani- 
festation of perfect righteousness and perfect peace and 
perfect blessing on the earth, there is still latent in the 
human heart that pride which is ready to become insub- 
ordinate to so gentle a ruler as Jesus. 

"And they went up on the breadth of the earth and compassed 
the camp of the saints about, and the beloved city; and fire came 
down from God out of heaven and devoured them.” 

That is the last of the earth judgments. 

"And the devil that deceived them was cast into the lake of 
fire and brimstone, where the beast and false prophet are and shall 
be tormented day and night forever and ever. And I saw a great 
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while throne ajd Him that sat on it, from whose face the earth and 
tne heaven iled away, and there -was found no place for them.” 

This is not the judgment of the living nations when 
the Lord comes. That is on earth, this is in space; the 
heaven and the earth have fled away. 

“And I saw the dead, small and great, stand before God and 
the books were opened; and another book was opened which is 
the book of life; and the dead were judged out of those things 
which were written in the books, according to their works. And 
death and hell were cast into the lake of fire. This is the second 
death” (Rev. xxrg-is). 

Then what ? 


“And I saw a new heaven and a new earth, for the first heav 
and the hrst earth were passed away” (Rev. x.xi:i). 


en 


The long, strange, tragic drama of earth finished— 
begun. 


eternity 


The Future State, 


In previous articles I have traced the prophetic 
history of time to its end. We are now to look at what 
lies beyond time, in eternity. Only revelation can speak 
here. Of that which is past, history may tell some broken 
and imperfect story. Of that which lies in the immediate 
future, the signs of the times may give us some premoni- 
tion, but w^hen we seek to pass beyond time and beyond 
signs ; when we would know the eternal state, we can know 
only that which God has revealed. 

Science cannot help us. The utmost word of science 
is that it is unscientific and irrational to infer that phy- 
sical death is the cessation of all life. We see that other 
forces survive changes of form, and it is not according to 
analogy to say that the force which we call life, and which 
has its manifestation for a few years in th'e mortal body, 
ceases with the change which we call death. Tliat is 
the message of science. How unsatisfactory it is after 
all. If we die we shall live again! But how shall we 
live, and where shall we live? Do our choices here affect 
our destiny there? These are the questions that spring 
to the lips and demand an answer; and these questions 
are not speculative merely ; they have the most direct 
bearing upon character and conduct. 

'Tf a man die, shall he live again?” There is some- 
thing in us that craves completeness. We do not go 
very far in this life before we find that incompleteness 
marks the most fortunate human life ; defeated aspiration, 
imperfect achievement, the soul reaching out for things 
which the hand cannot grasp. So we ask, is there another 
sphere beyond where the incompleteness of this life may 
find there rounding out and fulness ? 


We follow our beloved dead down to the grave, and as 
we lay away all that is tangible and visible of them, we 
ask over each new made mound, ^'If a man die, shall he 
live again?” The affection, which we would fain believe 
to be of God, reaches out empty arms into the beyond. 
Love leaps over the little trench which we call a grave, 
and we stand there asking the question, is there life be- 
yond? Is this the end, or may we presently take up the 
interrupted fellowship in some happier sphere ? 

“Where softer suns shed a serener light. 

And milder moons imparadise the night?'' 

There is another question which demands an answer : 
Is this life determinative of the life beyond? If this life 
is determinative of the life beyond, then the eternal state 
takes rank at once as the mightiest of all influences in 
the formation of character and the determination of con- 
duct. Everything begins to take color from it, if we 
believe it. I repeat that the questions we ask concerning 
the hereafter are not speculative questions. 

Is there, then, an answer ? If we will turn to Scripture, 
friends, we shall find an answer. Not an answer which 
meets every idle curious surmise, but an answer which 
does satisfy, if it is received, every legitimate question of 
the soul. I am not aware that any who have come with 
a serious purpose to seek the Bible answer to the ques- 
tions concerning the hereafter, have ever complained of 
its inadequacy. 

It is true that “it doth not yet appear what we shall 
be.” Numberless questions might be asked concerning 
the future of saint or sinner which are not answered in 
Scripture. In a very real sense “it doth not yet appear 
what we shall be.” Very truew But, on the other hand, 
enough is told to give rest to the mind. “We know,” 
says John, “that when He shaft appear, we shall be like 



Him.” That is heaven anywhere; to be with Christ, and 
like Christ. Turning, then, to consider what is revealed 
concerning the hereafter, we shall find that the message 
of the Bible lies partly in its doctrinal statements, and 
partly in its prophetical unfoldings. 

And here, as in former discourses in this series, the 
very volume of truth compels me to summarize. It would 
be impossible, even within the very liberal limit of time 
which you are accustomed to give me here on Sunday 
nights, to present to you in its detail all the testimony 
of Scripture concerning the future state. I shall, therefore, 
summarize it in a series of propositions, reading from 
the Scriptures which establish the truth of these propositions. 

I, The first of these summary propositions is this: 
Death is neither the cessation of existence nor of conscious- 
ness. 

Let me repeat that. The first answer which Scripture 
makes to the question as to what lies beyond death, is, 
that physical death — the death of the body — -is neither 
the end of life nor of consciousness. That is, there is 
something which lives after the body dies, and that some- 
thing is in full possession of consciousness. In proof of 
this, I will quote, first of all, from the xvi. chapter of 
Luke, the words of the Lord Jesus Christ. It is His own 
hand which lifts the veil here and permits us to see that 
which occurs beyond death, both to one who died un- 
reconciled to God, and to one who was His child. 

“There was a certain rich man, which was clothed in purple and 
fine linen, and fared sumptuously every day. And there was a 
certain beggar named Lazarus, which was laid at his gate, full 
of sores, and desiring to be fed with the crumbs which fell from the 
rich man’s table; moreover, the dogs came and licked his sores. 
And it came to pass that the beggar died, and was carried by the 
angels into Abraham’s bosom; the rich man also died, and was 
buried, and in hades, he lift up his ej^es, being in torments, and 
seeth Abraham afar oft and Lazarus in his bosom.” 
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Perhaps j'ou are saying: Yes, this is a parable. In 
the first place, I do not know of anything which author- 
izes you to call it a parable. There have been a good 
many rich men on the ■ earth, and a good many beggars 
on the earth, and I do not know that any necessity was 
upon the Lord Jesus Christ to invent a rich man, or a 
beggar. A good many beggars have also been full of 
sores, at the gates of rich men. But, granting that we have 
a parable here, the Lord Jesus Christ is surely incapable 
of teaching error, either by the statement of a fact, or 
by the method of teaching called parable. In either case, 
the teaching is the principal thing, and in cither case the 
teaching is true because Jesus Christ said it. 

“The beggar died.” Now we want to know where 
the beggar is. That is the question precisely. Well! 
beggars die now. That is not an uncommon phenomenon 
on this earth. Rich men also die. Death is the common 
fate of all mankind. Nothing remarkable about that. 
But what about the beggar after he died? That is what 
we want to know. 

“And it came to pass that the beggar died and was carried by the 
angels into Abi-aham’s bosom. The rich man also died, and was 
buried, and in hades he lift up his eyes, being in torment.” 

And as we read on, we see that the man in hades is very 
much alive ; he carries on conversations ; he has a memory ; 
he remembers that he has relatives still living on the 
earth who may come to that place, and he desires that 
someone be sent back to the earth to warn them. 

Bear in mind that I quote this passage at this 
time, simply m support of that first proposition: that 
death is neither the cessation of existence nor of con- 
sciousness. These beings- — ^the beggar and rich man — are 
alike alive and alike conscious after death. We turn now to 
Revelation vi'.p: 
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Him.'" That is heaven anywhere; to be with Christ, and 
like Christ. Turning, then, to consider what is revealed 
concerning the hereafter, we shall find that the message 
of the Bible lies partly in its doctrinal statements, and 
partly in its prophetical unfoldings. 

And here, as in former discourses in this series, the 
very volume of truth compels me to summarize. It would 
be impossible, even within the very liberal limit of time 
which 3^ou are accustomed to give me here on Sunday 
nights, to present to you in its detail all the testimony 
of Scripture concerning the future state. I shall, therefore, 
summarize it in a series of propositions, reading from 
the Scriptures which establish the truth of these propositions. 

I. The first of these summary propositions is this: 
Death is neither the cessation of existence nor of conscious- 
ness. 

Let me repeat that. The first answer which Scripture 
makes to the question as to what lies beyond death, is, 
that physical death — the death of the body — is neither 
the end of life nor of consciousness. That is, there is 
something which lives after the body dies, and that some- 
thing is in full possession of consciousness. In proof of 
this, I will quote, first of all, from the xvi. chapter of 
Luke, the words of the Lord Jesus Christ. It is His own 
hand which lifts the veil here and permits us to see that 
which occurs beyond death, both to one who died un- 
reconciled to God, and to one who was His child. 

“There was a certain rich man, which was clothed in purple and 
fine linen, and fared sumptuously every day. And there was a 
certain beggar named Lazarus, which was laid at his gate, full 
of sores, and desiring to be fed with the crumbs which fell from the 
ricli man’s table; moreover, the dogs came and licked his sores. 
And it came to pass that the beggar died, and was carried by the 
angels into Abraham’s bosom; the rich man also died, and was 
buried, and in hades, he lift up his eyes, being in torments, and 
seeth Abraham afar off and Lazarus in his bosom.” 



l.Vrhaps you are saying: Yes, this is a parable. la 
the first place, I do not know of anything which author- 
izes you to call it a parable. There have been a good 
many rich men on the 'earth, and a good many beggars 
on the earth, and I do not know that any necessity was 
upon the Lord Jesus Christ to invent a rich man, or a 
beggar. A good many beggars have also been full of 
sores, at the gates of rich men. But, granting that we have 
a parable here, the Lord Jesus Christ is surely incapable 
of teaching error, either by the statement of a fact, or 
by the method of teaching called parable. In either case, 
the teaching is the principal thing, and in either case the 
teaching is true because Jesus Christ said it, 

“The beggar died.” Now we want to know where 
the beggar is. That is the question precisely. Well! 
beggars die now. That is not an uncommon phenomenon 
on this earth. Rich men also die. Death is the common 
fate of all mankind. Nothing remarkable about that. 
But what about the beggar after he died? That is what 
we want to know. 

“And it came to pass that the beggar died and was carried by the 
angels into Abraham’s bosom. The rich man also died, and was 
buried, and in hades he lift up his eyes, being in torment.” 

And as we read on, we see that the man in hades is very 
much alive ; he carries on conversations ; he has a memory ; 
he remembers that he has relatives still living on the 
earth who may come to that place, and he desires that 
someone be sent back to the earth to warn them. 

Bear in mind that I quote this passage at this 
time, simply in .sujiport of that first proposition: that 
death is neither the cessation of existence nor of con- 
sciousness. These beings — the beggar and rich man — are 
alike alive and alike conscious after death. We turn now to 
Revelation vi :9: 
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"And when he had opened the fifth seal, I saw under the altar 
the souls of them that were slain for the word of God, and for the 
testimony which they held; and they cried with a loud voice, 
saying, How long, O Lord, holy and true, dost Thou not judge 
and avenge our blood on them that dwell on the earth? And white 
robes were given unto every one of them; and it was said unto 
them that they should rest yet for a little season.” 

These souls then, under the altar are living; they are 
very conscious of whence they came, and of what is to 
occur on the earth; thoroughly alive; thoroughly con- 
scious. 

II. Second proposition: Death is eternal separation 
hetiveen the saved and the unsaved. 

I will turn back to the xvi. chapter of Luke and read 
further from that passage, 26th verse : 

“And besides all this, between us and you there is a great gulf 
fixed; so that they which would pass from hence to you cannot; 
neither can they pass to us, that would come from thence.” 

Hear also Matthew xxv :46 : 

“And these shall go away into everlasting punishment, but the 
righteous into life eternal.” 

You know that “eternal” and “everlasting” translate 
the same word in the original — expressing the duration 
of separation. I also refer you to Revelation xxi:i-8, 
where the eternal abode of the saved is said to be the 
heavenly Jerusalem; of the lost, the lake of fire. 

The very basal idea, then, concerning the condition 
beyond death, is: first, conscious existence; secondly, 
the eternal separation of the saved and the lost. Here, 
in this world, good and bad are mingled together. The 
wicked do not cease from troubling here, and the weary 
do not here find rest, but this mixed condition does not 
continue in the next world; the rule hereafter is separa- 
tion — separation of the saved from the unsaved. Of 
course, I might bring scripture after scripture upon this 
point, but I pass on. 



1 


III. Third proposition: From the moment of death, the 
saved are with the Lord; the unsaved in hades awaiting 
the judgment, 

I will read again from the xvi. chapter of Luke, necessarily 
the great foundation passage of all this line of truth : 

“And it came to pass that the beggar died and was carried by 
the angels into Abraham’s bosom; the rich man also died, and 
in hell (hades), he lifted up his eyes, being in torments.” 

From this we see where the lost soul goes — immediately 
into hades. We shall see later on what becomes of the 
contents of hades. Let me read II. Corintliians v :6 ; 

“Therefore we are always confident, knowing that whilst we 
are at home in the body, we are absent from the Lord. (For we 
walk by faith, not by sight.) We are confident, I say, and wil- 
ling rather to be absent from the body, and to be present with the 
Lord.” 

There are, then, two places, so to speak, for the saved 
man. He may be living in the body, and so far as the 
personal presence of the Lord is concerned, “absent from 
the Lord;” or he may be absent from the body and per- 
sonally present with the Lord. But there is no inter- 
mediate place. There is no waiting place. It is either 
in the body and not in the personal presence of the Lord 
(of course, always under His living eye; always in His 
mighty hand), or absent from the body and present with 
the Lord — not yet with the resurrection body, but, so far 
as the conscience part of man is concerned, “present with 
the Lord,” Let me turn to 11. Peter ii rg : 

“The Lord knoweth how to deliver the godly out of tempta- 
tion, and to reserve the unjust unto the day of judgment to be 
punished.” 

The lo.st are not immediately judged, but are “reserved 
unto the day of judgment to be punished.” There is no 
other pos.sible prospect before a lost soul. And that place, 
of detention, as we know from many passages, is called 
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"‘hades/’ and is to be distinguished from the "lake of fire,” 
which is the place of final punishment of the unsaved. 

lY. Fourth- proposition: At the second coming of 
Christy the sailed receive their resurrection bodies and enter 
■upon their eternal activities. 

The state of the saved between death and resurrection 
is always said in Scripture to be one of rest. Not un- 
consciousness, but rest. The souls under the altar cry, 
“Flow long.?” They are told to rest a little while. Glorious 
activities await the redeemed in eternity, but they are not 
entered upon until the resurrection has reunited spirit, soul 
and body. This occurs at the second coining of Christ. I 
will turn now to I. Corinthians xv :22, 23. 

"For as in Adam all die, even so in Christ shall all be made 
alive. But every man in his own order: Christ the first fruits; 
afterwards they that are Christ’s at His coming.” 

Note this carefully, please. I do not know how there 
has crept into the thought of man, and somewhat into 
the books that men write, the idea of a simultaneous resur- 
rection of the just and the unjust. The Scriptures never 
speak of one simultaneous, universal resurrection. It is 
expressly said that ""all that are in the graves shall hear 
His voice, and shall come forth,” but two resurrections 
are immediately cle.scribed. (See John v:28, 29.) Turn 
now to I. Thessalonians iv:i5, 17: 

“For this we say unto you b.y the word of the Lord, that we 
wdiich are alive and remain unto the coming of the Lord shall 
not prevent them which are asleep. For the Lord Himself shall 
descend from heaven with a shout, with the voice of the arch- 
angel, and with the trump of God; and the dead in Christ shall 
rise first; then w’e which are alive and remain shall be caught up 
together with them in the clouds to meet the Lord in the air ; 
and so shall we ever be with the Lord.” 

At the second coming of Christ, then, w^hen Fie de- 
scends from heaven with a shout, with the voice of the 
archangel, and with the trump of God, the dead in Christ 
are raised. 


126 



‘‘.For our citizenship is in heaven; from whence also we look 
for the Saviour, the Lord Jesus Christ; who shall change our 
vile body that it may be. fashioned like unto His glorious body, 
according to the rvorking whereby He is able even to subdue all 
things unto Himself” (Phil. iii:20, 2i). 

This passage, as you see, completes the teaching of the 
Thessalonian passage. The Christian dead are raised, the 
living Christians are changed, as to their bodies, into the 
likeness of the resurrection body of Jesus. Both classes, 
living believers and believers whose bodies are in the 
graves at the second advent of Christ, are in view in the 
well-known pa.ssage in 1 . Cor. xv:5i, 52; 

“Behold, I show you a mystery ; We shall not all sleep, but we 
shall ail he changed, in a moment, in the twinkling of an eye, 
at the last trump: for the trumpet shall sound, and the dead 
shall be raised incorruptible, and we shall be changed.” 

I will now read Revelation xx ;4-6 : 

“And I saw thrones, and they sat upon them, and judgment 
was given unto them; and I saw the souls of them that were be- 
headed for the witness of Jesus and for the word of God, and 
which have not worshipped the beast, neither his image, neither 
has received his mark upon their foreheads, or in their hands; 
and they lived and reigned with Christ a thousand years. But 
the rest of the dead lived not again until the thousand years were 
finished. This is the first resurrection. Blessed and holy is he 
that hath part in the first resurrection; on such the second death 
hath no power, but they shall be priests of God and of Christ, and 
shall reign with Him a thousand years.” 

Between the resurrection of these two are Christ’s and 
“the rest of the dead,” who are not Christ’s, there inter- 
venes, then, one thousand years of time — the millennial 
period. 

V. Fifth proposition : At the end of the millennvmn 
ihe unsaved receive their resurrected bodies, are fudged, and 
cast into the lake of dre. 

“And I saw a great white throne and Him that sat on it. from 
whose face the earth and the heaven fled away; and there was 
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found no place for them. And I saw the dead, small and great, 
stand before God.” 

As we have just seen, those who are Christ’s have 
already been raised from among the dead, and have been 
reigning with Christ one thousand years. It is after “the 
thousand years are expired” that this great white throne 
is set up, and it is “the dead” who stand before God. 

I once supposed that, some time, I should stand in 
space, with the vast throng of all who had ever lived on 
this earth, before that great white throne, and that the 
books would be opened, and that all my sins would be 
read out of those books, and then that another book 
would be opened from which it might appear that I had 
been saved. If the man by my side had not been saved, 
he would pass on into the lake of fire, and thus the eternal 
parting would take place. There is not a line of Scripture 
for this thought. No Christian stands before the great 
white throne. Every Christian is a glorified saint then. The 
passage cited from Corinthians is clear that they that are 
Christ’s are raised at His coming, and there are left behind 
for the second resurrection only the bodies of the lost and 
the wicked dead. 

“I saw the dead, small and great.” Not the living who 
had been reigning with Christ one thousand years — His 
bride, but “the dead.” Think of it! You have received 
your glorious body, have stood before the judgment seat 
of Christ as your works (not sins) passed His scrutiny, 
have been married to Him, have returned with Him in 
glory to the earth, and have been enthroned with Him; 
and now you are to descend from that place, and stand 
with the dead who have just been raised from their graves 
— ^the great mass of the wicked^ — ^to have it determined 
whether you are saved or not! The. idea, of cour.se, is 
prepo.sterous upon its face, and, what is more, there is 
not a word of Scripture, nor a syllable, to support it, 
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But God forbid that we should study this subject in 
cold blood. Try to think of this scene; to realize its 
measureless horror — the dead standing before God! The 
greater part will, I believe be speechless, but some will 
cry out in astonishment, “Lord, Lord, have we not proph- 
esied in thy name, and in thy name done many wonderful 
works ?” Poor deluded professors of religion ! They trusted 
to religion and works rather than to Christ, and must 
hear Him who would have saved them say: “I never 
knew you.” The record, the damning record, will be there 
if any soul thinks to cry out against the justice of God 
in that awful scene. I, for one, can never read this xx 
chapter of Revelation without yearning over every soul 
that is putting off the question of salvation and staying 
out of Christ. You and I, oh marvel of grace! may write 
our names in the book of life. Think of it — is your name 
written there ? That is the important question. Is it there? 

And then we learn the result of this judgment. 

“And death and hades” — ^the contents of them — 
cast into the lake of fire. This is the second death.” 

VI. Two questions now remain, (i) What is heaven, 
and why are the saved so happy there? (2) What is this 
lake of fire, or “Gehenna,” as it is elsewhere called, and 
why are the lost so wretched there? Let us look at these 
questions briefly in the light of Scripture. 

First of all, heaven is a place. Get that very clearly in 
your minds. I used to think of it as a state of being, in 
a disembodied condition (perhaps here) and as a little boy 
I shuddered and shrank from becoming a ghost, and 
thought how cold and bleak and uncomfortable it must 
be ! When I confided all this to some one, I was told 
that I should be an angel if I were good, and have wings 
and a harp. Let us get these unscriptural notions out of 
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our minds. Heaven is a place, a ‘^prepared” place, which 
means a suited place. 

"Let not your Iieai't be troubled, ye believe in God, believe 
also ill Me. In Sly Father’s house are many mansions; if it were 
not so, I would have told you. I go to prepare a place for you” 
(John xiv:i-3). 

These words can convey to our minds only ideas of lo- 
cality, and substantial entity. This at least, heaven is, spirit- 
ualize it as you please. On the other hand we are not 
to suppose that heaven is a place full of brown stone houses. 
That would be a very crude and fleshly conception of it, 
I don’t know what glorified architecture is like, but I do 
know that the Christ who has sown this earth with flowers, 
and lifted it into majestic mountains, and set the continents 
in the tossing seas, and filled the upper air with drifting 
clouds and azure depths, is the same Christ whose hand is 
shaping the eternal love-home for His bride. ‘T go to pre- 
pare a place for you that is enough for me. 

Turn with me now to Revelation xxi :i : 

“And I saw a new heaven and a new earth, for the first heaven 
and the first earth were passed away; and there was no more sea,” 

There was no end after all, but continuity, change, de- 
velopment, a new heaven and a new earth. 

The chief conditions of happiness in this prepared place, 
according to Scripture, are two. Of course the co-operant 
conditions arc almost innumerable, but, speaking broadly, 
the chief conditions are two. One of them I am perfectly 
willing to state in the exact language of science. Herbert 
Spencer, the agnostic' scientist, was asked what, from the 
scientific standpoint, would be required to make a heaven. 
His answer was : ‘‘A perfect being in a perfect environ- 
ment.” I am willing to- give you that — the language of an 
agnostic — as expressing the heart of what the Scripture 
has to say about happiness in heaven. 

In heaven, our bodies will be perfected Into the image 
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of Jesus Christ ( Phil, iii :2i ; John in :2) . Evei^ trace of sin 
and intinnii}/ and weakness, and imperfection will be left 
behind, and we shall be changed into the glorious fulness of 
the image of Jesus Christ. 

Then these perfected beings will be in a perfected envi- 
ronment. No taint of sin there; no death; no grave; no 
separation, no growing old and infirm. All these thing's 
banished for ever and ever. 

The other condition of the blessedness of the saint is 
what might be called a negative one; it is the absence of 
the things which make misery here. We read that “God 
shall wipe away all tears from their eyes, and there shall 
be no more death.” How perfectly so ever we might ar- 
range an Eden here ; however heavenly we might make some 
small portion of earth, we know that the stealthy tread of 
death will come there. Would it be a heaven where death 
is? I do not want any such heaven. I want to go to a 
better heaven than that. 

“There shall be no more death, neither sorrow, nor cry- 
ing ; neither shall there be any more pain” — omental pain or 
physical pain — “for the former things are passed away.” 

WTat then, to come to the last question, is the lake of 
fire where the lost are, and why are they wretched there ? 

First of all, the lake of fire is a place, just as heaven is 
a place. Let me read Matthew xxv:4i : ' 

‘‘Then shall He say unto them also on His left hand, Depart from 
Me, ye cursed, into everlasting fire, prepared for the devil and his 
angels.” 

Men tell me sometimes they would find it very difficult 
to believe in a God who had prepared such a place as the 
lake of fire for His creatures. He never did it! He pre- 
pared that awful place “for the devil and his angels.” If 
you go there, you will go there against the pleading of 
God. You will go past the cross to get there; you will go 
there over the dead body of God’s Son. You will go there 
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because you resolve to go there. You- will go there in spite 
of the fact that God has already paid the price of your 
redemption in the blood of His Son, and made a way of 
escape for you. He has taken away all the barriers that 
His holiness and justice might have interposed between you 
and heaven, and has swung wide the doors and said “Who- 
soever will may come.’’ He warns you that He has pre- 
pared a place for the devil and his angels, and implores you 
to be saved from it. 

You do not have to do anything bad to go there; just 
keep neglecting to be saved; that is all. 

If anyone goes there these will be the conditions of 
wretchedness. 

(i). Eternal separation from God and the good. 

What does that mean? Do not people get on fairly well 
without God here? My friends, you do not get on without 
God a fleeting second of your lives. If God were to with- 
hold His mercies from the wickedest man who walks this 
earth, he would fall into unspeakable torment at once. 
Every day God showers mercies upon the very men who 
will not have Him, and will not believe on His Son. O no, 
the vilest wretch, the coldest atheist, or the most immaculate 
moralist alive on this earth, is not without God, nor separate 
from God. God is filling his life with blessings every day, 
every one of which is designed to melt his heart and turn 
him to Jesus. 

Some people take comfort now in saying, “Well! if we 
are pretty bad ourselves, we know a great many good people. 
They are very kind to us, and we would not like to live 
in a place where there are no good people.” Many a man 
out of Christ would not have his wife out of Christ for 
anything in the world. He would not have his diildren 
without Christian training. I am glad of that^ — but think 
of Iti' 

But in Hades first, and afterward in the lake of fire, there 
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is eternal separation from God, and from the good. It 
means absolute hopelessness. The most wretched man who 
lives on this earth has some lingering ray of* hope in his 
heart. The soul in hell hojjes for noticing. There is his 
heart fixed in desperate hatred of God; there is the un- 
changed character fixed in love of evil. Look at the char- 
acter of the rich man of Luke xvi. in hades. What does 
he want ? He wants Lazarus, the poor beggar whose life 
was filled with disease and suffering, sent down into his 
place of torment that he may be comforted a little. He is 
the same swine of selfishness that he was on earth and it is 
hell enough to carry that kind of a character through 
eternity. When he cannot get Lazarus down there with 
him so that, at whatever cost to Lazarus, his tongue may 
be cooled, then he wants poor Lazarus sent back to the 
earth that a miracle may be wrought in behalf of his wicked 
brothers, who have already the word of God with its warn- 
ings. Think of the hellish selfishness of those two requests. 
There will be no man in hell who would not tear God from 
His throne if he could. The black natural heart is there. 

Lastly, Scripture makes it very clear that the natural 
emotions are there. Judas hanged himself out of remorse. 
Do you suppose that the remorse stopped when his life went 
out through the tightened noose about his neck? His re- 
morse is yet gnawing at his heart. The man in hades re- 
membered. He sat there in torment with memory and with 
consciousness. ^‘Soil, remember,”' said Abraham. Oh! If 
they could forget 1 What would they give if they could 
forget? But there is no forgetting. “Son, remember.” 
Remember God's offer of mercy repeated again and again. 
Are any of you going to sit in hades some time and re- 
member that God offered to save you to-day, that it cost 
Him the blood of His Son to be able righteously to make 
that offer, and that you said: “I wall put it off a little 
longer?” 
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The rich man said: “Father Abraham, I have five 
brothers.’’ Probably, he was the eldest of them, and he 
had lived the wrong kind of a life before them. They 
were on their way to hell and he had had a good deal to 
do with it. Think of the brothers in torment there say- 
ing, “You did it; you asked me to take my first drink; 
you led me into my first sin ; you were an older man 
than I, and I thought I could do it. I saw you going 
into bar-rooms and other places worse than that; I 
thought it was smart and manly, and I went in also.” 

Oh, turn yc! turn ye! my unbelieving friend, why will 
ye die? These things are awful realties. What is the 
great shining message that God sends out of heaven? 
Listen ! “For God so loved the world that He gave His 
only begotten Son that wdio soever believeth on Him 
should not perish, but have everlasting life.” Will you 
have it now? Are you saying, well, what m.ust I do? 
I will tell you what to do. Bow low your head with 
me now, and let my words be your words. 

“Lord Jesus, I have sinned; I have done evil. Thou 
hast died for me. I take Thee for my Saviour. I trust 
Thee, I put my soul into Thy care. I give m3'-self to Thee 
to be cleansed of sin and to be eternally saved. Amen,*’ 



